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By Caroline Leach

Let’s be clear — today we are changing the name from 
pro-life to FGFBM: Forced Gestation, Forced Birth Move-
ment. After all the decades of small steps for reproductive 
health for womankind, we are being forced into the medical 
butchery of yesteryear — again. I am beyond devastated to 
think about the forthcoming future of women and families and 
our health choices.

I am that generation of women who well remember 
the before and after of the Roe vs. Wade decision from the 
Supreme Court in 1973. I am sharing some of my “before” 
memories, such as sitting in my first-grade class (1950s) with 
children dressed eerily alike. Each day I would watch them 
walking to school up the hill from the orphanage. “What is an 
orphanage?” I asked my mother. “Children live there when 
their parents can’t take care of them or their parents are in 
prison,” my mother gently explained. “Oh,” I replied.

I remember high-school girls (1960s) who never 
returned to graduate. I remember the whispered warnings 
about “going too far” with your boyfriend. We knew what that 
meant, but getting pregnant happened. The whispered scary 
stories of coat hangers, knitting needles, falling down stairs 
and other horrible-sounding remedies for unwanted preg-
nancy were terrifying. “Oh dear,” I said.

In Christian Ethics class in seminary (1970), the whis-
pered conversations exploded into shouting on the day we 
were to discuss this issue. There were so few women in my 
class we got shouted down. No one thought to listen to us 
even though the professor asked for calm. “Oh no,” I thought.

Fortunately, our Presbyterian Church (US), Presbyterian 
Church (USA)  and other church denominations had thought 
this serious situation through and had established COTA, 
Committee on Therapeutic Abortions. It was a national 
network of pastors who would counsel women and girls on 
where to obtain safe abortions and it offered funding. Nibs 
and I noted this organization in our wedding invitation, asking 
folks to give donations instead of gifts.

After seminary, I jumped from the frying pan into the 
fire when I was called as a campus minister at Georgia Tech 
in 1972. There were only 500 women students at the time, all 
housed in a dorm on the far side of campus. Among the young 
women I encountered were girls who had been forced to “give 
up” babies, mainly through the Florence Crittenton Homes 
network. Though they received safe medical care, the trauma 
of having a baby taken from them immediately after birth 
was devastating to many. These girls were now plagued by 
grief and self-doubt even though they presented themselves as 
smart and together. The medical clinic on campus only served 
boys and had no birth control information for either boys 

From the 
Long View

By Peter Gathje

I’m responding to the invitation to respond to Murphy’s 
article in the July Hospitality, “To Be a Mother or Not. Who 
Decides?” I appreciate the invitation because it reflects a will-
ingness to listen to those with whom there is a disagreement, 
and to consider how we might together move forward with 
regard to this crucial moral issue.

I am one of those consistent ethic of life folks. A con-
sistent ethic of life affirms the immorality of abortion, war 
and capital punishment and seeks public policy and cultural 
change in support of what has been called a “Gospel of Life.” 
A Gospel of Life recognizes the temptations to seek violent 
and deadly solutions to the complex and challenging realities 
we face as human beings in a world misshaped by sin and 
death. A Gospel of Life affirms the goodness of life, both 
human and in the created world, and seeks to reflect the work 
of Jesus, who said that he has come to bring us to the fullness 
of life (John 10:10) Historically, this was the earliest position 
of Christianity, an affirmation of human dignity and so a 
rejection of any violence done against human beings.

