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By Eduard Nuessner Loring

Jesus of Nazareth is my main man!
He is, as it turns out, a bit of a trickster. The Gospel of 

Mark has the clearest outline, giving light to the path of which 
I write. Wild John the Baptist was crying in the wilderness to 
the consternation of all the polite folk for whom manners are 
more important than morals. Today’s good Christian folk pay 
day laborers a minimum wage, which is not a living wage, 
and John continues to wail. These “good people” always pay 
with a smile on their faces, even while there is a gnawing itch 
in the palms of their soft, manicured hands.

Jesus is really angry about the minimum wage. He 
implies that the greatest argument against capitalism resides 
in the unjust practice of paying a wage that causes hunger 
and homelessness. To make his point, this radical economist 
(in opposition to Ayn Rand and her Christian disciple Paul 
Ryan) gives us the hard teaching of Matthew 20: Pay them all 
the same wage, no matter how long they have worked. Jesus 
wants everyone to have enough, which is the very definition 
of economic justice. 

Pay them all the same. This is the hard truth in a world 
that prefers soft answers. 

(Can’t you hear the Republicans screaming?)

So John is out there on the margins, farther from town 
than even the shepherds. Here is our hope in history. John 
gets Jesus going. John goes to jail. Jesus goes to town. Jesus 
goes to the streets. Jesus goes to the villages. Jesus goes to the 
Jews. Jesus goes to the Gentiles. Jesus goes, and all the while 
he is collecting a raggedy troupe who, in concert, will sing in a 
blood-washed band. 

Jesus called quite a cadre around him to keep the shep-
herd theme going: fisherfolk, prostitutes, rich women stuck in 
the house with imperial men, tax collectors, soldiers, revolu-
tionaries, Occupy Jerusalem folk and, of course and always, 
Judas the Betrayer. We have had a few of Judas’ descendants 
at the Open Door Community over our 30 years of life 
together. Our Judases have always come from high places 
and Green Zones. There is always a Judas in the crowd who 
will choose the soft path of betrayal instead of the hard path of 
death and resurrection.

Jesus had learned from his mamma and daddy that the 
shepherds, not the Magi, foretold his future. He and his blood-

The Soft Gospel 
and the Hard

Jesus had learned from his mamma 
and daddy that the shepherds, 
not the Magi, foretold his future. 

By Murphy Davis 

Some 20 years ago, Ed Loring and I attended worship 
where our friend Donn Wright was pastor of Acworth Pres-
byterian Church. During the children’s sermon, Donn pulled 
out a plate of large, delicious chocolate chip cookies that his 
wife Sherry had baked.

The children’s faces brightened in anticipation as Donn 
described the fresh-from-the-oven treats, then picked one up 
and began munching on it. He kept telling them how wonder-
ful it was, and their happy anticipation turned to near-despera-
tion in their faces. Donn stopped and asked how they felt 
about it -- “terrible!” was the immediate answer – and then 
shared a cookie with each of them.

As they ate the cookies, Donn told a story of the poet 
Carl Sandburg, who was once asked by an interviewer, 
“What, in your opinion, is the ugliest word in the English 
language?” Sandburg grew pensive, furrowed his brow and 
thought for an uncomfortably long time. Finally, to the relief 
of the audience and interviewer, he replied slowly, “The ugli-
est word in the English language? The ugliest word?” They 
all sat on pins and needles until he finally said deliberately, 
“The ugliest word is . . . exclusive.”

Though I had heard the story before, the cookies and 
the stricken looks on the faces of the excluded children made 
it memorable. The more I’ve thought about it over the years, 
the more this ugly word has become an organizing principle 
for me as a human rights activist who for 35 years has strug-
gled to understand the phenomenon of prisons in our culture. 

Prisons are built and operated to exclude certain people 
— to get them out of our communities, off of our streets, out 
of our economy and labor market, away from us. Excluded. 

It has also been my conviction from day one that prisons 
are one of the places where we must go to understand the true 
values of our society. If we are a racist culture, we will see in 
prisons racism in its starkest and most brutal forms. If we hold 
women to be lesser human beings, then sexism in jails and 
prisons will be violent and degrading.

Prisons are also laboratories. We try things out on pris-
oners, and if they work OK, we bring them outside and inflict 
them on “the rest of us.”

Take health care, for instance. The first time I ever heard 
of a for-profit health care company was when such compa-
nies began to seek and obtain contracts to “deliver” health 
care in prisons and jails. It wasn’t long before the profits 
soared and the rest of us began to deal with this ugly scourge, 
this phenomenon that should be an oxymoron: health care 
for profit. Let your imagination lead as you think about how 
easily the good of the patient in a corporate system of “health 
care for prisoners” is sacrificed for the bottom line of the com-
pany. It is more exaggerated and deadly for prisoners, but as 
we all now know, when health care is provided by a system 
whose purpose is to make a profit, the health of everyone 
suffers. 

Exclusion. When a democracy systematically excludes 
people by race, class and vulnerability, the institutions and 
process of democracy suffer. But the problem is that this 
system works very well for the power elite. The elite have 
experimented with institutions of exclusion over many years 
in this country, and they have learned to use those institutions 
very effectively to create public fear for private profit. The 
“collateral damage” is the miserable chaos and destruction of 
the poor and vulnerable. 

Voting Rights, the Power Elite 
and the Assault on Democracy

Rini Templeton
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Reviewed by Don Beisswenger 

In my work with students at Van-
derbilt Divinity School for more than 
30 years, one of the qualities I encour-
aged them to develop was persistence, 
to have sticky fingers. God’s work of 
shalom, the work for justice and peace, 
takes time to understand what is going 
on and then pay attention to the work 
of God, a persistent God who seeks 
justice and shalom in our world. This is 
especially true within the prison system, 
a system so potent and destructive in the 
lives of so many persons.

Joe Ingle demonstrated his persistence and sticky 
fingers as he stood with Philip Workman amidst the cav-
erns of the criminal justice system, which in this book Joe 
calls “The Inferno.” And the Inferno is what he describes.

Joe’s record of the struggle for justice for Philip 
Workman reminded me of Franz Kafka’s novel “The 
Castle.” It describes life in a castle filled with doors and 
windows and stairs that never lead anyplace. The reader 
feels stuck, confused, frustrated, angry and puzzled. 

Similarly, in “The Inferno,” we learn of how Joe 
stayed with the realities of the incarceration system and 
its incredible complexity and mystery. He chronicles in 
a remarkable way his 25-year journey with Philip Work-
man amid the machinery of death in Tennessee. As pastor 
to Workman, he describes how state officials with clear 
evidence of innocence could yet kill a person.

In an epilogue, Joe reflects on the chronicling of 
what happens in private places and not in public. He notes 
that executions are secreted away, at night so as to attract 

less notice. “The Inferno” is the story of people doing their 
jobs, menial and mundane, that ultimately result in a killing 
because of their actions in an official capacity. “Of course,” he 
writes, “it is done for the public good and in our names.”

Joe Ingle has provided the most detailed, complete and 
intimate look at a death row prisoner that I have ever read. 
His details are relentless and show the reality of a criminal 
justice system gone wrong. It is tragic for so many. I am 
grateful to Joe for his diligence in making this record avail-
able to us all.  W

Rev. Don Beisswenger is a professor emeritus at Vanderbilt 
Divinity School, a longtime advocate for the poor and against 
war and injustice, and a longtime friend of the Open Door 
Community. He served six months in federal prison for his 
role in the November 2003 demonstration against the Western 
Hemisphere Institute for Security Cooperation (formerly the 
School of the Americas) at Fort Benning, Georgia, an experi-
ence that he wrote about in the book “Locked Up: Letters and 
Papers of a Prisoner of Conscience.”

