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Love Your Emenies continued on page 9 The Civil War  continued on page 8

By Eduard Loring

Lectionary reading: 
Whoever welcomes you welcomes me, and whoever 

welcomes me welcomes the one who sent me. Whoever 
welcomes a prophet in the name of a prophet will receive a 
prophet’s reward; and whoever welcomes a righteous person 
in the name of a righteous person will receive the reward of 
the righteous; and whoever gives even a cup of cold water to 
one of these little ones in the name of a disciple — truly I tell 
you, none of these will lose their reward.

— Matthew 10:40-42, New Revised Standard Version 
(emphasis added)

December 13, 1862 was a dark and disastrous day in 
the death of America. The new Union General Ambrose E. 
Burnside wanted to make a name for himself and to preserve 
the Union. Off he went, as others had done and others to fol-
low would do, to capture Richmond, Virginia, the capital of 
the Confederacy.

On the way he was halted by General Robert E. Lee, 
who was fortified and ready. The place: Fredericksburg, Vir-
ginia. The spot: Marye’s Heights.

Anticipating Pickett’s Charge at Gettysburg the follow-
ing summer, Burnside sent wave after wave of his men up the 
height toward a stone wall commanded by the Confederates. 
As the Union soldiers advanced, they were cut down the way 
a riding lawn mower cuts the grass in a suburban housing 
development. The Army of the Potomac was devastated: 
12,500 slaughtered and wounded. Lee’s Army of Northern 
Virginia gave 5,300 human lives to try to keep the slaves and 
demolish the USA.

War is hell, and the limits of teaching the human experi-
ence of history are that, if the truth is told, no one believes the 
story. If people believed the war diaries of soldiers, how could 
we continue to have war?

After the rifles stopped busting bullets into the heads and 
chests of their enemies, the Confederates could hear screams 
and anguished, blood-filled cries coming from the throats of 
the Yankees. Amid the howling and whimpering, some Con-
federates shook their heads and headed back to camp with the 

The War Over Slavery
150 Years Later

Love Your Enemies
The Angel of Marye’s Heights

By Murphy Davis

In 1999, Ed and Hannah and I spent several days with 
my nephew Todd Moye in Charleston, South Carolina, to 
attend an engagement celebration. We were fascinated to be 
there shortly after the bodies of 20 Confederate soldiers had 
been discovered under the football field at the stadium of the 
Citadel.

The Citadel is a military college that was founded after 
an aborted slave rebellion in June 1822, led by Denmark 
Vesey, a Christian slave carpenter. The traumatized aristoc-
racy of the city quickly established this military institution so 
that white Charlestonians would never be without a militia at 
the ready to defend them from potentially rebellious slaves. 
(One rarely sees or hears mention of this founding purpose of 
the Citadel in its official representations.) 

On the Saturday of our sojourn in Charleston, a funeral 
march was held from the Citadel, where the bodies were dis-
interred, to Magnolia Cemetery across town, where they were 
reburied with full Confederate military honors. The newspa-
per reported that thousands of Charleston’s white citizenry 
turned out, waving their Confederate flags. Many of the men 
were dressed in the gray uniform of the Confederate army, 
and many of the women who lined the way were decked out 
in long black dresses with hoop skirts and black mourning 
veils on their bonnets. Some wept into lace handkerchiefs. 

It was amazing to be in Charleston to witness this out-
pouring of fervor and reverence for “the Lost Cause.” Rever-
ence for a war that began in that same city almost 140 years 
earlier. Reverence that speaks of a culture war that has never 
been resolved. 

On Sunday of that weekend, we stopped on our way 
back to Atlanta at a Barnes & Noble bookstore in Columbia. 
While the others looked for a book, I wandered to the periodi-
cals section and perused the rack labeled “Current Events.” 
Time and Newsweek seemed to be the most progressive 
offerings, and then there were publications titled Military 
Times, Naval Times, and three journals on the Civil War. 
They seemed to contain material about ongoing “re-enact-
ments” and articles about the history, the battles and so on. 
But when I stepped back and realized that these periodicals 
about the Civil War were offered under “Current Events,” I 
could hardly contain myself. 

William Faulkner came immediately to mind. “The past 
is not dead. In fact, it’s not even past,” he wrote.

Indeed. I could hardly wait to get home and write to 
my nephew about what I had seen. Todd now teaches Civil 
Rights and Oral History at the University of North Texas, and 
nobody in our family has a better honed sense of the irony 

of Southern history. I knew he would find this as tragically 
hilarious as I did.

The Civil War is indeed a current event in the USA, and 
particularly in the South. Sometimes the white supremacists 
are more clear about this than those of us who believe in 
equality and participatory democracy. 

Now we are in the midst of recognizing 150 years 
— the sesquicentennial — since the first shots of the Civil 
War were fired on Union-held Fort Sumter in Charleston 
Harbor. Books and articles are coming out every week with 
new interpretations of the war and new examinations of the 
events before, during and after it. The next four years will 
be an interesting time of rethinking the meaning of this war 
that pitted family members against each other and the nation 
against itself.

The war did, without a doubt, end the legal practice of 
chattel slavery. But how much did it really change a culture 
that was hell-bent to preserve slavery? And how great has the 
national commitment been, over these 150 years, to create 
and protect a multiracial democracy?

Who Won the War?
In the last segment of Ken Burns’ beautiful 1990 docu-

mentary “The Civil War,” historian Barbara Fields meditates 
on the meaning of it all:

Who won the war?
The Union Army obviously won the war in the 

The Civil War as Current Event

The Civil War is indeed 
a current event in the USA, 
and particularly in the South.

Clifford Harper
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The Cry of the Poor
Cracking White Male Supremacy — 
An Incendiary and Militant Proposal

By Eduard Loring

Open Door 
Community Press 

99 pages
paperback

$10.00 suggested donation

Available Now!

Eduard Loring has been called many things — by no means all of 
them complimentary — during his long career as a rabble-rous-

ing preacher, writer and street demonstrator, as well as servant 
of the poor and imprisoned. What absolutely no one can deny is 

that he not only talks the talk but walks the walk, figuratively and 
literally. I expect this to continue for quite some time to come, as he 

shows little sign of mellowing with age but rather appears likely 
to go out, to borrow his own inspired word, still “incendiary,” not 

unlike Mother Jones at age 100. “The Cry of the Poor” may be the 
closest Ed ever comes to writing a manifesto — the impassioned 

raison d’être of a Christian radical living in the American South 
in the late 20th and early 21st centuries. And I feel honored to have 
been involved, in some small way, in helping to bring it into being. 

 — David Mann, Editor

We hear the cry now.
Rich greedy Republicans
Have never heard it.

Poor are parasites:
Homeless, hungry, hung-over,
Rich rightful rulers.

We’re loving gadgets,
Our electronic families:
Forget wife and kids.

It’s all Internet.
Play mouse with just one finger.
Nobody can work. 

We can’t set kids free
To our world enslaved to debt,
Yoked with “our” spending.

Throw them in prison.
Women want to save us men,
They just don’t know how.

— Walter Lee Powers
Macon State Prison, Oglethorpe, Georgia

Hospitality welcomes poems from people in Georgia prisons or living on the streets in Georgia. 
Send submissions to 

Eduard Loring, Open Door Community, 910 Ponce de Leon Ave. N.E., Atlanta, GA 30306-4212 
or by email to hospitalitypoetrycorner@gmail.com.

poetry corner

Julie Lonneman

Hurried Haikus

Coneflowers at Dayspring Farm, July 2011. 

The death penalty!
More chance he’ll end up in Hell,
Less time to be saved.

Inhumanity:
Human souls spent competing,
Hungry, in debt, ill.

Rejection and blame,
One-victim society,
Exclude and condemn.

Kill him, she pointed,
Big bucks and years appealing.
DNA clears him!

We pay interest on
Money borrowed to buy food
And pay taxes on.