Seeking Hospitality 
for Women and the Unborn

From the perspective of a consistent ethic of life, I find 
the current pro-life movement betrays that historic position 
of the early church, and is deeply complicit in a wide variety 
of pro-death activities through their support of the Trumpian 
regime (and similar previous regimes). At best, the current 
movement is “pro-birth” or maybe even just “pro-fetus.” The 
pro-life movement does not reflect a consistent ethic of life. 
The pro-life movement does not advocate for the well-being 
of children past birth — certainly not the children of those 
immigrating to the U.S. or seeking asylum here, and not 
for children in poverty, both here and abroad. The pro-life 
movement’s support for the regressive and bigoted Trumpian 
policies reflected in what is going on at the border with deten-
tions and family separations, and across the nation with ICE 
raids and imprisonment of immigrants, completely undercuts 
any moral authority it may want to claim on the issue of abor-
tion. But even more, any moral legitimacy the pro-life move-
ment may have is destroyed by their support for a president 
who has assaulted and demeaned women through his adult 
life, including his ongoing attacks on women in Congress and 

Northend Nativity by Brian Kavanagh
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Reviewed by Ray Miklethun

Milt Tambor is an ordinary man; many 
of us can match the route of his life journey. 
His book, A Democratic Socialist’s Fifty-Year 
Adventure, traces his path: born into a warm 
family of recent immigrants, nourished in 
a religious culture, pursuing education and 
following a successful career, alert to the cur-
rents of social and political change and testing 
and questioning his skills and abilities. His 
arena was local and regional, not national.  

As we turn the pages of his memoir, it 
becomes clear that he is endowed with talent, 
intelligence and imagination. But what sets 
him off is what he has done with those gifts. 
He deserves no credit for his smarts and drive 
but we appreciate how he has used his per-
sonal legacy in the service of working people, 
people of color and progressive movements, 
and identified with them. Milt is an extraordi-
nary man.

Milt muses that he hesitated before 
undertaking this project, asking, was this 
“nothing more than personal hubris?” Is 
there value in the account of a local rather 
than national leader? Could he find his own 
authentic voice? Encouraged by the axiom 
of a teacher who claimed, “If there is not 
a written record, it never happened,” and 

above all from the prodding of a mentor, Saul 
Wellman, Milt plunged in. He uncovered his 
voice, one that is direct, personal and honest, 
and we are the richer for it.

Milt and I have traveled many miles 
together for meetings and projects, sharing 
bits and pieces of our lives (his in Detroit and 
mine in Cleveland) before we met in Atlanta 
through the Metropolitan Atlanta Demo-
cratic Socialists of America (MADSA). His 
description of his adventure (memoir seems 
too tame) filled out his portrait and brought 
many surprises. I realized that I had known 
just an abbreviated version of his rich and 
engaged life.

He was born in the Lower East Side of 
New York City and grew up in a religiously 
active Jewish family. His father was a cantor 
who took a series of posts in cities from Bos-
ton to Miami. Milt attended parochial schools 
and seminary and considered studying to 
become a rabbi. But he found the tradition 
to be somewhat stifling and moved toward 
training in social work. Building on his expe-
riences as a camp counselor, he began his 
professional career working in Jewish social 
service agencies.

A turning point in his career and life 
came when he was hired to direct the United 
Auto Workers Retired Workers Center in 
Detroit. Now began a forty-year career in 
the labor movement as social worker, local 
officer, educator and advocate.  

For those whose experience has been 

in community and issue-based activism, the 
recounting of his organized labor work will 
be an eye-opener. Chapter 4, for example, 
reads like a mystery story. As President of 
Local 1640, Milt led a campaign to organize 
non-profit agency workers and to secure bet-
ter compensation. and working conditions. 
The chief issue was the dominant role of the 
umbrella funding agencies, which were the 
major source of local agency funding, and 
the attempt to get them to openly negotiate 
rather than dictating conditions behind the 
scenes. Finally, 500 social service workers 
went out on strike. There were differences in 
their tactics: Maintenance workers attempted 
to deter cars from entering an agency by plac-
ing nails in the driveway, while professional 
social workers picked up the nails. No spoiler 
here; you’ll have to read the book to learn the 
campaign’s outcome.

Milt began a Ph.D. program in sociol-
ogy early on. The press of his union work 
slowed his progress until he finished his dis-
sertation in 1991; his research examined the 
extent of bargaining in non-profit agencies, 
particularly the possibility of worker influ-
ence on policy. Now he began full-time work 
as an educator and director of labor education 
for the American Federation of State, County 
and Municipal Employees (AFSCME), 
teaching, mentoring, leading workshops 
and writing a host of articles for professional 
journals.  