Inside the “Inferno”
of the Prison System

[Loring’s] book is a “must read” for people 
who are serious about not only analyzing the 

problems that have beset our country, but also getting 
a handle on what to do about solving those problems 

in the 21st century. It is amazing that he is so far 
“under the radar” given the importance 

of his work and the clarity of his thought! 
— Rev. Jeremiah A. Wright Jr., Pastor Emeritus, 

Trinity United Church of Christ, Chicago 

The Inferno
A Southern Morality Tale

By Joseph B. Ingle
 

Westview Publishing, Inc.
190 pages

He chronicles in a remarkable way 
his 25-year journey with 
Philip Workman amid the 
machinery of death in Tennessee. 

Zachary Crow

The Open Door Community Eucharist Table.
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Connections

Meinrad Craighead

By Zachary Crow

The baking of bread
as a spiritual act

Every Sunday at the Open Door Community, we 
observe the Eucharist. The table is carefully adorned with 
a tablecloth, handmade pitchers and cups filled with grape 
juice, and a loaf of two-toned bread baked earlier in the 
week. Bread is significant for a number of major religions, 
and remarkably so for the Judeo-Christian narrative. Thus, 
the baking and breaking of bread is an important part of our 
shared life together.

In the Jewish tradition, challah bread is baked thinly 
with eggs, and on occasion honey and raisins. Unleavened 
matzo is used in Passover celebrations. Muslims have a high 
respect for bread for its simplicity, believing that Allah hates 
wastefulness. And, of course, the Christian tradition is ripe 
with imagery of bread. Manna in the wilderness, Christ’s 
reference to himself as the bread of life, the Eucharist and 
the breaking of bread on the road to Emmaus are all ways in 
which the Christian narrative connects us to our neighbors 
and God through bread. 

In ancient Palestine, all of life was dependent upon the 
harvesting of wheat and barley. Much like the Nile River for 
Egyptians, bread was considered sacred. It was a reminder 
of hospitality and friendship. In fact, our word “companion” 
arises from the Latin words com (with) and panis (bread). 
We get a sense of this in Mark 6, Verse 8, when Jesus tells the 
disciples, “Take nothing for the journey except a staff — no 
bread, no bag, no money in your belts.” To have not expected 
or accepted the bread offered to them by others would have 
been at dire odds with the Beloved Community that Christ 
was inaugurating. 

Ched Myers reminds us that “Bread breaking rightly 
stands at the center of the church’s life as an invitation to 
‘remember’ — to remember the economy of grace practiced 
by our ancestors in the faith, and to remember what we 
ourselves must do to embody an ethic of equality in a world 
deeply divided between ‘haves’ and ‘have-nots.’ ” To bake 
bread is a reminder of our dependence upon one another and 
on God. It is a reminder that all of life, even bread, is sacred 
and that we are made whole by sharing it with others.

The baking of bread
as an environmental act

We’ve altered and mutated bread in such a way that it 
typically no longer has the nutritional components it once 
did. Bread once contained einkorn, emmer and spelt, all 
forms of wheat. The germ of wheat, because of its oiliness, 
tends to have a short shelf life. To cope with this, the iron roll 
mill, which removes the wheat germ along with much of the 
nutrition, was developed and soon replaced stone wheels, 
providing a much longer shelf life and producing the white 
bread that remains widely popular today. As a result, by the 
end of the Great Depression, Americans and the British were 
suffering widespread malnutrition and vitamin deficiencies. 
Britain therefore mandated that its bread be made with the 
wheat germ included; America did not follow suit but opted 
to “enrich” bread synthetically.

In its simplest form, bread is little more than flour and 
water, but the bread that is mass-produced today, if it can even 
be called bread, contains a good deal more. Mass-produced 
bread has been redesigned to include fats, flour treatment 
agents, chlorine dioxide gas, emulsifiers, preservatives and 
several chemical processing aids to delay staling. We increase 
the amount of yeast for larger yields, which ironically speeds 
up the staling of bread, requiring more processing enzymes, 
and so the cycle continues.

The problem comes when we fail to think about where 
our food comes from. For many, grocery stores are magical 
places where food just “appears.” Most of us no longer main-
tain much connection with the earth or the seasons. Well over 
80 percent of America’s daily bread is mass-produced, which, 
in addition to requiring large amounts of energy, releases 
chemicals in the form of pesticides, chemical fertilizers and 
hormones into the land, water and air. Further, we must 
consider the harm done by bread’s plastic packaging, most of 
which ends up in landfills.

The baking of bread
as a political act 

The “big food” industry’s subsidizing of cheap food 
preys on the poor. While it does give them access to more 
affordable food, it has a lot to do with why they are poor in 
the first place. This can be traced through history. 

In France, bread was once an indication of social class. 
The peasant class sought to imitate the aristocracy by con-
suming wheat and white breads, in contrast to the dark rye, 
barley and oat breads they traditionally ate. Bread was also 
symbolic of revolt. The poor would often throw their crusts at 
the feet of their rulers, as a way of saying that they had failed 
to live up to their title of “nourishing prince.” 

An example of the ways in which bread can and should 
be understood politically is a British bakery founded by 
Dan McTiernan. The Handmade Baker, in the village of 
Slaithwaite, operates as a not-for-profit workers’ co-operative. 
McTiernan believes, as do I, that the choices we make about 
food, particularly the choices we make with our money, are 
innately political. I would argue that community bakeries 
such as McTiernan’s, as well as bread baked in one’s own 
oven, offer us new ways of imagining community, self-suf-
ficiency, patience and a deeper connection with the source of 
our food. 

As Mahatma Gandhi made the spinning wheel a 
symbol of resistance, Christians do the same with loaves of 
bread. And, as the spinning of yarn was once an act of defi-
ance, so can be the baking of bread. Capitalism, business that 
does harm to the earth and to the poor, and allegiance to the 
flag have become synonymous with what it means to be an 
American. By baking our own bread, we reject all three. 

Of course, the way we deal with these things is not 
limited to bread. But the environmental, political and spiritual 
implications of bread lead us to ponder the way we seek to 
live within the world. One way leads us to the chain grocery 
store. The other way leads us to an oven.

(Author’s note: Special thanks to Nelia Kimbrough, 
whose August 28th teaching helped cultivate this article.)  W

Zachary Crow joined us as a Resident Volunteer at the Open 
Door Community last May after he graduated from Harding 
University. He bakes beautiful, bountiful, and tasty bread for 
our Eucharist services each week.

Our Daily Bread

On September 10 at the Emory University School of 
Medicine, Open Door residents Kristy Keheley and John 
McRae shared stories about their experiences living on the 
streets. They were invited to speak as part of the school’s 
Homelessness and Health Care Week. The annual event, now 
in its third year, is intended to help Emory medical students 
respond to the widespread and devastating problem of health 
care for the homeless. The program was organized entirely by 
students, led this year by Open Door medical clinic coordina-
tors Wendy Fujita and Parth Sheth. 

Speaking in a large auditorium of mostly first- and 
second-year medical students, John and Kristy courageously 
revealed details about the most difficult times of their lives, 
when they felt invisible and forgotten as they encountered 
abuse and loss of hope and struggled with hunger, addic-
tion and both physical and mental health issues. Part of their 
powerful witness was helping audience members to see them-
selves in the stories — to think, “This could happen to me.”