Loopholes for the rich.
Can’t make them pay taxes?
Fines, late fees, interest.

Prexys Kennedy,
Carter and Clinton hear it:
“The Cry of the Poor.”
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Logo by Los Angeles Catholic Worker

By Susan Crane

Our dear sister Susan Crane is a member of 
the Jonah House Community in Baltimore 
and of Disarm Now Plowshares, a group 
that works to end war and nuclear weapons. 
On November 2, 2009, All Souls’  Day, she 
and four other activists — Sister Anne Mont-
gomery, Father Bix Bichsel, Father Steve 
Kelly and Lynne Greenwald — entered the 
Kitsap-Bangor Naval Base in Washington 
state, which houses what is believed to be 
the largest stockpile of nuclear weapons in 
the United States, in order to symbolically 
disarm them. In March 2011, the five activ-
ists, ranging in age from 60 to 83, were 
sentenced to federal prison terms ranging 
from two to 15 months, plus up to a year of 
supervised release. We give thanks for their 
courageous witness and ask you to join us in 
praying for them and for an end to our war- 
mongering. This article originally appeared 
on the Disarm Now Plowshares Web site, www.disarmnow-
plowshares.wordpress.com. You can write to Susan at: Susan 
Crane, 87783-011, FCI Dublin, 5701 8th St., Camp Parks, 
Dublin, CA 94568.

During the trial of the Disarm Now Plowshares, the U.S. 
attorney, Arlen Storm, said something to the effect that all of 
us in the courtroom want a world without nuclear weapons. 
There is general agreement on that. The question is, “How do 
we get there?”

 The U.S. attorney was objecting to our tactics. And 
he’s not the only one. Stephen Kent wrote in Catholic News 
Services, “Granted, the tactics of the Disarm Now Plowshares 
were wrong, but not so the philosophy and theology at the 
root of their action.”

What is the value of a philosophy or theology if it isn’t 
practiced? Or, what does it mean to follow a nonviolent Jesus 
while living in a warmaking state?

From the Gospels we read that Jesus was a teacher of 
nonviolence and often broke the laws in order to obey God. 
This tradition of embracing God’s will can be found through-
out the Hebrew Scriptures.

At the beginning of Exodus, we read that Shiphrah and 
Puah, the Egyptian midwives, were ordered by the Pharaoh to 
kill the boys who were born to the Hebrew women. Reading 
between the lines, we can imagine that the midwives prayed, 
talked with each other and with their families, and made a 
decision based on their faith. They decided to disobey the 
Pharaoh and not to kill the baby boys (Exodus 1:8-17). This is 
perhaps the first story in the Scriptures where people deliber-
ately, in a knowing and careful way, make a decision to obey 
God instead of Empire — the king or human laws. 

There are similar stories throughout the Old Testament. 
There is Balaam, who doesn’t obey King Moab and instead 
listens to an angel, the felt presence of God, and blesses the 
Israelites rather than curse them (Numbers 22). There is 
David’s wife, Michal, who helps David escape instead of 
handing him over to the king, her father (1 Samuel 19:11-17). 

There is Esther, who goes into the king’s presence, uninvited, 
to beg for the lives of her kinpeople. There is Rizpah, who sits 
in sackcloth and ashes until her sons can be buried (2 Samuel 
21:10-14). And there is Eleazar, who refuses to eat pork as 
commanded by the king. Eleazar is a reminder that we ought 
to have the “courage to reject the food which it is unlawful to 
taste even for love of life” (2 Maccabees 6).

So what is more important: obeying the laws of the 
country I live in, or obeying the laws of God?

And then we get to the Gospels, where right at the 
beginning, the Wise Men don’t obey Herod. Herod wants the 
Wise Men to come and report to him where the baby Jesus is. 
But they obey an angel who comes in a dream, and they take 
another route home. This is civil resistance.

And then we see Jesus, who cures on the Sabbath and 
doesn’t follow the purity laws and eats with all sorts and 
classes of people. We see him gather the people the Empire 
doesn’t want gathered, we see him cure the people the Empire 
doesn’t want cured, and we see him feed the people the 
Empire doesn’t want fed. There are many examples of Jesus’ 
troublemaking, lawbreaking actions, where compassion and 
love come before religious and imperial laws.

So here we are today, living in a country that spends 
more than half of every federal tax dollar on making war. We 
live in a country that keeps waging wars that are illegal and 
seem to have little meaning except to keep the war industry 
employed and keep U.S. control of resources intact.

What should I do when I live in such a country? I 
think about what I wish I might have done if I had lived in 
Germany during World War II. Would I have helped people 
escape? Would I have written and handed out leaflets, like 
those of the White Rose movement? Would I have gone to 
the concentration camp outside the city where I lived and cut 
the lines carrying the Zyklon B gas? I don’t know, of course, 
what I would have done. But I hope I would have done 
something.

And today? The rest of the world is very concerned 
about nuclear weapons. We in the U.S. claim that we are 
disarming, while we spend more money on refurbishment of 
warheads, build more nuclear weapons plants, and now build 
a new fleet of nuclear-armed submarines. The Ohio Class 
subs, we are told, need to be replaced, at a cost of $70 billion.

I think about the story at the beginning of Mark 3, about 
a man with a withered hand. Jesus is in the temple on the Sab-
bath, and calls the man up in front of everyone and says, “Is it 

Following a Nonviolent Jesus 
While Living in a Warmaking State

right to do good on the Sabbath, or to do 
evil? To save life, or destroy life?”

The crowd around him is silent. 
Jesus looks around and is angered and 
grieved at their silence and hardness of 
heart. In my prayer, in my life, I do not 
want to cause anger and grief to Jesus. I do 
not want to be silent.

Walking onto the Navy base and 
cutting some fence is minor in comparison 
to the destructive power of a nuclear 
weapon. And it was a legal action that was 
our responsibility and obligation.

If people believed that there was a 
crime scene at the base, that some of the 
weapons there threaten all life on earth, 
they wouldn’t think twice about cutting 
a fence to disarm those weapons. That’s 
why we tried to use the “necessity” 
defense in court, a defense similar to that 
of someone who sees a burning build-
ing with a child screaming in a window 

upstairs. That person would break down the door and run 
upstairs to rescue the child. Those actions, which normally 
would be considered criminal, would be justified to save a 
life.

Further, there is a body of humanitarian law, which is 
codified in U.S. treaties, in the U.S. criminal code and in mili-
tary manuals, that prohibits the preparation, threat or use of 
weapons that indiscriminately kill civilians and that can’t be 
controlled in time or space. What is happening on the Kitsap-
Bangor Naval Base is not just immoral, but illegal. It is a war 
crime.  

But basic to everything is our faith and prayer. How 
do we practice the teachings of Jesus? How can we love our 
enemies? What does it mean to follow a nonviolent Jesus 
while living in a warmaking state?  W 

From the Gospels we read 
that Jesus was a teacher of  
nonviolence and often broke 
the laws in order to obey God.

We live in a country that keeps 
waging wars that are illegal 
and seem to have little meaning 
except to keep the war industry 
employed and keep U.S. control 
of resources intact.

Shiphrah and Puah Meinrad Craighead
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A Work of Hospitality
The Open Door Reader

1982 - 2002
Peter R. Gathje, editor

384 pages
Bibliography and Index

Paperback
$15.00 suggested donation

Sharing the Bread of  Life
Hospitality and Resistance
at the Open Door Community

By Peter R. Gathje
272 pages
45 photographs
Paperback
$10.00 suggested donation

to order:
The Open Door Community 
910 Ponce de Leon Ave., N.E.

Atlanta, GA 30306-4212
404.874.4906

www.opendoorcommunity.org 
If funds are not available, 

copies will be sent at no expense. 