Early on, Milt identified as a democratic 
socialist, for many years without organi-
zational affiliation. This changed when he 
joined one of the predecessor organizations of 
DSA, where he has maintained his member-
ship up to the present. A leader in the Detroit 
DSA, he utilized the full range of his talents 
and skills in co-founding and leading the 
MADSA for eleven years. Hospitality read-
ers know the range of involvement and the 

impact MADSA and Milt himself have had 
on our area. Among the achievements have 
been playing a key role in the revitalization 
of the Jobs with Justice coalition; engaging in 
the struggle against foreclosure (Milt joined 
comrades in a sit-in at a Wells Fargo Bank 
branch office, which led to their arrests) and 
participation in and sometimes leadership 
of anti-war efforts and fights for the rights 
and equality of immigrants, labor, women, 
LGBTQ and Black persons. 

One of the catch-phrases of recent years 
has been intersectionality: “the complex, 
cumulative manner in which the effects of 
different forms of discrimination combine, 
overlap, or intersect,” as Webster has it. 
Milt recognized this complexity from the 
beginning of his work life and pushed the 
boundaries. He was a unionist who knew that 
class was not the only issue for labor and so 
he successfully advocated for anti-imperial, 
anti-war and environmental efforts, and racial 
and gender inclusivity and justice in the labor 
movement, and he saw political and social 
change through the lens of Jewish identity 
and a strong moral sensibility and solidarity.    

Like Milt Tambor, all of us are 
endowed with a set of skills and abilities, 
greater or lesser. The challenge is to use them 
in extraordinary ways. This book describes a 
model of solidarity for us.  W

Ray Miklethun served as Lutheran Campus 
Pastor at Case Western Reserve University 
in Cleveland, Ohio during the tumultuous 
‘60s and early ‘70s where later he spent 30 
years working in community and affordable 
housing programs. He joined Democratic 
Socialists of America in 1973 and affiliated 
with Metro Atlanta DSA after moving to 
Atlanta. He has been active in MADSA and 
coordinated its educational programs for 
several years. 

Milt: An Extraordinary Ordinary Man
A Democratic Socialist’s 
Fifty-Year Adventure
By Milt Tambor

104 pages
$5
purchase at: mltambor@yahoo.com

With Dominika at the Welcome Table 
at the Upton Underground Railroad Station.
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Tell the Truth  continued on page 6

Tell the Truth and Shame the Devil
A Series on the Gospel, Part 4A

By Eduard Loring

What truths can we not talk about? — Housing

To tell the truth about housing is too hard a truth and too 
upsetting to church members. Like America in the King years 
when Lee Carroll was thrown out of his Presbyterian church 
in Memphis for suggesting that African Americans and whites 
should be equal and live in harmony, so too would pulpit 
ministers today be chased away if they preached the Gospel, 
analyzing housing patterns through the lens of Biblical love 
and white supremacy. If preaching the truth about housing 
were possible, preachers would suggest where and how 
to live in a house in light of what Isaiah and Black Jesus 
call, “Goodnews to the Poor.” (Isaiah 61:1. A favorite 
book of Jesus and Frederick Douglass. And Luke 4:18) 
That is, the love and justice ethic of Jesus would be visible 
in Christian housing choices. That is, in proximity to the 
poor of this land. Abortion is a safer subject.

The readers of this series may have a difficult time 
with the text. The writer invites you to consider prayer-
fully if the text bears any Biblical and ethical validity and 
call to action in response to the growing demonic of white 
supremacy in this land called by many “White Christian 
America.” Present housing patterns, suburbia, gentrifica-
tion, gated communities are the bedrock of segregation 
and the systems of white supremacy. Disciples of Jesus 
are called to resist personally even when the cause is polit-
ical policy. We witness to the truth through our actions. 
A witness to truth is not to establish justice in the land. 
Justice is political and related to policy, legislation and 
appropriations. Wealth makes white; so the call to choose 
a house that is goodnews to the poor includes all people 
who have enough income to choose a place to live. Thank 
you in advance for listening to me.