In closing, John encour-
aged the students to treat all 
their patients with love and 
dignity, regardless of who they 
are or whether they can pay. 
Kristy spoke of the need for 
more focused care for women 
on the streets and of her ulti-
mate goal of helping homeless 
girls, like she once was, and 
showing them how to avoid 
the mistakes she made.  W

Open Door Residents 
Educate Emory Students

John McRae, Parth Sheth, 
Kristy Keheley and 

Wendy Fujita at Emory.
Mary Catherine Johnson

Zachary Crow
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Moving Toward Abolition

By Mary Catherine Johnson

“And in such a world of conflict, a world of victims and 
executioners, it is the job of thinking people, as Albert Camus 
suggested, not to be on the side of the executioners.” 
— Howard Zinn, “A People’s History of the United States”

In September of last year, in the wake of the fight to 
save Troy Davis from execution, I placed a large blue sign 
that announced “I Am Troy Davis” in the front window of 
my home in Atlanta. After the state of Georgia followed 
through with Troy’s murder on September 21, 2011, I vowed 
to leave the sign in place for one year, to honor Troy’s life and 
our witness together against the entrenched injustices of the 
death penalty.

With the first anniversary of Troy’s 
death upon us, I have come to realize 
that I have no intention of removing the 
sign from my window. It has become 
a daily reminder of what I must do to 
abolish the death penalty, and a highly 
visible way to affirm that I am not on 
the side of the executioners. It is the last 
thing I see as I pull out of my driveway 
and the first thing I see when I come 
home. It is always there, propelling 
me forward to the place where there is 
justice for Troy and for everyone under 
death sentences throughout the world.

The past year has been a roller 
coaster of victories and defeats for the abolition movement. 
Connecticut abolished capital punishment in April. Here in 
Georgia, not a single execution has been carried out since 
Troy’s, despite execution warrants issued for Marcus Ray 
Johnson, Nicholas Tate, Daniel Greene, and Warren Hill. 
Thanks to focused activism in the courts and on the streets, 
these four precious children of God are still alive.

But there has been devastating news in other states, 
with, at this writing, 36 men put to death over the past year. 
Among them was Marvin Wilson, whose IQ was measured 
at 61 in Texas, where the benchmark for mental retardation is 
generally accepted as an IQ of 70 or less. But the Texas Court 
of Criminal Appeals ignored that standard and instead cited 
the child-like character Lennie in John Steinbeck’s novel “Of 
Mice and Men” as its standard for who should be exempt 
from execution. According to this bizarre and cruel logic, 
Marvin Wilson did not behave like Lennie, therefore he was 
eligible for execution. This shameful ruling that compared 
Marvin’s life to a fictional character, with inherent subjectiv-
ity on the part of the reader, is a stain on the state of Texas that 
can never be erased, just as Georgia will never be exonerated 
for the murder of Troy Davis.

In Steinbeck’s home state, a potential major abolition-
ist victory looms that could tip the scales toward abolition. 
California, home of the largest death row in the country with 

Troy Davis and the Sign 
in the Window, One Year Later

a population of 708 men and 20 women, is now primed to 
abolish capital punishment with the November election. The 
SAFE California/Proposition 34 ballot initiative, which would 
replace death sentences with sentences of life without parole, 
is motivated largely by the state’s budget crisis and the fact 
that legal abolition would be significantly cheaper than the de 
facto moratorium in place since 2006. Abolition in California 
would be a tremendous victory for the movement, and projec-
tions predict success. Please keep our abolitionist friends in 
California in your prayers and reach out to those toiling in the 
trenches there to help in any way you can. You can learn more 
about Proposition 34 and how you can help at www.safecali-
fornia.org.

The November election also brings with it a difficult 

choice for many abolitionists, with both major political parties 
affirming the use of the death penalty in their 2012 platforms. 
For many, capital punishment may seem like a minor platform 
issue when jobs, taxes and the economy dominate the agenda, 
but as far as I am concerned, the few sentences in the plat-
forms that affirm it jump off the pages to overshadow every-
thing else. The death penalty is the ultimate, irreversible denial 
of human rights, and as long as it is practiced in the United 
States, there is no limit to, nor accountability for, the human 
rights violations that are perpetrated in our names across 
the world. It is not difficult to connect the use of executions 
to a comprehensive disregard for human life that manifests 
through poverty, homelessness and mass incarceration, not to 
mention torture, drone attacks and foreign occupations.

Howard Zinn said, “What matters most is not who is 
sitting in the White House, but ‘who is sitting in’ — and who 
is marching outside the White House, pushing for change.” 
Indeed. Clearly we cannot rely on our political leaders to lead 
the change to the obliteration of capital punishment; we the 
people must be the ones to push for it until it comes.

In the meantime, Troy’s sign remains in my front win-
dow, emanating a message of love and justice for everyone 
who has been victimized by the brutalities of capital punish-
ment. I will remove it when I can bring it to a celebration of 
the end of the death penalty in Georgia and throughout the 
world.  W 

“Moving Toward Abolition” is a monthly column that tracks 
the fight to end capital punishment. Mary Catherine Johnson 
is on the Boards of Directors of Georgians for Alternatives to 
the Death Penalty (www.gfadp.org) and of New Hope House 
and is a volunteer at the Open Door Community. She can be 
emailed at mcjohnson78@yahoo.com. 
 

Mary Catherine Johnson
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Ida B. Wells  continued on page 9

By Nibs Stroupe  

Ida Bell Wells was born into a slave 
family in July 1862, in Holly Springs, Missis-
sippi. She was born in an outbuilding on the 
property of her father’s master, Spires Boling. 
The main house had been built by Ida’s father, 
Jim Wells, and other slaves.

Holly Springs was incorporated in 1837 
after Presbyterian President Andrew Jackson 
had forced the Chickasaw Nation to surren-
der its territory in the Treaty of Pontotoc in 
1832. The Chickasaw people were forcibly 
removed to the Indian Territory, later to be 
Oklahoma.

At the close of the Civil War, Ida Wells 
became a free person, and as she grew up, she 
would experience the struggles to develop and 
maintain that freedom and its meaning. The 
white South immediately began to work to 
re-enslave African-Americans, and for the rest 
of her life, until her death in 1931, she fought 
against the tide of racism and economic 
exploitation that Doug Blackmon has so aptly 
named “neo-slavery” in his fine book “Slav-
ery by Another Name.” Though she had some 
successes, most of Wells’ life was a constant 
struggle against the powerful and demonic 
forces that pervade American life.

And how mighty were her efforts! As a 
teenager, she enrolled in high school at Rust 
College, a learning center established by the 
Methodists for people freed from slavery. In 
1878, when she was 16, both of her parents 
died in the yellow fever epidemic of that year, 
and when her father’s Masonic order gathered 
to divide up their children so they would have 
homes, Ida faced the Masons down and, as 
the oldest child, took responsibility for her 
siblings’ care.

She moved to Memphis to take a teach-
ing job to be able to support them, and she 
also began writing a column for the local 
black newspaper. She wrote about local com-
munity stories as well as the rising tide of 
white racism. In 1884, she took a seat on the 
train to Memphis in the unofficial “white” 
section, and when the conductor ordered her 
to move to the “colored” section, she refused 
and was thrown off the train. She sued for 
damages in the local Memphis court, and the 
judge — a former Union soldier — upheld 
her claim. It later lost when it reached the Ten-
nessee Supreme Court.