I Hear Hope Banging 
at My Back Door 
Writings from Hospitality
By Eduard Loring
Foreword by Rev. Timothy McDonald III

82 pages
21 photographs
available only online at
www.opendoorcommunity.org

The Festival of Shelters
A Celebration 

for Love and Justice
By Eduard Loring 

with Heather Bargeron
preface by Dick Rustay

66 pages
19 color photographs

Paperback
Free for the asking

Frances Pauley
Stories of Struggle and Triumph

Edited by Murphy Davis
Foreword by Julian Bond

89 pages
28 photographs

Paperback
$3.00 suggested donation

The Cry of the Poor
Cracking White Male Supremacy — 
An Incendiary and Militant Proposal

By Eduard Loring
foreword by Nibs Stroupe
afterword by Melvin Jones
99 pages
paperback
$10.00 suggested donation

Reviewed by Jennifer McBride

As I have interviewed for professorships at liberal arts 
institutions around the country, I have found certain goals 
commonly repeated in their mission statements: foster criti-
cal inquiry, enable lifelong learning, help students recognize 
the contributions they can offer to the local community and 
society at large.

Having grown up in a family of educators, such values 
seemed self-evident to me, and their repetition in college 
mission statements became predictable enough to seem trite 
― until I began teaching in and facilitating an academic cer-
tificate program in biblical and theological studies at a wom-
en’s prison in Georgia. There, I witnessed the liberative and 
transformative power of those values, especially for women 
incarcerated into a context of forced conformity, deprivation 
of resources, dehumanization and isolation from the outside 
world. “The major realization I’ve come to over the past few 
months is that it is normal to question,” wrote one woman in 
our program. “I feel like I am a part of something larger than 
myself,” wrote another. “Thank you for freeing my mind 
while my body remains bound. Thank you for giving me a 
voice.”

These voices harmonize with those of the 94 women 
in “Reading Is My Window,” Megan Sweeney’s remarkable 
study of how determined prisoners in North Carolina, Ohio 
and Pennsylvania, in her words, “use the limited reading 
materials available to them … [to] claim their humanity, 
practice their freedom, and transform themselves” in a con-
text characterized by “a dearth of … education, recreation, 
counseling and support.”

The core of the book examines how these women use 
three genres as resources for self-reflection and the construc-
tion of meaning: autobiographical and fictional narratives of 
victimization (sometimes called “misery lit” or “mis-lit”), 
urban fiction (or “gangsta lit”), and Christian self-help. All 
are available in prisons, and all have been widely critiqued in 
both popular and academic circles.

Agreeing with some critiques and challenging others, 
Sweeney shows not only that these prisoners “are doing the 
best they can with available resources,” but also, more impor-
tantly, she lets their own reading practices inform her under-
standing of the worth of the genres. Through their voices, 
we learn, as does the author, about “the daily realities and 

indignities of prison life.” Indeed, one of the main strengths 
of the book is Sweeney’s desire and ability to listen and to be 
transformed through listening.  She invites her readers to do 
the same.

Framing her analysis of the women’s reading practices 
is a history of reading and education in American prisons 
since the establishment of the penitentiary system in the 
early 19th century, as well as a social and political analysis of 
our present system, where she calls us to take responsibility 
for the ways we have tried to hide injustice in our society 
by “locking up the human evidence of our social failures.” 
Concerned about reductions in prison educational opportuni-
ties and, more broadly, the dehumanizing nature of the U.S. 
penal system, she argues that we should address the needs of 
imprisoned people through reading and education and create 
“more humane and habitable environments” within prisons, 
as we simultaneously recognize “the fundamentally damaging 
nature of imprisonment,” “reckon with the structural causes 
― and consequences ― of current punishment trends,” and 
thus work to create alternatives to mass incarceration. 

This interplay between Sweeney’s historical, social 
and political analysis and the women’s voices makes this 
book a necessary and unique contribution to scholarship 
about prisons. She shows how profoundly important it is 
for us to witness the lives of women prisoners. What strikes 
me most about the book is how the insights and experiences 
of the women in Sweeney’s study directly parallel those of 
the women I have come to know and care so much about in 
Georgia. This fact alone is enough for me to hope that this 
book will be read far and wide.  W

Jennifer McBride has served as a postdoctoral fellow, visiting 
lecturer and program director for Emory University’s Candler 
School of Theology’s Certificate in Theological Studies at 
Metro State Prison for Women. Since September 2010, she 
has been a full-time volunteer at the Open Door Community 
while continuing to teach in the prison. This summer, Jenny 
is leaving Atlanta to begin her appointment as the Board 
of Regents Chair in Ethics at Wartburg College in Waverly, 
Iowa.

Freeing the Mind 
While the Body Remains Bound

Reading Is My Window
Books and the Art of Reading in Women’s Prisons

By Megan Sweeney
352 pages 
17 illustrations, figures, and tables
notes, bibliography, index
UNC Press
2011 Emily Toth Award, Popular Culture Association/American Culture Association
2010 PASS Award, National Council on Crime and Delinquency

One of the strengths of the book 
is Sweeney’s desire and ability 
to listen and to be transformed 
through listening.  She invites 
her readers to do the same.
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By Eduard Loring  

Water, water everywhere, and not a drop 
to share. (Adapted)

One morning recently God handed me 
her Word and suggested that I read, listen and 
practice the lectionary passage for the week 
that whispered to my heart: 

You can be sure that whoever gives even 
a drink of cold water to one of the least of 
these my followers because she is my follower, 
will certainly receive a reward. 

— Matthew 10:42, Good News Bible 
(adapted)

At the Open Door, we put out copious 
iced water that flows through the spouts of 
five-gallon thermoses in our front yard. We 
keep pitchers brimming with ice and water on 
our dining room tables. We have a water foun-
tain in the hall, now broken, to be replaced 
soon. Plunging through the hard-rock founda-
tion of our rambling home is a spigot spewing 
water with a simple twist of wrist. It reminds 
me of old distracted Moses fiddling for his 
folk at the rock of Meribah.

But this was Wednesday night — along 
with our Sunday Eucharist service, the most 
loving night of our week. On Wednesdays 
we provide two clinics: the footwashing and 
Foot Care Clinic and the Harriet Tubman 
Free Medical Clinic. Thanks be to Allen 
Dollar, Gretchen and Duncan and the host of 
volunteers.

We also serve all the bananas you 
can eat, all the oranges and apples you can 
contain, and sandwiches to share now and a 
plastic bag with a blanket and two more sand-
wiches when you go out onto the streets afraid 
of America. Plus all the tea, coffee and water 
you can drink. Then at 8:08 every Wednesday 
night Jay brings out bowls of popcorn large 
enough to put both feet into. Jay, our newest 
Resident Volunteer, prepares bags of popcorn 
“to go” for our clinic volunteers who are 
working so intently that they cannot eat until 
the last foot is sound and clean and the last 
prescription filled. Oh, my, what a way of life 
to behold!

DC and I were standing in the hall talk-
ing about life under the bridges. He lived for 
years along the railroad tracks, but the railroad 
police went and got nasty, so the camps 
moved, as nomads and refugees must do.

“DC,” said I, “man, you look good!” 
I had invited him for supper, and he had 
cleaned up well and put on clothes he keeps 
hidden in a hole for just such times. “Guess 
you don’t need a shower tonight, huh?”

“I’m okay, man. I’m okay,” he 
answered. “But hell, a shower would be 
okay.”

“Where do you shower?” I asked quiz-
zically, dreaming of the shower waiting for 
me at 10 p.m. in our apartment upstairs.

“I got a bucket,” DC replied.
“How do you get water?”
“I wait till real late at night. Then I sneak 

over to that house near the bridge and fill up 
my bucket.”

“White folks’ house?” I inquired.
“Yeah.”
“Well, it don’t matter Black or white. 

DC, you be careful. With the dogs, alarm 
systems, Homeland Security, Atlanta police, 
Neighborhood Watch groups, and surveil-
lance cameras all around, daddy rabbit, they 
could tie your tail up for years.”

“Yeah,” said this man with five teeth 
and a bent body, standing in front of me 
alongside the large picture of Malcolm and 
Martin on the wall. “It don’t bother me 
none.”