Where was Jesus born? In a house. So what?
The birth narrative of Jesus in the Gospel of Matthew 

(1:18-2:23) is an essentially different story from Luke’s 
account. The context is the horror and hell of the Roman 
Empire’s governance in Judea during the reign of Herod 
the Great (reign 37 - 4 BCE) followed by his son Archelaus 
(reign 4 BCE - 6 CE).

In Luke’s Christmas story the gospel is light, the sky is 
full of angels singing Hallelujah and Good Will to All. Shep-
herds leave their sheep to follow the star during the Van Gogh 
swirling night and meet the Magi on the way. With the excep-
tion of Jesus being born in a feeding trough, as Nelia Kim-
brough names the manger, the birth in Luke’s story is joyful 
and fills us with good cheer — unlike the births going on in 
our U.S. border concentration camps. Of course, Luke’s birth 
narrative has been domesticated like Martin Luther King Jr., 
as Matthew’s birth narrative has been avoided like Malcolm 
X. The barn-born Jesus has no place to lay his head. Home-
lessness and lack of housing become a theme in the Synoptic 
Gospels. Luke’s mythos is employed in Liberation theology, 
which condemns trophy housing, to bring the marginalization 
of Jesus to the fore as a Biblical resource to shelter and to give 
sanctuary and for the humanistic value that good housing for 
all people is a human right. Luke’s contribution is magnificent 
and a radical call to the mission of the church and the political 
struggle for love and equality in housing. That is Justice. 

Matthew records that Mary and Joseph live in a house 
in Bethlehem. Bethlehem is the city of David, the renowned 
poet and warrior king. Joseph is of the lineage of David 
and thus he had Mary live in Bethlehem. The Judeans were 
oppressed by Rome in their own land of Judea. Life was hard 

like African American life in white supremacist America 
today. The hatred of the Jewish folk was palatable. At times 
the Roman police would throw a spear into the back of a 
Judean, killing him. Life was full of fear and Herod was, so I 
have read, the first to have his own secret police force.

To live in a house is to be up the socio-economic ladder 
from those who were driven from their land by harsh taxes 
into day labor at a pick-up corner (see Matthew 20:1-20). 
What was Joseph’s social status? What was his occupation? 
Where was the house located in Bethlehem? Did they have 
a guest room for folk who came to town to be counted in the 
census? We do not know.    

But Matthew gives us a harsh and realistic picture of the 
politics of The Jesus Way, and the picture seems surreal when 
compared to Luke. First point: The state is the enemy of God, 
Jesus and his disciples. When Herod learns that the Magi 
have taken the road less travelled to Persia, his rage leads him 
to decree that all boys two years old and younger be killed. 
Herod the Great must snuff out this baby who was misnamed 
“The King of the Jews.” Herod’s soldiers, like ours today, go 
right to the job to make the world safe for Empire. 

To interpolate for today: The political state and the 
corporate state are not to be trusted. The state, like the human 
heart, is both deceitful and strives for justice. The most 
dangerous vocation of the prophetic tradition today is the 
investigative reporter or whistle blower. Death or prison is the 
state’s place for prophets in the past and for prophets today. 
Ask Glenn Greenwald of The Intercept. Glenn is in exile in 
Brazil. His husband is in the Brazilian Legislature. Greenwald 
and the powerful, truth-telling, investigative reporting of The 
Intercept revealed documents of the corruption of the Bolson-
aro. He is now under death threat and possible imprisonment. 
The state cannot bear the truth. Power always trumps truth. 
Glenn’s story resonates with the consequences of the birth of 
Jesus in Judah. We are thankful for the truth-telling of inves-
tigative reporters today who are closest to the love and justice 
of the Hebrew prophets and whose work seeds the Beloved 
Community of peace and harmony. Let us follow the truth 
and not the murder of children at our border and in Yemen. 