Wells was a strong believer in women’s 
rights, and she often excoriated those black 
male ministers who abused their female 
members and who joined in keeping them 
second- or third-class citizens. But she had 
many black male friends. One was Tom 
Moss, a postal worker who ran a grocery 
store as a second job. Business at Moss’ store 
was booming, and when a white rival incited 
whites to attack the store, Moss and his col-
leagues defended themselves. They were 
arrested and later lynched in Memphis in 
1892, under the pretext that they had shot and 
wounded white people.

Wells was outraged, and she under-

took a thorough study of lynchings. She 
published her findings in Free Speech, her 
newspaper in Memphis, and in a pamphlet 
titled “Southern Horrors: Lynch Law in All 
Its Phases,” explaining that lynchings were 
driven not by black misbehavior but by 
white racism. She found that blacks were 
often lynched for such reasons as failure 
to pay debts, not appearing to give way to 
whites, competing with whites economically 
or being drunk in public.

Her report came out while she was 
traveling in the North. It shocked many 
people, and whites blew up the offices of 

Free Speech and put a price on her head 
should she return to Memphis. Though she 
considered returning south to fight, she lis-
tened to prudent counsel and did not return 
to Memphis. Indeed, she would not return 
south for almost 30 years.

Around this time, Wells received a let-
ter from Frederick Douglass, the great black 
statesman of the 19th century, in which he 
thanked her for her courageous work and 
acknowledged that even he had begun to 
believe (just a little bit!) the lie that lynching 
was somehow based on black behavior as 
well as white racism. Wells would spend 
the rest of her life fighting for the enactment 
of anti-lynching laws. She failed, but so has 
everyone else — to this day, there is no fed-
eral law against lynching.

In 1895 Wells married Chicago 
lawyer Ferdinand Barnett, and they had 
four children together. She was devoted to 
her family, but this did not deter her from 
involvement in human rights campaigns. 
She was a founder of the NAACP, estab-

lished settlement homes in 
Chicago for black people flee-
ing the oppressive South in the 
Great Migration, and worked 
for passage of the constitutional 
amendment giving women the 
right to vote. Space limitations 
prevent telling more about her 
journey, but I have listed many 
resources below, and I hope to 
add my own book on the mean-
ing of her life and witness.

I first met Ida Wells in a 
book called “Black Foremoth-
ers” by Dorothy Sterling, and 
in Wells’ story I perceived in a 
new way a truth I had heard but 
not really received. That truth is 
that Reconstruction failed not 
because of black behavior but 
because of white behavior.

I am ashamed to admit, 
but confess it I must, that for 

many years I believed the white lie that the 
short-lived American experiment in equality 
called Reconstruction failed because black 
people were unable to handle political power. 
That lie even went further to declare that 
black people were incapable of handling 
such power. Actually Reconstruction failed 
because white people were unable to handle 
equality, because of the racism deeply embed-
ded in our individual and collective psyches. 
Reconstruction was one of the few attempts in 
American history at sharing power between 
black people and white people. It failed 
because white people systematically stripped 

black people of their rights as citizens, all the 
while blaming black people for the process. 
The white tradition that black people were not 
capable of being American citizens became 
the accepted norm for 70 years, and thus the 
dismantling of their rights was seen as normal.

In the life and witness of Ida Wells, I 
came to recognize myself as a white person 
captured by race and to recognize her painful 
but important witness in her time and in ours. 
All of my forebears were also from Marshall 
County, Mississippi (named for John Mar-
shall, chief justice of the U.S. Supreme Court), 
and my great-grandmother was born 10 years 
after Wells. I am not aware of any contact they 
might have had, but their lives are intertwined 
in me and my journey. I did not know my 
great-grandmother Willie B. Armour, who 
died nine years before I was born, but my 
mother knew her and regaled me with many 
stories of her grit and hard work, her sense of 
humor, her nurturing manner and her compas-
sion — a good woman.

Less overt but just as powerful was the 

narrative of racism that coursed through my 
family’s DNA and was passed on to me. This 
fact has stayed with me: I was taught racism 
by good and decent white people, and I came 
to believe its lie because of their trustworthi-
ness and because its “truth” reinforced the 
power structures in which I lived and had my 
being.

Though legal segregation has disap-
peared for the moment, the racism that was 
its foundation remains with us and in us. 
From the transformation of our public school 
system into the “kindergarten-to-prison 
highway,” to the identification of poverty 
with black and Latin people, to the label-
ing of Barack Obama as “the food stamp 
president,” to the institutionalizing of home-
lessness, to the re-gentrifying of American 
cities, racism remains a powerful part of the 
American soul. It remains ever present with 
us because its power has biblical propor-
tions, meaning that it is one of those demonic 
powers that vaunts itself over against God, 
the powers with whom Jesus struggled so 
mightily.

The life of Ida Wells helped me gain 
insight into a profound biblical truth: we are 
all captured by the power of sin. That sinful-
ness is not the usual, run-of-the-mill variety 
where my weak will renders me unable or 
unwilling to obey God. The power of the sin 
of racism and other forces like it does not 
reside in my knowing the truth and rebel-
ling against it (to frame the discussion in 
traditional Christian language). The power of 
forces like racism is deeper and more radical 
than that. It captured my imagination, my 

perceptual apparatus, to such an extent that I 
believed I was doing God’s will in my racist 
beliefs, that white supremacy was ordained 
by God. I was not rebelling against God in 
my racist views — I thought that I was ful-
filling God’s will!

The life and witness of Ida Wells and 
many others have helped me to see how 
captive I have been to the powers of racism, 
sexism, homophobia, materialism and milita-
rism, to name but a few. Her witness has also 
helped me seek freedom from my captivity 
and begin to move toward the possibility of 
life in the Beloved Community.

Ida B. Wells and the Demons of Racism

I was taught racism by good and decent white people, 
and I came to believe its lie because of their trustworthiness 
and because its “truth” reinforced the power structures 
in which I lived and had my being.

National Women’s History Museum
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The Hands and Feet

A Photo Essay by James Crissman, 
on the Open Door’s 

Harriet Tubman Foot Clinic
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The Harriet Tubman Foot Clinic provides not only a 
unique avenue of hospitality, but it also creates an atmosphere 
unique to this one room of the Open Door Community. 
Only minutes before the Foot Clinic begins, another type of 
hospitality takes place in this same room as friends and volun-
teers share in a meal. As soon as the meal is over, the room is 
transformed but the community remains.

Both the breaking of bread and the washing of feet are 
distinct expressions that capture the essence of the Open 
Door Community. The people and atmosphere of the Harriet 
Tubman Foot Clinic make it what it is: a place of community, 
fellowship, worship and true hospitality.

    — James Crissman

James Crissman has been in relationship with the Open 
Door Community since childhood. His parents, Beth and Kelly 
Crissman, were active participants in the community when they 
lived in Macon, and they often included James in our fellowship. 
Now an Emory University sophomore studying photography and 
the humanities, James took these photographs last spring during 
our Harriet Tubman Foot Clinic, held on Wednesday evenings. 
James also recently traveled to Liberia, where he produced a 
photo essay documenting how schools and churches are faring as 
that country recovers from civil war. 