DC’s real name is Charles Sims. I love 
him as manly as I do anyone on the streets. 
He is one of my most important teachers.

When the Open Door began our 18 
years of serving the Butler Street Breakfast, 
Charles hated my guts. He would shout at 
the top of his lungs, “Don’t put your blan-
kety-blank hand on my coffee cup!”

He would scream at me like this every 
morning. I was afraid and confused, and 
sometimes I was haughty with him. Morn-
ing after morning the same encounter took 
place.

DC stutters, and it is often difficult for 
me to understand the jumbled-sounding 
words that drip from his mouth. When we 
first began sharing life, I was at a loss for his 
words. After weeks of my asking “What’s 
wrong?,” as anyone who doesn’t know what 
is going on is wont to ask, he stood still. He 
glared at me. “Take your g-ddamned thumb 
off the edge of my cup!”

Slowly he began to trust that I would 
not put my thumb on the edge of his cup. 
I have since learned that, in some jails and 
other places where people hand a cup of cof-

fee or water to folks “under” them, the thumb 
on the cup is a form of insult.

After a few years, Charles began to 
relate to me as a friend. One resource for con-
ciliation was Calvin Kimbrough’s great pic-
tures of the Butler Street Breakfast commu-
nity. When Calvin and Nelia would come for 
a visit, Calvin would take artistic photographs 
of people at the breakfast. Then he would mail 
a copy to me and I would give another copy 
to our friend. Such pictures, which as an Open 
Door Partner Calvin still takes and now gives 
out himself, are sacramental tokens of life, 
relationship, name-sharing and love.

I have known DC/Charles for 30 years 
now. I have never known him to have a 
place of his own. He taught me how to serve 
a cup of coffee. He loves me now, and we 
talk often. I hope that when the folks in the 
house near the bridge find out that DC is 
coming into their yard at night with a bucket 
for shower water, they will not call the police 
but will instead invite him inside for a cup of 
cool water. If they do, I hope they don’t put a 
thumb on the edge of his cup.  W

Eduard Loring is a Partner at the Open Door 
Community.

How to Serve a Cup of Coffee

When the Open Door began our 18 years 
of serving the Butler Street Breakfast, 
Charles hated my guts. 
He would shout at the top of his lungs, 
“Don’t put your blankety-blank hand 
on my coffee cup!”

Butler Street Breakfast Leo McGuire

Chad Hyatt

We need gently used 
running and walking shoes 

for our friends 
from the streets. 

Men’s shoes sizes 11-15 
are especially helpful.

Thank You!

Please Help!

Joseph Schriner

we need backpacks!

and shoes

National 
Catholic Worker 

Gathering
Las Vegas, Nevada
October 7-9, 2011

hosted by
Las Vegas Catholic Worker

at
Christ the King Catholic 

Community Center

www.lvcw.org
702.647.0728

Ade Bethune
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Compiled and Photographed by 
Calvin Kimbrough 

In, Out & Around 910

from Scotland
Clive and Connie Bonner (right) have visited us at the Open Door several times, most recently in May. They 

live in Barrhead, just outside Glasgow, Scotland. Connie is the pastor of Barrhead United Reformed Church, and 
Clive is a retired police officer — a bobby. They have two grown children and three grandchildren. The Bonners 
have played host to Murphy Davis and Eduard Loring and Dick and Gladys Rustay when they visited Scotland. 

We are joyful that they plan to visit again to celebrate the Open Door’s 30th anniversary in January.

Visitors 

from the Yazoo City, Mississippi, 
Federal Correctional Complex 
David Omondi, a School of the Americas Watch prisoner of conscience and Los Angeles Catholic Worker, 
was released May 20 after serving a six-month prison sentence for climbing the fence and entering the Army 
base at Fort Benning, Georgia, during the SOA Watch action last November. (Please see the photographic 
essay in the January 2011 Hospitality.) David was greeted in Atlanta by friends who had accompanied him 
in the action. Left: Rebecca Casas (left) came from the L.A. Catholic Worker and Ross Weaver (center) 

from Goshen College in Indiana; they joined the Open Door in 
celebrating David’s release. Left: On Sunday night, May 22, David 
was joined at our worship by fellow SOA Watch prisoners of 
conscience Don Beisswenger (left), who was arrested in 2003 and 
served a six-month sentence in 2004, and Mike Vosburg-Casey 
(right), who was arrested in 2006 and served 100 days in 2007.

Hobby-Shippen Family
The Hobby-Shippen family (left) now numbers four: Benjamin, Suzanne, Joseph 
and Michael (left to right). On Sunday, July 31, they came to worship with us for the 
first time since baby Michael’s birth. We enjoyed a fine celebration of Benjamin’s 
second birthday, Ed and Lora Weir’s third wedding anniversary and Lora’s birthday, 
too! All are members of the New Hope House community.

Murphy Davis

from the Netherlands
Wanda and Jan Huinink (right) arrived July 17 for a month-long visit to the Open Door. Beginning last November in 

Argentina, they have traveled through South and Central America visiting intentional communities. They now plan to visit 
other Catholic Worker communities in North America before returning to Amsterdam in September. It was a joy to have 

them as part of our household, and we pray that their work of building community in Amsterdam continues to be fruitful.
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July
Right: At the July vigil, Ray Chandonia, whose family 

had visited Andrew DeYoung two or three times 
a month for the last 12 years, speaks about Andrew. 

He held up a quilt that Andrew crocheted for their 
daughter for Christmas 2001, when she was three 

years old. (Prisoners are no longer allowed to crochet.) 
Georgia continues to use the drug pentobarbital in its 

lethal injections, even though the drug’s manufacturer, 
Lundbeck Inc., has stated that it “adamantly opposes the 
distressing misuse of our product in capital punishment.”

Vigils for Life at the Deaths 
of Roy Blankenship 
and Andrew DeYoung
The state of Georgia executed Roy Blankenship on June 23 and Andrew 
DeYoung on July 21. On both occasions, at the the time scheduled for the 
execution, the Open Door Community led a vigil at the state Capitol. 

June
Left: On June 23, John McRae and 
Quiana Hawkins proclaim Psalm 146. Far 
left: Nelia Kimbrough leads the reading 
of names of those executed in Georgia 
since 1983, when capital punishment was 
resumed after 19 years without an execution 
in Georgia. Below: Eduard Loring and 
Murphy Davis shared reflections about 
Roy Blankenship and their friendship with 
him, including their visit on the day of his 
death. Murphy led us in singing Roy’s 
favorite song, “On the Wings of a Dove,” 
for which she had written a new verse 
and which she and Roy had sung together 
during their visit that afternoon. 
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The Civil War as Current Event  continued from page 1

sense they were the ones left standing 
and holding their weapons when it 
was all over. …

If we’re not talking about just 
the series of battles … that ended 
with the surrender at Appomattox … 
If we’re talking about the struggle to 
make something higher and better 
out of the country, then the question 
gets more complicated. The slaves 
won the war, and they lost the war. 
Because they won freedom — that is, 
the end of legal slavery — but they 
didn’t win freedom as they under-
stood freedom. … 

The Civil War is not over until 
we today have done our part of the 
fighting, as well as understanding 
what happened when the Civil War 
generation fought it. 

William Faulkner said once that 
history is not was, it is. What we need 
to remember is that the Civil War is 
in the present as well as the past. The 
generation that fought the war, the 
generation that argued over the defini-
tion of the war, the generation that had 
to pay the price in blood, that had to 
pay the price in blasted hopes and a 
lost future, also established a standard 
that will not mean anything until we 
have finished the work. 

You can say, “There is no such 
thing as slavery anymore; we’re all 
citizens.” But if we’re all citizens, then 
we have a task to do to make sure 
that that too is not a joke: that some 
citizens live in houses and others live 
on the streets. The Civil War is still 
going on. It can still be fought, and 
regrettably, it can still be lost.