Let us tell the truth about housing in the USA. Who was the 
last martyred preacher in the USA?

Excursus: During the first centuries, during the 
formation of the Church, the faith confession proclaimed: 
“Jesus Christ is Lord.” This confession was over against the 
Emperor and the state. Many were martyred for claiming 
Jesus as their Lord, for the confession threatened the Empire 
until Constantine brought the Cross and the Sword together 
and faith moved to the margins while The Holy Roman 
Empire spread westward. During the Third Reich and the 
German State Church folding to the holiness of Hitler, a small 

number of “Confessing Christians” wrote the 
Barmen Declaration in which the confession was 
“Jesus Christ is Lord” — not Hitler, not the State, 
not the conformed church. In the USA, Christian-
ity is aligned with the state, legitimates the state, 
serves the state. Ever seen an American flag in a 
church? Or on a high pole in front of the church? 
This is what Christians mean when they proclaim 
that America is a Christian nation. I know of one 
Christian July 4th parade as late as 2019 that was 
all Christian, all white and full of the glory of the 
American flag. As Murphy said during prayers 
last night: “Let us pray for Glenn Greenwald.”

The state is also capable of good, like 
human beings who perform “good works.” As 
Jean Vanier, founder of the L’Arche movement, 
has written, “Justice is political.” (I cannot source 
this quote. I read it in a recent obituary). Reinhold 
Niebuhr has written, “The sad duty of politics is 
to establish justice in a sinful world.” And on a 
brighter note, Cornel West proclaims, “Justice is 
what love looks like in public.”

We have the responsibility to mitigate evil and regulate 
power and injustice. Never can we eradicate evil from the 
powers of this world. History is a story of the fight between 
good and evil, freedom and oppression, light and darkness, 
justice and injustice. We who struggle for justice know that 
anything we have to fight to get, we have to fight to keep. 
Look at what happened to Martin Luther King Jr.’s final gift 
to the American political system: the Fair Housing Act of 
1968. Busted to pieces, and now the Evil One has Ben Carson 
throwing families onto the streets from public housing. My 
God, My God, what are we doing? What did Herod and his 
henchmen do to the children of Bethlehem? What is the state 
doing to poor children in Baltimore? And our Republican 
leaders at the southern border? And children’s prisons across 
America? Fear of the state as well as fear of the congregation 
are reasons the church cannot tell the truth about housing.

Many in our world of faith and work seek purity in an 
impure world and innocence in a world of guilt and respon-
sibility, and their visions of the possibilities of history are 
utopian. They often refuse to vote or to work for political jus-
tice and the mitigation of systemic white supremacy. Love is 
non-violent. Justice is coercive. I do not believe that the USA 
as we know this nation will ever be able to root out white 
supremacy any more than Europe can root out antisemitism. 
Our great awesome glory and the possibilities of virtue lie in 

That is, the love and justice ethic of Jesus would be visible 
in Christian housing choices. That is, in proximity to the poor of this land.

Brian Kavanagh



dignify the spot. Several weeks ago, a friend and I cemented 
the cracked gravestone back together so that it now stands 
upright again.

Lately, my visits to the Watkinsville Cemetery have not 
just been to pay respect to Sandy Price. As I read more about 
the mass lynching (please note there is not much documenta-
tion available to study) I learned of certain Watkinsville resi-
dents who, although they were not perpetrators of the mur-
ders, had some role in what happened that early morning of 
June 29, 1905. And not surprisingly, many of these men are 
buried in the “whites only” section of the cemetery, separated 
from Sandy Price by just that narrow asphalt road.

• Sheriff B.E. Overby’s grave is one of the first you’ll 
see when you enter the cemetery. Overby was not at the jail 
when the lynchings occurred — he was on his farm away 
from town. It is said, though, that Overby opposed mobs tak-
ing the law into their own hands and had he been in Watkins-
ville he would have resisted any attempt to storm the jail.