Hospitalitypage 8 October 2012

The Soft Gospel and the Hard  continued from page 1

washed band were to be poor. They were to 
be outside the centers of power — Pilate’s 
castle and Yahweh’s Temple — like the 
shepherds who heard the angels on high and 
journeyed to the manger because there was 
no room in the inn, no room in the Empire, 
and no room in this soft, demented world for 
him. 

Meanwhile, John the Baptist’s head 
is severed from his body as booty for a sex 
orgy Herod is throwing during the political 
convention on the top floor of the Bank of 
Jerusalem. On Herod’s platter is John’s head, 
a harbinger of the Hard Gospel to come.

Golden and Simple
Jesus keeps his teaching “soft” for the 

first half of Mark. Many who remembered 
his teachings squeezed the words into a 
couple of pithy sayings: 

Love your neighbor as you love 
yourself.

Do unto others as you would have them 
do unto you.

This Soft Gospel is what many have 
called the simple Gospel. It is soft because 
Jesus’ teachings are fairly simple and 
straightforward here, grounded in common 
sense minus the hard truths, which inspired 
many people to accept him as a great ethical 
teacher without the essential framework of 
his being the Son of God.

Jesus goes out onto the highways and 
byways to teach the Soft Gospel for the first 
year or two of his journey. Matthew sums up 
Jesus’ soft teachings like this: “In everything 
do to others as you would have them do to 
you; for this is the law and the prophets.” 
(Matthew 7:12) Biblical scholars have 
named this summary “the Golden Rule,” 
and it can also be found in many ancient 
religions.

Or we can turn to Paul, who puts Jesus’ 
teaching in a nutshell with this reduction: 

“For the whole law is summed up in a single 
commandment, ‘You shall love your neigh-
bor as yourself.’ ” Actually this summary of 
the whole law is not a teaching of Jesus but a 
quote from Leviticus 19:18. (Galatians 5:14; 
see also Mark 12:31)

The Presbyterian Church of the Old 
South produced a renowned theologian who 
embodied the limitations and hypocrisies 
of the Soft Gospel approach: James Henley 
Thornwell (1812-1862). 

Thornwell, a pro-slavery theologian for 
his pro-slavery God and his pro-slavery Jesus 
Christ, had a mighty convenient and self-
serving way of interpreting the soft synopsis 
“Do unto others as you would have them 
do unto you.” Dismissing the hard truths of 
equality and freedom, not to mention the 
inherent immorality of slavery, Thornwell 
set out to fulfill this Scripture through a 
misguided empathy-seeking exercise with 
his human chattel, teaching that we must step 

into the shoes of our slaves — to walk their 
walk — in order to discover what the slave 
wants us to do unto him or her. Since slaves 
did not have shoes most of the time, I imag-
ine the answers came easily for Thornwell: 

We want a good Christian Gentleman 
for a master. We want a master who will not 
rape our wives or beat us 39 times with a 
lash with tin tips. And please, oh, please do 
not sell our wives and children downriver, 
even the Edisto River. Also, we’d like a day 
off and an extra peck of corn for Christmas. 

Thus, said Thornwell, once we have 
decided how we would want to be treated if 
we were a Christian slave, we will then know 
how to do unto slaves as they would have us 
do unto them. Empathy and kindness fulfill 
the Soft Gospel while ignoring the hard truths 
of slavery.

Today we must come up with some-
thing more radical and less hypocritical and 
self-serving. We must extend these teachings 
beyond their soft comfort zone. Thornwell’s 
attempt at empathy must be replaced with 
movement toward radical equality.

If I were homeless, I would want a 
house, therefore I must be about housing the 
homeless so that homelessness will no longer 
exist. If I were a wage earner, I would want 
a living wage, thus I must try to change this 
filthy capitalism, which cannot exist without 
creating poverty. 

“Love your neighbor as you love 
yourself” is a quote from the Hebrew Book 

of Leviticus and Jesus is borrowing from 
earlier teachings, but it is hardly plagia-
rism. Jesus was and is a Jew. The law and 
prophets belong to him and to us. “Love 
your neighbor as you love yourself” is a soft 
teaching except that no one really knows 
who one’s neighbor is. Most world religions 
try to address the quandary by saying that 
every one of us is a neighbor. From the time 
Cain yelled at Yahweh “Am I my brother’s 
keeper?” to the Israelis bulldozing Rachel 
Corrie to death, no one has known for sure 
who their neighbor is. 

Maybe this quote from Leviticus is not 
so soft when taken out of its tribal context, 
but for the Gospel writers and Paul to love 
the other in the way that one loves oneself, 
softness was inevitable. So says Matthew 
with a bit of first-century hyperbole: “This 
sums up the law and the prophets.” 

Hardly.

The Trickster Comes Forth
“If any want to become my followers, 

let them deny themselves and take up their 
cross and follow me….” (Mark 8:34b)

After Jesus got his disciples together, 
forming them with the Soft Gospel, he, the 
trickster, now let them have it big time: the 
Hard Gospel. Here we have a different teach-
ing, a different ethic, almost a different Jesus. 
Using the outline of Mark, we meet the Hard 
Gospel in Chapter 8:31 and following.

This new and different teaching was so 
unexpected and unbelievable that Peter went 
bananas. Jesus was angered; calling his dis-
ciple Satan. He begins something radically 
new with the Hard Gospel, this new defini-
tion of himself and the discipleship move-
ment. The smell of revolution was in the air. 
The disciples thought Jesus was outrageous. 
And he was, in the best possible way. 

Jesus’ shift from the Soft Gospel to the 
Hard Gospel was like Martin Luther King 

Jr.’s deciding to change course and fight 
against the war in Vietnam while organizing 
the Poor People’s Campaign to shut down 
Washington. Many of his disciples turned 
against him. Martin’s hard teachings were 
not palatable to many formed by the “softer” 
Civil Rights Movement. 

Jesus now taught that the Messiah 
must suffer and die. He came to destroy the 
Temple — elite religion and worship prac-
tices — and to bring peace to the nations. He 
was preparing for a nonviolent revolution of 
values and practices, at the center of which 
are three teachings.

First, we can no longer love our 
neighbor as we love ourselves, but must love 
one another as Jesus loves us. That love is 
to engage the powers at the cost of denying 
ourselves, and taking on the persecution that 
the Domination System puts on our backs. 
We must take up the cross. 

Second, Jesus teaches the rich man 

in Mark 10 that wealth is incompatible with 
discipleship. He refuses the rich man’s request 
to follow him until he gives his belongings to 
the poor. In John’s Gospel, Jesus tells us that 
he is the good shepherd who lays down his 
life for the sheep. In the Hard Gospel, Jesus 
calls his followers to be like the shepherds: 
poor, on the margins, listening to the cry from 
heaven and going to the dirty mangers where 
homeless children are born and die.

Finally, Jesus gives us a new covenant, 
rooted in Eucharist at the Welcome Table for 
all, and in the call to be bold unto persecu-
tion for the nonviolent revolution of values. 
He calls his followers to the new situation of 
community that is the Church. For the Church 
is the agent of the Hard Gospel for the sake of 
the world. At the Open Door Community we 
name this discipleship community, and this 
Church the Beloved Community.

Today we live in an Empire. Most 
Christians are caught in a theology and 
practice of the Soft Gospel. These folk are 
very nice and many are very good. But they 
further the aims and purposes of Empire, war, 
poverty, the death penalty and disease. Peter 
overcame his outrage and fear when Jesus 
turned the tables with a Hard Gospel. Jesus 
told Peter to feed his sheep and follow him. 
Peter was crucified upside down. Can we join 
the concert and sing with the blood-soaked 
band?  W

Eduard Nuessner Loring is a Partner at the 
Open Door Community.