History is always contested. And the 
meaning of the history of the Civil War is 
hotly contested today. The contest has espe-
cially come to the forefront in recent years 
over issues involving the singing of “Dixie” 
and use of the Confederate battle flag when it 
was prominently flown atop the South Caro-
lina Capitol, when it was part of the Georgia 
state flag, and it still is part of the Mississippi 
state flag.

“No,” protest today’s Confederates, 
“the flag doesn’t represent slavery! This is 
our heritage.” Do they realize that “our” 
heritage, as they define it,2 does not include 
African-American people? Of course they 
do. Black folks are not part of their “we.” 
“Our” heritage means white heritage. And 
“we” are still resentful that the “War of 
Northern Aggression” robbed the South of 
“states’ rights.” 

Generally history is recorded by the 
victors. Then it is often revised to suit one 
goal or another. Those who can control 
the historical narrative are those who have 
power and influence in the present. And this 
struggle to control and define the meaning of 
the Civil War is, and has been for 150 years, 
a pitched battle. The military battles ceased 
after 620,000 soldiers had died and many 

thousands more had been wounded and 
disabled. But the culture war and the legal, 
social and economic battle continue full tilt.

The South lost the military struggle, but 
in many ways it has won the war.

Abraham Lincoln first used the term 
“Reconstruction” to speak of the task ahead, 
of rebuilding the ruined cities and rural areas 
and of building a new nation that would truly 
be a multiracial democracy. Lincoln cared 
for and led not only the government of the 
nation, but the soul of the people. When his 
leadership was lost with his assassination 
by John Wilkes Booth, a white supremacist 
and Confederate sympathizer, the nation 
stumbled and largely failed at the task. There 
was no one left equipped to lead the nation 
from the heart to some form of reconcilia-
tion that included an acceptance of the full 
participation and equality of the four million 
citizens who had been slaves. In Lincoln’s 

absence, the vision was not held up and the 
people were not effectively called to become 
a better and more just whole. Reconstruction 
ended in 1877, the federal troops were pulled 
out of the South, and freed black people were 
left to the mercy of angry, resentful, violent, 
unreconstructed rebels.

While some have always seen the 
Civil War as a tragic but necessary corrective 
for the United States to become a genuine 
democracy, a large part of the South — geo-
graphically and in many pockets across the 
country that are ideologically “Southern” 
— continues to see the war as an act of impe-
rialism that robbed a people of their “way 
of life” and imposed on them a society they 
never wanted and to which they will not, until 
hell freezes over, concede. All of the people 
who feel this way are white. They never have 
and perhaps never will admit to the reality of 

black people having a voice or being recog-
nized as citizens. 

Expressions of Contempt 
At the Gettysburg battlefield in Penn-

sylvania, a memorial to Confederate troops 
from South Carolina who died there was 
dedicated on July 2, 1963, exactly 100 years 
after the battle. The text reads: 

That men of honor might 
forever know the responsibilities of 
freedom, dedicated South Carolinians 
stood and were counted for their heri-
tage and convictions. Abiding faith in 
the sacredness of States Rights pro-
vided their creed. Here many earned 
eternal glory. (Emphasis added)

The monument is a testimony to the 
importance felt in 1963 of continuing to 

define the issues 
and terms of the war 
100 years before: 
the war was not to 
preserve slavery 
but to protect “the 
sacredness of States 
Rights.” This was 
the language of 
those who in 1963 
were standing stead-
fast against the racial 
integration of South-
ern society. Those 
who opposed civil 
rights spoke end-
lessly not of keeping 
black people down, 
but of states’ rights.

In 1956, 
shortly after the 
U.S. Supreme 

Court decision that mandated the integration 
of public schools, the Georgia Legislature 
voted to change the state flag to include the 
Confederate battle flag. It was another act of 
white defiance to express contempt at being 
told that white people must respect the equal 
citizenship of African-Americans.

Who, indeed, won the war?
The same contempt is expressed today 

in much of the rhetoric that demands that 
we cut taxes, defund the public schools and 
oppose any federal contribution to the com-
mon good, such as health care, aid to the 
disabled and elderly, programs to help the 
poor, and even maintenance of public infra-
structure! A consistent reality in this political 
contest is that the white elite have been 
largely successful in persuading poor and 
working-class white people to vote with the 
white elite and against their own self-interest. 

The sesquicentennial has started off 
with a bang. The 150th anniversary of South 
Carolina’s secession from the Union was 
celebrated in December 2010 by Charleston’s 
white society with a Secessionist Ball. The 
gala was sponsored by the Sons of Confeder-
ate Veterans. Frock-coated men escorted 
hoop-skirted belles from horse-drawn car-
riages into the municipal auditorium for an 
evening of dining and dancing. Music was 
provided by a string band with a defiant 
name: Un-Reconstructed.

Were the white folks served by dark-
skinned servants in crisp uniforms? They said 
they were proud of their ancestors and their 
heritage. Did the celebrants truly wish that the 
South could have prevailed and the elite kept 
their slaves as personal property? Are they 
really so proud of their forebears who chose 
to be no longer part of the United States? Did 
they celebrate that 620,000 men and boys 
slaughtered each other, and that perhaps half 
of them were fighting for the right to own 
another human being as one would own a 
mule or a dog?

The NAACP protested the celebration. 
“Celebrating secession,” said Rev. Joseph 
A. Darby, the local NAACP vice president, 
“contributes to an atmosphere of inequality in 
present-day South Carolina, where fights over 
the quality of education and job opportunities 
for African-Americans still simmer.” Sadly, 
there were no white faces in the protesting 
crowd of about 100 as pictured in The Atlanta 
Journal-Constitution. 150 years later, and 
African-American people still have to go into 
the streets with the hope of someday being 
recognized as full partners in American soci-
ety and politics. Why do so few of us white 
people see this as our struggle, one for which 
we would go to the streets in protest? One for 
which we would make any sacrifice at all?

In April of this year, a fourth-grade 
schoolteacher in Norfolk, Virginia, divided 
her class by race and held a mock slave 
auction. The black and mixed-race students 
were separated from the white students and 
“auctioned” as a way for them to learn about 
the Civil War. After parental complaints, 
the school system had to apologize for the 
teacher’s “well-intended but inappropriate 
lesson plan.” The principal said, “The lesson 
could have been thought through more care-
fully as to not offend her students or put them 
in an uncomfortable situation.” We can only 
hope that some of the white students were 
“uncomfortable” in their assigned roles as 
slave buyers degrading their black classmates.

We do not seem to be off to a great start 
in this sesquicentennial commemoration. 

What can we do to heal the ongoing 
racial divide in this fractured nation? What 
can we do to heal the ideological chasms that 
continue to deepen and multiply every time 
we fail to face our problems truthfully with 
the courage to turn and go another way? 

The Work of Abolition Today
If fighting to end slavery was a righteous 

cause, what would the Abolitionists be doing 
in our day and time? Would we continue the 

What can we do to heal the ideological chasms 
that continue to deepen and multiply 
every time we fail to face our problems truthfully 
with the courage to turn and go another way? 

Rita Corbin
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We need 
meat with cheese 

sandwiches    
(no bologna, pb&j or 
white bread, please)  
 individually wrapped

 on whole wheat bread.

Thank You!

The Open Door 
needs 2,000 
sandwiches to 
serve each week!

Please Help!

Love Your Enemies  continued from page 1

Contact: Sarah Humphrey 
 at opendoorcomm@bellsouth.net 

or 770.246.7618
For information and application forms visit 

www.opendoorcommunity.org

Join us as a 
Resident 

Volunteer

Live in a residential Christian community.

Serve Jesus Christ 
in the hungry, homeless, and imprisoned. 

Join street actions and loudandloving 
nonviolent demonstrations. 

Enjoy regular retreats and meditation time 
at Dayspring Farm.

Join Bible study and theological reflections 
from the Base.  

You might come to the margins 
and find your center.