• Across from Overby’s grave is that of A.W. Ashford, 
one of Watkinsville’s wealthiest residents. Ashford, whose 
home was just blocks away from the jail, heard the mob 
forming and went outside to plead with the men not to pro-
ceed. “Let the law run its course,” he told them. The mob 
responded by ordering Ashford to return home and go to bed.

• Elsewhere in the cemetery, with a much smaller grave 
marker than either Overby’s or Ashford’s, lies Courtney 
Elder. Elder was a blacksmith, and the lynch mob “kid-
napped” him on their way to the jail, expecting they’d need a 
professional to break into the building.  

• Dr. William Henry Hodges is buried nearby. After the 
prisoners were killed and the mob had dispersed, Dr. Hodges 
was called upon to examine the bodies that were still bound 
to the fence posts. It was Hodges who discovered that Joe 
Patterson was still alive.
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RIP, Sandy Price  continued on page 6

By John Cole Vodicka

Sandy Price died around 2 a.m. on June 29, 1905, in 
Watkinsville, Georgia. He was just a few months shy of his 
twenty-first birthday. He’s been resting in the Watkinsville 
Cemetery’s “Negro” section for 114 years. Sandy Price was 
African American. And he was the victim of a particularly 
gruesome lynching, one where nine men, all but one Black, 
were taken from their Oconee County jail cells by a mob 
of 75 men, brought outside, tied to nearby fence posts and 
riddled with bullets fired from shotguns, rifles and pistols. A 
newspaper headline called the killings “A Carnival of Death.”

Along with Sandy Price, the victims of this mass kill-
ing were Rich Robinson, Lewis Robinson, Claude Elder, 
Rich Allen, Gene Yerby, Bob Harris and Lon Aycock. All but 
Aycock were African American. The ninth intended victim, 
Joe Patterson, though critically wounded, somehow survived 
the massacre. Another prisoner, Ed Thrasher, was overlooked 
by the mob when they stormed the jailhouse. Thrasher was 
the lone prisoner on the misdemeanor side of the building.

After the lynchings, the mob dispersed. Despite rewards 
being offered and a Grand Jury “investigation,” no one was 
ever charged, much less convicted of the murders. The eight 
dead men were killed, as was determined in the vast majority 
of lynchings, “at the hands of persons unknown.”  

Two days before the mass killing in Watkinsville, Mrs. 
Weldon Dooley, a white woman, accused Sandy Price of 
attempting to assault her. Forty armed men tracked Price 
down, shooting at him, capturing him and taking him to jail 
for “safekeeping.” Three other prisoners being held in the jail 
had been charged with robbing and murdering a white couple. 
According to written reports, it was the alleged Price/Dooley 
incident that fanned the flames, with some white citizens 
claiming that “the Negroes are becoming more insolent.” 
There was talk of taking mob action, and 48 hours later a mob 
of masked men did form and Sandy Price and the seven oth-
ers were executed. 

It was thought that the African American lynching 
victims were buried in an unmarked mass grave. “Seven 
Negroes fill one grave,” stated an article written afterward. 

Lon Aycock, the lone white victim, was claimed by family 
and buried in a grave that today is not to be found. But the fact 
of the matter is that the seven African Americans are not all 
buried together somewhere. Maybe six are. Several months 
ago, I located the gravesite of young Sandy Price in the Wat-
kinsville Cemetery. His is one of the few marked graves in 
what was once called the Negro Cemetery but now is known 
as the paupers’ section of the city graveyard. This area of the 
cemetery is located across a narrow road which separates it 
from the more pristine “whites only” burial grounds.

I had read in one newspaper account that the family of 
Sandy Price claimed his body with the intention of giving 
him a decent burial. I don’t know if there was a funeral for 
the youth, but after several days of roaming the cemetery I 
discovered a tombstone, broken from its base, lying flat on 
red soil. The marker reads: “Sandy Price, Born Oct. 4, 1884, 
Died June 29, 1905. Our Loved One.” Sandy Price’s parents, 
Sandy and Jane, who were once slaves, are buried no more 
than 30 steps from their son’s grave.  