After Jesus got his disciples together, forming them with the Soft Gospel, 
he, the trickster, now let them have it big time: the Hard Gospel. 

Jesus told Peter to feed 
his sheep and follow him. 
Peter was crucified upside 
down. Can we join the 
concert and sing with the 
blood-soaked band?

Rita Corbin

Ade Bethune
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Voting Rights, the Power Elite and the Assault on Democracy  continued from page 1
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Calvin Kimbrough

We need 
meat with cheese 

sandwiches    
(no bologna, pb&j or 
white bread, please)  
 individually wrapped

 on whole wheat bread.

Thank You!

The Open Door 
needs 2,000 
sandwiches to 
serve each week!

Please Help!

Join us as a 
Resident 

Volunteer

Live in a residential Christian community.

Serve Jesus Christ 
in the hungry, homeless, and imprisoned. 

Join street actions and loudandloving 
nonviolent demonstrations. 

Enjoy regular retreats and meditation time 
at Dayspring Farm.

Join Bible study and theological reflections 
from the Base.  

You might come to the margins 
and find your center.

Contact: Sarah Humphrey 
 at opendoorcomm@bellsouth.net 

or 770.246.7618
For information and application forms visit 

www.opendoorcommunity.org

Ida B. Wells  continued from page 5

From Slavery to Voter ID
If I am correct in saying that the way we run prisons 

expresses our truest values and intentions, it comes as no sur-
prise that in this election year, a major agenda for one of our 
two political parties is exclusion. This most recent effort has 
been creeping across the nation under the guise of guarding 
against voter fraud. Never mind that nobody can document 
this “massive” voter fraud against which they supposedly 
need to protect us.

 Of course this kind of thing has been going on for a 
long time. At the birth of our “democracy,” everyone except 
the white male landowner was excluded from the democratic 
process. Only landowning white men, it seemed, had what 
it took to cast an intelligent ballot. No women, no men who 
did not own land, and of course no African-Americans (who 
were counted in the Constitution as three-fifths of a human 
being). 

After the Civil War and the passage of the 15th Amend-
ment, which granted the franchise to Black men, there was a 
brief experience of a broadened and more inclusive democ-
racy. But almost immediately, the movement to disenfran-
chise former slaves went into high gear in the states of the Old 
Confederacy and some outside the Confederacy. This was 
very successful, and from the end of Reconstruction until the 
1960s, very few Southern Black folks were able to vote.

The struggle for voting rights cost many people their 
lives. It began much earlier than the Civil Rights Movement 
of the 1950’s and ‘60s. John Wilkes Booth made his decision 
to assassinate Abraham Lincoln when the president advocated 
voting rights for Black men in his second Inaugural Address. 
Booth feared that this would lead to social equality between 
the races, and he wouldn’t stand for that.

A number of Black veterans returning from World War 
II and Korea fought for their right to register and vote. Some 
were terrorized and lynched. The lynchings were highly 
public and symbolic: “Don’t let this happen to you!” was the 
message to the Black community. Let’s keep our little system 
in place — and you in your place.

But again in the 1960s, people courageously stepped 
forward to register and vote. Some organized their neighbors. 
Help came from college students and other activists from 
outside the South. The Freedom Summer of 1964 got off to 
a bloody start when James Chaney, Andrew Goodman and 
Michael Schwerner were murdered by Ku Klux Klansmen in 
Philadelphia, Mississippi, for their part in the effort to include 
Black citizens in the democratic process. Many others, before 
and after 1964, were threatened, attacked, beaten, lynched, 
run out of town, castrated or had their churches burned, all for 
believing that everyone in this country should be included at 
the table of democracy. Like Lincoln, Dr. Martin Luther King 
Jr.’s public advocacy and action for voting rights was one of 
the reasons he was targeted for assassination. 

In 1964 and 1965 respectively, the Civil Rights Act and 
the Voting Rights Act were enacted, and many other changes 
were instituted to make things more fair to minorities. But 
those of us who are progressives were more than naïve in 
understanding the power of backlash. The Confederates who 
never wanted Black folks to have civil rights or to vote never 
went away, and we should have worked harder to help those 
white Southerners find their common interest in building an 
inclusive democracy. And so the cause of exclusion was car-
ried forward in Senator Barry Goldwater, who voted against 
the Civil Rights Act of 1964 and ran for president that year. 
It stayed alive in Richard Nixon’s racist “Southern Strategy.” 
Ronald Reagan’s first speech after the GOP nominated him  

for President in 1980 was in Philadelphia, Mississippi: a not 
so thinly-veiled appeal to the Southern racist Dixiecrats. 

A ‘Choice’ for Corporatocracy
We could go on. But the cause is now out front again 

in the presence of the ultra-rightists of the Tea Party. “Take 
back what belongs to us!,” they scream. They hate President 
Obama because he is Black. Their funders, the multibillion-
aire libertarian Koch Brothers, are the sons of Fred Koch, one 
of the founders of the John Birch Society. Their hirelings in 
the Republican Party work day and night to disenfranchise as 
many Black and Latino/a people and as many of the poor and 
elderly as possible.

Pennsylvania House Republican Leader Mike Turzai 
said that the voter ID law passed by Pennsylvania’s Legisla-
ture would “help deliver the state for Mitt Romney in Novem-
ber.” This is designed to happen by disenfranchising specifi-

cally those people who have tended to vote Democratic.
The theme of the Republican National Convention in 

Tampa was, “We built it.” Really? These are people who are 
seriously looking ahead to the near future when white people 
will no longer be the majority population in the United States. 
Democracy clearly will not work for them.

Unfortunately, the choice for voters in November is not 
between good and bad. Not even between bad and worse. It is 
simply a choice between which expression of the corporatoc-
racy and war machine we will choose. Not much of a choice. 

But we need to be very serious about this issue of exclu-
sion. How much will we cooperate with those who would 
exclude an ever-widening array of groups of us on the basis of 
race and class? 

Have a cookie, anyone?  W

Murphy Davis is a Partner at the Open Door Community.

As we consider the sorry state of our culture, we would 
be well advised to listen to the life of Ida Wells, who watched 
her freedom stripped from her and many others by a tidal 
wave of racism, but who nonetheless remained committed to 
a life of seeking justice and compassion for all. She knew the 
meaning of Langston Hughes’ powerful words “Life for me 
ain’t been no crystal stair.” And still she fought and struggled 
and showed love, courage, compassion and justice. Can she 
get a witness?

Suggested Resources
s “Crusade for Justice: Autobiography of Ida B. Wells” 
edited by her daughter Alfreda Duster
s “Ida: A Sword Among Lions” by Paula Giddings
s “The Memphis Diary of Ida B. Wells” edited by Miriam 
DeCosta-Willis
s “To Keep the Waters Troubled: The Life of Ida B. Wells” 
by Linda O. McMurry
s “They Say: Ida B. Wells and the Reconstruction of Race” 
by James West Davidson
s “Black Foremothers: Three Lives” by Dorothy Sterling
s “Ida B. Wells: A Passion for Justice” on PBS’ “American 
Experience”  W

Nibs Stroupe is the pastor of Oakhurst Presbyterian Church in 
Decatur and a longtime friend of the Open Door Community. 

The elite have experimented with institutions of exclusion 
over many years in this country, and they have learned to use 
those institutions very effectively to create public fear for private profit. 