The Civil War  concluded

work of abolition and abolish penal slavery as well as chattel 
slavery? 

There was a bitter battle over the passage of the 13th 
Amendment to the Constitution from 1864 to 1865. The 
Abolitionists, under the leadership of Senator Charles Sumner 
of Massachusetts, wanted the amendment to read, “Neither 
slavery nor involuntary servitude shall exist.” Period. But the 
Confederate sympathizers inserted a clause to read, “Neither 
slavery nor involuntary servitude, except as a punishment for 
crime whereof the party shall have been duly convicted, shall 
exist.” This prepared the ground for the former slave states 
to develop a set of laws, known as “Black Codes,” to arrest 
and imprison free blacks and consign them to slave labor as 
“punishment” for crimes such as vagrancy, insolence and so 
on. The cruel convict lease system was developed to resup-
ply a captive labor force for Southern plantations, turpentine 
camps, sawmills, brick factories and the like. (See the book 
“Slavery by Another Name” by Douglas Blackmon.) 

Today, prison slavery is legal and constitutional in the 
United States of America. Should not the work of abolition 
continue until every form of slavery is abolished?

What would the Abolitionists of the 1800s do to heal the 
wounds and divisions of our day? Does Professor Fields not 
speak as an Abolitionist when she raises the question of what 
it means that some citizens live in houses and some citizens 
live on the streets? Perhaps we could ask further, what does it 
mean that some citizens have access to health care and 45,000 
citizens of this country die every year because they lack health 
insurance? What does it mean that the federal minimum wage 
is far below what a worker needs to earn for mere survival? 
That the corporate market has privatized and squeezed every 
avenue to make a large percentage of American workers vir-
tual wage slaves? That a winning political ideology consists 
of contempt for the poor, the immigrant, the disabled and the 
not-like-us?

Would Abolitionists seek to end torture and executions? 
Would they seek to end preferential treatment in the police 
and court systems based on race and class? 

Who won the war? Will we continue to let so much that 
matters be lost?  W

Murphy Davis is a Partner at the Open Door Community.

fire of glory and a deeper knowledge of human depravity. But 
not everyone.

 “There is a crack in everything, and that’s how the light 
gets through,” says Leonard Cohen. There was one Confeder-
ate who did not follow his friends and co-combatants south-
ward toward home.

The piteous screams and weeping were too much for 
Sergeant Richard Rowland Kirkland of the South Carolina 
Volunteers. At risk to life and limb, he turned around and 
climbed over the dividing wall between Yankees and Reb-
els. He carried all the canteens he could tote. As nurse Walt 
Whitman was doing in D.C., Brother Kirkland cradled the 
dying enemies’ heads in his arms and helped them drink. The 
winter cold had frozen the ground toward concrete hard. He 
took off his cloak and spread it over a crippled and crumbled 
antagonist.

After an hour or two he had done all he could do, as 
happens when the Open Door is closed and “no” gurgles 
from our throats toward the jittery ears of the hungry one who 
stands before us. Grunt Kirkland turned to climb the stones 
that made a wall to keep the forces apart. The crack in the 
wall was closed. The light went out. His remaining comrades 
gave him a hand of applause.

Richard Rowland Kirkland was 19 years old. Ten 
months later, he was slaughtered at the Battle of Chickam-
auga, in Georgia.

He is now known and loved as “the Angel of Marye’s 
Heights.” Today there is a fountain (can the wounded and 
poor drink from it?) in Camden, South Carolina, to the honor 
and glory of this young angel who gave his life: “Give me 
slavery or give me death.” Thank you for the cup of water, 
my young brother, Richard.  W

Eduard Loring is a Partner at the Open Door Community.

What does it mean 
that a winning political ideology 
consists of contempt for the poor, 
the immigrant, the disabled 
and the not-like-us?

Grunt Kirkland turned to climb 
the stones that made a wall 
to keep the forces apart. 
The crack in the wall was closed. 
The light went out.

Calvin Kimbrough

Ade Bethune

Psalter for Christian Worship
By Michael Morgan 
Edited by Paul Detterman and Mark Hinds
Revised Edition
Presbyterian Church (USA)
$14.95 

The Psalter for Christian Worship reclaims the psalms for congregational worship with new texts set to familiar hymn tunes. The Old 
Testament flavor of the psalter is retained with new sensitivity to imagery and inclusive language. All 150 psalms have been converted 
into hymns of reasonable length to be sung in church. There is an index of suggested hymn tunes and an index for liturgical use. 

Mara Weaver, a student at Goshen College in Goshen, 
Indiana, served as a summer intern and volunteer at the 

Open Door Community. She was a warm and welcoming 
presence in our household and made great pies!

Recommended Resource
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A $10 donation covers a one-year 
subscription to Hospitality for a 
prisoner, a friend, or yourself. 

To give the gift of Hospitality, please 
fill out, clip, and send this form to:

 

Open Door Community 
910 Ponce de Leon Ave., NE 

Atlanta, GA 30306-4212

this year give  

___Please add me (or my friend) to the 
Hospitality mailing list.

___Please accept my tax deductible 
donation to the Open Door Community.

___I would like to explore a six-
to twelve-month commitment as a 
Resident Volunteer at the Open Door.  
Please contact me. (Also see www.
opendoorcommunity.org for more 
information about RV opportunities.)

name__________________________

address_________________________ 

_______________________________

_______________________________

email___________________________

phone__________________________

HOSPITALITY

volunteer 
needs
at the 

Open Door Community

For more information, 
contact Sarah Humphrey 

 at opendoorcomm@bellsouth.net 
or 770.246.7618

Volunteers for Tuesday (9:30 a.m.-1:30 
p.m.) and Wednesday Soup Kitchen (9:30 
a.m.-2:00 p.m.).

Volunteers to help staff our Foot Clinic 
on Wednesday evenings (6:00 p.m. for 
supper, 6:45-9:15 p.m. for the clinic).
  
Individuals to accompany community 
members to doctors’ appointments.

Groups or individuals to make individually 
wrapped meat with cheese sandwiches on 
whole wheat bread for our homeless and 
hungry friends (no bologna, pb&j or 
white bread, please).

People to cook or bring supper for our 
household on Tuesday, Wednesday or 
Thursday evenings.

August-September 2011

Dear Friends,
 Below is a short article I submitted to the Memphis 

newspaper as part of their “Faith in Memphis” series, 
which each week asks a question of various religious leaders 
in Memphis. This week’s question was about government 
responsibility for helping the poor, as two county commission-
ers have claimed that the government has no responsibility to 
aid the poor.

Love, Pete

By Peter Gathje 

Like Pilate washing his hands of the execution of Jesus, 
County Commissioners Wyatt Bunker and Terry Roland want 
to wash their hands of the execution of the poor. Pilate wanted 
to defer his responsibility as governor for Jesus’ execution, 
and these commissioners want to defer their responsibility as 
government officials for the neglect of the poor. They want 
to wash their hands by making a false, pious-sounding call to 
the churches to do more. In making this call, they reflect both 
biblical illiteracy and good old American individualism.

Jesus and the prophets are clear: a government is judged 
by its care for the poor. In Chapter 25 of Matthew’s Gospel, 
Jesus speaks of the judgment of the nations, and he tells his lis-
teners that this judgment is based upon how the basic needs of 
the least are met. In Isaiah Chapter 58, the prophet condemns 
a society that neglects the poor and urges a renewal of society 
based upon care for the poor.

Isaiah, in forming this judgment, drew upon God’s law 
that clearly established care for the poor as a basic require-
ment for government in Israel. All of the other prophets reflect 
Isaiah’s judgment.

One of the reasons the Bible holds government respon-
sible for care for the poor is that it recognizes that poverty 
is created and sustained by public policy, by economic and 
political institutions. Contrary to individualistic assumptions 
in American culture that blame the poor for poverty, the Bible 
sees that poverty is the result of the policies and institutional 
arrangements of the powerful that oppress and exploit the 
poor.

The Bible does not blame the poor for poverty, nor 
does it see poverty as primarily resulting from individual bad 
choices. Rather, the Bible urges that society be structured 

in such a way that the poor are cared for and those with 
economic and political power recognize their continuous 
responsibility for the poor. Biblical justice is concerned with 
how economic and political power is structured and says that 
both are judged by how they treat the poor.

This biblical view of the government’s responsibility 
to address poverty and care for the poor is also present in 
centuries of Christian tradition. A quick read of John Wesley 
or John Calvin or Martin Luther or Thomas Aquinas, among 
others in Christian history, shows an ongoing concern for the 
government to make sure that all members of a society have 
access to the basic necessities for life.

Commissioners Bunker and Roland’s commitment 
to individualism over a biblically based Christian commit-
ment to shared well-being is also evident in their call for 
the churches to be solely responsible for aiding the poor. 
Addressing poverty, in their view, is simply a matter of 
charity, of individuals giving to individuals in need. Yet the 
biblical view is that addressing poverty is a matter of justice 
concerned with the institutional arrangements that cause 
poverty. Commissioners Bunker and Roland are shirking the 
responsibility of the government to do justice, to create condi-
tions that reflect a just distribution of a community’s goods.

No doubt, churches and all people of faith have a 
responsibility to care for the poor. And, no doubt, they have 
not done all that they could. But churches do not have the 
power to shape the conditions of economic life to ensure a 
just distribution of goods. Churches do not have the power to 
establish or influence basic economic and political policies 
that keep poverty going. Government does have that power, 
and right now that power is being used to aid the wealthier 
members of society instead of seriously addressing the root 
causes of poverty.

So, when folks like our city leaders urge that govern-
ment get out of the business of helping the poor, what they 
are really urging is that government stand idly by claiming 
innocence while the poor are executed. Pilate would indeed 
be proud.  W

Peter Gathje is a professor and assistant dean at Memphis 
Theological Seminary, a founder of Manna House, a place 
of hospitality in Memphis, and a longtime friend of the Open 
Door.

Pontius Pilate Is Alive 
and Well in Memphis

By Anthony G. Amsterdam

July marked 35 years since Georgia’s death penalty 
law was upheld by the U.S. Supreme Court in the case 
of Gregg v. Georgia. The state’s death penalty law had 
been struck down four years before, in July 1972, in 
the case of Furman v. Georgia. The argument against 
the death penalty in the Furman case was led by at-
torney Anthony Amsterdam, who here reminds us that 
the penalty not only brutalizes all who touch it, but it 
corrupts our entire legal system. (For more informa-
tion, go to www.abolition.org.)

Thirty years [now 39 years] ago, in Furman, the 
U.S. Supreme Court tried to housebreak the Tyran-
nosaurus rex that is the American death penalty. 
Unsurprisingly, the effort failed badly, and the monster 

has continued to foul the house of American criminal 
justice ever since.

Furman did two things for us. It helped us to see 
more clearly the gap between the pious pretensions of 
a decent and egalitarian system of criminal justice and 
the kind of rotten system that has to be run and legally 
condoned in order to make space for the penalty of 
death. And it made clear that there can be no workable 
compromise between the two systems. We will have 
decency or we will have death; to pretend that we can 
have both is self-delusion or hypocrisy.

The choice must be made; and I thank God for 
the clear-sightedness and courage of activist organiza-
tions and individual activists who will not leave [the] 
current state of hypocrisy unexposed or let the system 
rest until it makes the choice — and makes the right 
choice — once and for all.  W

Decency or Death
Which Will It Be?
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It has taken only 14 years since I came back from being 
down there asking folks to begin a shelter here in our little 
Black Mountain town. The question asked of me was, “Will 
we have more homeless here if we set up a shelter? More and 
more may come.”

Now the Baptist church is opening up a shelter when the 
temperature is 37 degrees or lower. They put up purple flags 
around town to let folks know it’s open. A new beginning for 
this little town — enough spaces for 12. Do you know what it 
took to establish this? Two people died of the cold, yes, here 
in Black Mountain, last year — oh, oh, oh! 

We pray for each of you daily. Pray for us too, please 
— that we may seek justice!
  Love,
   Barbara Gaw
   Black Mountain, North Carolina

We are thinking about you and really appreciate the 
work you do. Hope to see you all before too long.
  Best wishes,
   Candie and Guy Carawan
   Highlander Center
   New Market, Tennessee

Dear Open Door Friends,
We send love with this small gift with gratitude for your 

30th year of compassion and justice!
   Don Saliers
   Professor Emeritus
   Candler School of Theology
   Atlanta, Georgia

Hope you [all] are doing OK.
The nation seems to be incapable of dealing with the 

critical issues of our time, and Obama has been a disappoint-
ment in giving in to the Republicans without pushing for an 
alternative plan and making his case more clearly as to why 
we are in this situation. But he didn’t ask me.

I still trust him, though I disagree with his approach to 
our crisis. The crisis is deep, deep, deep. Our destruction of 
the earth is now coming home to haunt us. The world trusts 
in violence to deal with conflicts, nuclear power issues, etc. 
But repentance does not seem to be considered as a necessary 
action and stance.

It is good to know that God is with us in the valley of 
the shadow of death ... as well as in the incredible gifts we still 
have in our lives.

  Don Beisswenger
  Professor Emeritus
  Vanderbilt University Divinity School
  Nashville, Tennessee

Open Door Community, God’s “special” angels!
God bless all of you for your love for God and so many 

people in need. My prayers are always with you! I’m now 82 
years old but still have such good memories of all of you and 
your faithfulness.
  Love,
   Jeanette Callahan
   Dunwoody, Georgia
Jeanette is a former Open Door Soup Kitchen volunteer.

Dear Murphy Davis,
I receive the Hospitality newspaper every month. I learn 

a lot about what is happening in the community. I am giving a 
donation to help where it is needed. May God bless and keep 
you all is my prayer.
   Mrs. Bertha Kate Williams
   Atlanta, Georgia

Dear Friends,
We will be moving to a retirement home this spring. We 

are thankful for your work and love your newspaper.
  With hope for Shalom,
   Ross and Gloria Kinsler
   Altadena, California

Dear Hospitality:
Peter Gathje’s letter, about being “very discouraged” by 

“the white males [who] deny their racism” in his Memphis 
Theological Seminary classroom (January Hospitality), was 
infuriating. Three cheers for those students who have the 
gumption to resist his attempts to instill guilt in them for the 
crime (in Gathje’s eyes) of being white and male! 

Who does he think gave him the God-like ability to peer 
into the souls of all around him and determine who is racist 
and who is not? Does he include himself in this sweeping 
indictment of white males? If not, then what hypocrisy! If so, 
then what a terrible burden this must be to bear, perpetually 
feeling that he is cursed and condemned by the color of his 
skin. Being defined by the color of one’s skin is, of course, the 
very definition of racism. And we have all heard of reverse 
racism. And Peter Gathje would appear to be the walking 
definition of a reverse racist. Who can deny that to indict 
every member of a group of people based on nothing more 
than their race and sex is, by definition, both racist and sexist? 
(If anyone reading this does deny it, I challenge you to write 
to Hospitality and explain your reasoning, because it doesn’t 
seem to fit into any universe of logic that rational people are 
familiar with.)

The need for self-loathing and self-flagellation of white 
people by white people indeed seems to be a prominent strand 
in the ideology of Peter Gathje, Eduard Loring and various 
other white people associated with the Open Door. “Need” 
may be the key word here. Perhaps some of these guilt-rid-
den, guilt-obsessed, seemingly guilt-loving white folks are as 
much in need of the services of a psychiatrist as they are — as 
we all are — of prayer.