Brian Coldmon has joined the Open Door Community 
as a Resident Volunteer. Brian first volunteered 

in our Soup Kitchen in the 1980s. 
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A $10 donation helps to cover a 
one-year subscription to Hospitality 
for a prisoner, a friend, or yourself. 

To give the gift of Hospitality, please 
fill out, clip, and send this form to:

 

Open Door Community 
910 Ponce de Leon Ave., NE 

Atlanta, GA 30306-4212

this year give  

___Please add me (or my friend) to the 
Hospitality mailing list.

___Please accept my tax deductible 
donation to the Open Door Community.

___I would like to explore a six-
to twelve-month commitment as a 
Resident Volunteer at the Open Door.  
Please contact me. (Also see www.
opendoorcommunity.org for more 
information about RV opportunities.)

name__________________________

address_________________________ 

_______________________________

_______________________________

email___________________________

phone__________________________

HOSPITALITY

volunteer 
needs
at the 

Open Door Community

For more information, 
contact Sarah Humphrey 

 at opendoorcomm@bellsouth.net 
or 770.246.7618

Volunteers for Tuesday (9:30 a.m.-1:30 
p.m.) and Wednesday Soup Kitchen (9:30 
a.m.-2:00 p.m.).

Volunteers to help staff our Foot Clinic 
on Wednesday evenings (6:00 p.m. for 
supper, 6:45-9:15 p.m. for the clinic).
  
Individuals to accompany community 
members to doctors’ appointments.

Groups or individuals to make individually 
wrapped meat with cheese sandwiches on 
whole wheat bread for our homeless and 
hungry friends (no bologna, pb&j or 
white bread, please).

People to cook or bring supper for our 
household on Tuesday, Wednesday or 
Thursday evenings.

Julie Lonneman
Cocktail Party
The harsh sodium lights illuminate the yard
And I see you sprawled unconscious on cardboards
 and rags behind the dumpster.
Sometimes I have approached you as quietly
 as I could,
So as not to disturb your sleep and bring you
 back to the homeless horror you live with.
I’ve looked closely just to see your chest
 rise and fall,
To make sure by some movement that you are
 still breathing.

Occasionally I have paused in fascination
 as I gazed at your face.
The strain is gone, and even in your drunken
 slumber, your brow is relaxed,
And I can see something there of the child
 you once were,
Before alcohol and the streets and broken 
 dreams crushed you.
It is then I remember the person in the tombs,
Tormented by demons, who wore no clothes
 and abode in no house.

I want to grab you and shake you and slap your
 face, and yell at you,
“You fool, you don’t have to live like this:
You can lick this thing. Thousands have done it.”
But then I remember you live behind a dumpster,
And these thousands who have licked it lived
 in houses, with beds and running water and 
 comfort.

So I walk away in silence, and occasionally
 I remember to pray for you;
That the Lord will touch your broken heart and 
 lead you out of the valley.
You are my brother and sister, but you are
 the children of God.
And only there lies salvation.
  
— Jim Carter
September 1984

Hospitality welcomes poems from people in Georgia prisons or living on the streets in Georgia. Send submissions to 
Eduard Loring, Open Door Community, 910 Ponce de Leon Ave. N.E., Atlanta, GA 30306-4212 

or by email to hospitalitypoetrycorner@gmail.com.

poetry corner

Jim Carter was a Resident Volunteer at the Open Door from 1984 to 1986.

Please Help!
we need blankets and shoes

Thank You!

Men’s shoes 
sizes 11-15 

We need gently used 
running and walking 
shoes for our friends 

from the streets. 

As the nights get cold, 
we need blankets for our 
friends that can be washed 
and dried in a dryer on hot.
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Grace and Peaces of Mail
October 2012

Basta! 
Converge on 
Fort Benning 

November 16-18

Join the SOA Watch movement 
at the gates of Fort Benning 

in Columbus, Georgia as we continue 
to speak truth to power and demand a 

real change in US foreign policy!

SOAW.org

And in Atlanta
Concerts for the 
School of the Americas Watch

Wednesday, November 14 
a night of Latin music with Colleen Kattau, 
Francisco Herrera, and Vientos del Pueblo

Thursday November 15
the SOAW Musicians’ Collective

featuring Charlie King, Omari Fox,  
Jon Fromer, Elise Witt and more

both nights - 7:00 pm 
at Steve’s Live Music

in Sandy Springs

steveslivemusic.com
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By Bill Quigley

1. Neither presidential candidate is interested in stopping the 
use of the death penalty for federal or state crimes. 

2. Neither candidate is interested in eliminating or reducing 
the 5,113 U.S. nuclear warheads. 

3. Neither candidate is campaigning to close the Guantanamo 
prison.

4. Neither candidate has called for arresting and prosecuting 
high-ranking people on Wall Street for the subprime mort-
gage catastrophe.

5. Neither candidate is interested in holding anyone in the 
George W. Bush administration accountable for the torture 
committed by U.S. personnel against prisoners in Guanta-
namo, Iraq or Afghanistan.

6. Neither candidate is interested in stopping the use of drone 

15 Issues This Election Is Not About

Dear Editor: 
Yes, the Vatican’s refusal to even discuss the issue of our 

all-male priesthood is maddening, and its clumsy attempt to 
clamp down on great American sisters is infuriating. But the 
suggestion that “the Catholic Worker movement is in no way 
related to the Catholic hierarchy” (“Inch by Inch” by Murphy 
Davis, August) would give Dorothy Day a chuckle. 

The prophets of the Catholic Worker movement and 
our sometimes heroic but sometimes benighted bishops 
are related by a commitment to the Catholic faith. This 
entails a belief in the Seven Sacraments, the Communion of 
Saints, and the papacy at least as a sign of unity and historic 
continuity.

That our divinely founded but humanly staffed Catholic 
Church blunders, even egregiously, is no reason to jump ship 
or disband. As Dorothy Day once said, “As to the church, 
where else shall we go, except to the Bride of Christ, one 
flesh with Christ. Though she is a harlot at times, she is our 
Mother.” 

  Kevin Doyle  
   South Nyack, New York

Editor’s response: Thank you for your letter, Kevin, and for 
your ongoing good work for people in prison. The Catholic 
Worker movement, while founded by Catholic laypeople 
(Dorothy Day and Peter Maurin), has never been part of 
the Catholic hierarchy — that is, under the authority of the 
Catholic bishops. Those of us who founded the Open Door 
Community are Presbyterians. Our community includes 
some Roman Catholics, but we are known among many as a 
“Protestant Catholic Worker community.” We are certainly 
“catholic” in the sense of universal and inclusive, but we are 
not Roman Catholic. We have relationships with volunteers 
whom we cherish from some of our local Catholic parishes, 
but we are not related to the local or Roman hierarchy. We 
are very clear that we do not agree or cooperate with many of 
the positions and mandates coming from Rome, especially in 
the era of Pope Benedict. 

Dorothy Day always said that if “her” bishop told her 
to close the house of hospitality, she would do so. But any 
bishop who ever knew of Dorothy knew that he would do such 
a thing only at his own peril. Dorothy might have obeyed, but 
she would not have ever done so quietly or without fearlessly 
“telling the truth in love.” May we all be so courageous.

Hello Mr. Loring,
It was nice to hear from you again, albeit I wish it were 

under pleasant circumstances. Re your question about my 
resources: When I receive a money order, I never see any of it 
at inmate canteen. It is always spent before I get it.