Gathje mentions the students he has brought to the 
Open Door. I’ve noticed from the photos in Hospitality that 
these students appear to be exclusively or almost exclusively 
female. Is this because he finds them more malleable to his 
indoctrination in guilt and self-loathing than those awful white 
males whom he finds so discouraging?
   Sincerely,
     Barrett Newman

  DeKalb County, Georgia 
P.S. — I’d love to see Gathje respond, but I don’t much 
expect it — because he is so deeply immersed in a compla-
cent little comfort zone of perceived moral superiority that, 
frankly, I don’t know whether he’s up to it.

Things are very hard for us these days, but I trust God 
with all my heart — who will see you and me through — and 
all who believe… God will take us through hard times as well 
as good times.
                        Jean Carroll
                        (Charlie Young’s sister)
                        Decatur, Georgia
Charlie Young spent many years on Georgia’s death row 
and has now been free for a decade. Jean and his other fam-
ily members have remained good friends of the Open Door 
Community.

Rini Templeton

Peter Gathje replies:

Dear Mr. Newman,
Please come and visit my classroom. You will find that I 

have no intention of instilling guilt in my white male students 
regarding racism or any of the other injustices that are so 
prevalent in our society. I do, however, have every intention 
of beginning a discussion of the institutional dynamics in our 
society that continue to reflect the combining of economic 
and political power with racial prejudice. Racism is not 
simply an individual prejudice (we all have prejudices), but 
rather racism is an institutional reality in which prejudice is 
combined with the power (economic and political) to enforce 
a system of race.

I would invite you, as I invite my students, to research 
how economic and political power in the United States has 
resided among whites and especially among white males. I 
would also invite you, as I invite my students, to research how 
economic class is also a powerful institutional force in our 
society and therefore not all whites and not all white males 
benefit equally from the system of race. This latter reality is 
important for understanding why poor and working-class 
whites are encouraged by upper-class whites to hate people of 
color or to brand efforts at racial justice as “reverse racism.” 
This old strategy of dividing white poor and working-class 

people from people of color goes back at least to Reconstruc-
tion and the rise of the Ku Klux Klan and has been evident in 
the “Southern Strategy” of the Republican Party.

There is no need for white people to feel guilty or flagel-
late themselves regarding racism. What is needed is honesty 
in recognizing both in history and in contemporary society 
how racism works and then to go about doing the serious 
work of changing that system.

What I find discouraging in so many of my white 
male students is also what I find discouraging in your letter. 
There is a rush to judgment that a white male such as myself 
who seeks to understand racism and to do something about 
it somehow feels guilty about being white and wants other 
whites to feel guilty. There is also the rush to judgment that 
racism is something as simple as prejudice and therefore 
everyone is prejudiced and therefore people of color who 
complain about prejudice are prejudiced too. The rush to 
judgment without learning from history or from contem-
porary economic and political research that clearly show a 
continuing system of race is what I find discouraging.

I freely admit to my students how I have benefited as a 
white male from the system of race and how I carry within 
me prejudices of various kinds. I don’t feel guilty about those 
realities; rather I feel called by the liberating God of Jesus 
Christ to work to change that system and to resist in myself 
those prejudices. And so I am thankful for your insight that I 
am in need of prayer, as we are all, to rely upon God’s grace 
to work together to create a society in which we celebrate our 
differences rather than use them to create systems of domina-
tion based upon race or gender or sexual orientation.

 Peace, 
  Pete Gathje 
  Memphis, Tennessee
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Open Door Community Ministries

Needs of the Community

Join Us  for Worship! Clarification Meetings 
at the Open Door

We meet for clarification 
on selected Tuesday evenings 

from 7:30 - 9 p.m.

Plan to join us for 
discussion and reflection!

Medical Needs List

ibuprofen
acetaminophen  
Lubriderm lotion

cough drops 
non-drowsy allergy tablets

cough medicine (alcohol free)

We also need volunteers 
to help staff our Foot Care Clinic 

on Wednesday evenings 
from 6:45 - 9:15 p.m.!

For the latest information and 
scheduled topics, please call 

770.246.7620
or visit 

www.opendoorcommunity.org. 

We gather for worship and Eucharist at 4 p.m. each Sunday, followed by supper together.  
If you are considering bringing a group please contact us at 770.246.7628. 

Please visit www.opendoorcommunity.org or call us for the most up-to-date worship schedule. 

Our Hospitality Ministries also include visitation and letter    
 writing to prisoners in Georgia, anti-death penalty advocacy,   
 advocacy for the homeless, daily worship, weekly Eucharist,   
 and Foot Washing. 

Soup Kitchen: Tuesday and Wednesday, 11 a.m. – 12 noon
Men’s Showers: Tuesday, 10:45 a.m.
Trusted Friends Showers & Sandwiches: Thursday, 10 a.m. 
Women’s Showers: by appointment
Harriet Tubman Free Women’s Clinic:
 1st and 3rd Tuesdays, 7 p.m.
Harriet Tubman Medical and Foot Care Clinics: 
 Wednesday, 7 p.m.
Mail Check: Tuesday – Wednesday, during Soup Kitchen
 Monday, Thursday, Friday and Saturday, 1 p.m.
Use of Phone: Tuesday – Thursday, during services
Retreats: Five times each year for our household, volunteers   
 and supporters.
Prison Ministry: Monthly trip to prisons in Hardwick, Georgia, 
 in partnership with First Presbyterian Church  of Milledgeville;  
 monthly Jackson (Death Row) Trip; pastoral visits in various  
 jails and prisons. 

Living Needs
qjeans 
qwork shirts
qshort & long sleeve                  
   shirts with collars
qbelts (34” & up)
qmen’s underwear
qwomen’s underwear
qsocks
qreading glasses
qwalking shoes 
   (especially sizes 11-15)
qT-shirts 
   (L, XL, 2XL-5XL)
qbaseball caps
qtrash bags 
   (30 gallon, .85 mil)

Harriet Tubman 
Medical Clinic 

Sunday: We invite you to join us for Worship at 4 p.m. and for   
 supper following worship. 

We gratefully accept donations at these times.
 Sunday: 9 a.m. until 3 p.m. 
 Monday: 8:30 a.m. until 8:30 p.m.
 Tuesday, Wednesday and Thursday: 8:30 until 9:30 a.m.   
  and 2 until 8:30 p.m.
 Friday and Saturday: We are closed. We are not able to   
  offer hospitality or accept donations on these days.

Food Needs
qfresh fruits & 
   vegetables
qturkeys/chickens
qhams
qsandwiches:
    meat with cheese
    on whole wheat
    breadChad Hyatt

August-September 2011

Special Needs
qbackpacks
qMARTA cards
qpostage stamps
qFuton sofa
qsingle bed - box                
   springs & mattress 
qgoose-neck floor
   lamp for our clinic
   exam room
qa scale for our
   medical clinic
qCross Trainer                                    
   exercise machine
qtoaster oven

Foot Care Clinic
Epsom salts

anti-bacterial soap
shoe inserts

corn removal pads
exfoliation cream (e.g., apricot scrub)

pumice stones
foot spa

cuticle clippers
latex gloves

 nail files (large)
toenail clippers (large)
medicated foot powder

 antifungal cream (Tolfanate)     

Personal Needs
qshampoo (all sizes)
qlotion (all sizes)
qtoothpaste (all sizes)
qlip balm
qsoap (small sizes)
qdisposable razors

Daniel Nichols

October   2 4 p.m. Worship at 910
    Eucharistic Service
October   9 4 p.m. Worship at 910
    Nelia Kimbrough  preaching
October 16 4 p.m. Worship at 910
    Eucharistic Service
October 23 4 p.m. Worship at 910
    Eucharistic Service
October 30 4 p.m. Worship at 910
    Eucharistic Service

September   4  4 p.m. Worship at 910
     The Singing Labor Movement 
     Calvin Kimbrough  leading
September 11  4 p.m. Worship at 910
     Nelia Kimbrough  preaching
September 18   4 p.m. Worship at 910
     Eucharistic Service
September 25  4 p.m. Worship at 910
     Eucharistic Service

Susan von der Hijden