In the California Department of Corrections, if someone 
sends money to an inmate, the money order is placed in the 
inmate’s account via the inmate accounting office. But if one 
owes any restitution (which I do), then the state is allowed to 
tax 55 percent of all money received. Pretty screwed, huh? 
Furthermore, I had a hold placed on my account for a medical 
co-pay. California charges us $5 for medical visits. I still owe 
50 cents on that! I filed an inmate appeal with the accounting 
office and was sent an account activity printout, which is why 
I now know all this.

I’m sorry that the generosity of friends and family 
comes to such a waste. I really could have used some hygiene 
products. As you can see by this crude writing paper, they 
don’t give us indigent inmates quality anything. You should 
see the prison-made soap and tooth powder we must use. 
What’s the saying? “I put myself here, so I shouldn’t cry 
about it.”

Again I thank you for [writing to me]. If you know of 
any publications that would be interested in prisoner-written 
poetry, which is how I earn my necessaries, please let me 
know.

Well, time to put this letter out. Stay happy and stay 
healthy, my friend.

 Peace unto you,
  S.B.
  A Prisoner in California

Editor’s response: We appreciate this description of “prison 
economics” in California. In Georgia, if a prisoner owes 
anything for medical call-outs, medications or disciplinary 
charges, that individual’s account is taxed at 100 percent. This 
means that some prisoners, who can carry charges of thou-
sands of dollars, can never receive ANY money. Everything 
that comes in for that person is taken away. 

attacks to assassinate people in Afghanistan, Pakistan, Yemen 
or Somalia. 

7. Neither candidate opposes warrantless surveillance, indefi-
nite detention or racial profiling in fighting “terrorism.”

8. Neither candidate is interested in fighting for a living wage. 
In fact, neither is really committed beyond lip service to rais-
ing the minimum wage of $7.25 an hour, which, if it had kept 
pace with inflation, would be about $10 an hour. 

9. Neither candidate was interested in arresting Osama bin 
Laden and having him tried in court.

10. Neither candidate will declare that he refuses to bomb 
Iran.

11. Neither candidate is refusing to take huge campaign con-
tributions from individuals and organizations.

12. Neither candidate proposes any significant specific steps 

to reverse global warming.

13. Neither candidate is talking about the more than 2 million 
people in jails and prisons in the United States.

14. Neither candidate proposes to create public jobs so that 
everyone who wants to work can.

15. Neither candidate opposes the nuclear power industry; in 
fact, both support expanding it.

Bill Quigley teaches law at Loyola University New Orleans 
and is Associate Legal Director of the Center for Constitu-
tional Rights. He can be reached at Quigley@loyno.edu. 
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Open Door Community Ministries

Needs of the Community

Join Us  for Worship! Clarification Meetings 
at the Open Door

Medical Needs List

ibuprofen
acetaminophen  
Lubriderm lotion

cough drops 
non-drowsy allergy tablets

cough medicine (alcohol free)

We also need volunteers 
to help staff our Foot Care Clinic 

on Wednesday evenings 
from 6:45 - 9:15 p.m.!

We gather for worship and Eucharist at 4 p.m. each Sunday, followed by supper together.  
If you are considering bringing a group please contact us at 770.246.7628. 

Please visit www.opendoorcommunity.org or call us for the most up-to-date worship schedule. 

Our Hospitality Ministries also include visitation and letter    
 writing to prisoners in Georgia, anti-death penalty advocacy,   
 advocacy for the homeless, daily worship, weekly Eucharist,   
 and Foot Washing. 

Soup Kitchen: Tuesday and Wednesday, 11 a.m. – 12 noon
Men’s Showers: Tuesday, 10:45 a.m.
Trusted Friends Showers & Lunch: Thursday, 10 a.m. 
Women’s Showers: Wednesday, 2:30 p.m.
Harriet Tubman Free Women’s Clinic:
 Tuesday, 7 p.m.
Harriet Tubman Medical and Foot Care Clinics: 
 Wednesday, 7 p.m.
Mail Check: Tuesday – Wednesday, during Soup Kitchen
 Monday, Thursday, Friday and Saturday, 1 p.m.
Use of Phone: Tuesday – Thursday, during services
Retreats: Five times each year for our household, volunteers   
 and supporters.
Prison Ministry: Monthly trip to prisons in Hardwick, Georgia, 
 in partnership with First Presbyterian Church  of Milledgeville;  
 monthly Jackson (Death Row) Trip; pastoral visits in various  
 jails and prisons. 

Living Needs
qjeans (30-34 waist)
qwork shirts
qshort & long sleeve                  
   shirts with collars
qbelts (34” & up)
qmen’s underwear
qwomen’s underwear
qsocks
qreading glasses
qwalking shoes 
   (especially sizes 11-15)
qT-shirts especially
   XL through 5XL
qbaseball caps
qtrash bags 
   (30 gallon, .85 mil)

Harriet Tubman 
Medical Clinic 

Sunday: We invite you to join us for Worship at 4 p.m. and for   
 supper following worship. 

We gratefully accept donations at these times.
 Sunday: 9 a.m. until 3 p.m. 
 Monday: 8:30 a.m. until 8:30 p.m.
 Tuesday, Wednesday and Thursday: 8:30 until 9:30 a.m.   
  and 2 until 8:30 p.m.
 Friday and Saturday: We are closed. We are not able to   
  offer hospitality or accept donations on these days.

Food Needs
qfresh fruits & 
   vegetables
qturkeys/chickens
qhams
qsandwiches:
    meat with cheese
    on whole wheat
    breadChad Hyatt

October 2012

Special Needs
qbackpacks
qMARTA cards
qblankets
qpostage stamps
qsingle box springs                   
   and mattress
qa scale for our
   medical clinic
qsweaters, jackets             
   and winter coats
qwarm gloves,  
   scarves, hats, and  
   socks
qprayers for the  
   Abolition of the      
   Death Penalty

Foot Care Clinic
Epsom salts

anti-bacterial soap
shoe inserts

corn removal pads
exfoliation cream (e.g., apricot scrub)

pumice stones
foot spa

cuticle clippers
latex gloves

 nail files (large)
toenail clippers (large)
medicated foot powder

 antifungal cream (Tolfanate)     

Personal Needs
qshampoo (all sizes)
qlotion (all sizes)
qtoothpaste (all sizes)
qlip balm
qsoap (all sizes)
qdisposable razors

Rini Templeton

October    7 4 p.m. Worship at 910
    Eucharistic Service
October 14 4 p.m. Worship at 910
    Eucharistic Service
October 21 4 p.m. Worship at 910
    Eucharistic Service
October 28 4 p.m. Worship at 910
    Eucharistic Service
November   4 4 p.m. Worship at 910
    Eucharistic Service
November 11 4 p.m. Worship at 910
    Eucharistic Service
November 18 No Worship at 910
    Join us for the SOA Watch 
    Vigil at Ft. Benning, Georgia
    www.SOAW.org
November 25 4 p.m. Worship at 910
    Eucharistic Service

Pill containers: Your generosity has supplied us with enough pill containers for the next several months. 
We ask that you NOT send any more until we again request them. Thank You!

We meet for clarification 
on selected Tuesday evenings.

Tuesday, October 16, 6:30 pm
“Welcome to the Asylum” 
an essay by Chris Hedges

Tuesday, October 30, 6:30 pm
“The Cross and the Lynching Tree” 

by James Cone

For more information email 
Mary Catherine Johnson 

at mcjohnson78@yahoo.com.

Daniel Nichols