Since discovering Sandy Price’s grave, I’ve spent a 
good bit of time at the Watkinsville Cemetery, mostly restor-
ing and tending to the gravesite. I’ve marked it off, pulled 
up weeds, poured fresh soil over the plot, brought flowers to 

• Most lynching victims in Georgia were buried in 
unmarked graves and those gravesites cannot be found. Most 
of the perpetrators of lynchings were never identified, pun-
ished or convicted. It is safe to assume some of those marked 
graves in the Watkinsville Cemetery’s “whites only” section 
hold members of the 1905 lynch mob — who will never be 
revealed as the killers of eight defenseless men.

In 1905 there were 72 reported lynchings in the United 
States. All but five of those killed were African American. 
There were at least 592 lynchings in Georgia from 1877-1950 
according to the Equal Justice Intiative. Oconee County had 
12 lynchings during that time frame, the fourth most of any of 
Georgia’s 69 counties. (Fulton recorded 37; Early, 24; Brooks, 
18.) And in 1905, there were ten lynchings in Georgia, eight 
of those occurring in Watkinsville on June 29.  

The Watkinsville lynchings were clearly a manifestation 
of the white South’s effort to enforce a post-slavery system of 
racial dominance. By 1905, terroristic acts of violence against 
African Americans were commonplace, used to enforce racial 
subordination and segregation. Two years prior to the Wat-
kinsville incident, the editor of the Crawfordville, Georgia, 
newspaper, defending the ever-growing number of lynchings, 
opined: “What’s the use of forever apologizing for doing 
something that is necessary and proper?” According to the 
Equal Justice Institute, the ratio of Black lynching victims to 
whites was 4 to 1 from 1882-1889, 6 to 1 from 1890-1900, 
and 17 to 1 after 1900!  

Not far from Sandy Price’s gravesite, in the white sec-
tion of the cemetery, there is a granite marker placed in 2011 
by the Sons of Confederate Veterans that reads: “In Honor 
of the 34 known Confederate Soldiers buried here and more 
than 250 others buried in Oconee County cemeteries.” I am 
reminded of how many memorials and monuments exist 
in Georgia that pay homage to “The Lost Cause” and white 
supremacy. And how very, very few memorials or markers 
remind us of the ingenuity, courage, suffering and persistence 
of African Americans who’ve gone before us. I am thankful 
that I have found the grave of young Sandy Price and that his 
family gave the site a marker so that he will not be lost forever. 
But what else can be done?

Bryan Stevenson is the executive director of the Equal 
Justice Initiative in Montgomery, Alabama, whose organiza-
tion created The Legacy Museum and The National Memo-
rial for Peace and Justice. The Memorial lists the names of 
4,084 African Americans who were lynched between 1877 
and 1950. These names are also etched into steel columns 
representing every county where lynchings took place. Ste-
venson says that “lynching in America was a form of terror-
ism that has contributed to a legacy of racial inequality that 
our nation must address more directly and concretely than we 
have to date.” He believes that important work needs to be 
done to help us speak truthfully about this difficult history so 
that recovery and reconciliation can be achieved. “Meaningful 
public accountability is critical,” Stevenson says, “to bring-
ing the cycle of racial violence to a close. Avoiding honest 
conversation about this history has undermined our ability to 
build a nation where racial justice can be achieved.” The EJI 
maintains that it is essential that we begin to discuss our his-
tory of racial injustice more soberly and understand our past 
in addressing the challenges of the present. Our communities 
must confront and recover from their tragic histories of racial 
violence and terrorism. The EJI believes that we cannot heal 
the deep wounds inflicted during the era of racial terrorism 
until we tell the truth about it.

It’s long past time to do some truth-telling. I want to 
have a marker erected in Watkinsville that publicly acknowl-

RIP, Sandy Price

By 1905, terroristic acts of violence 
against African Americans were commonplace, 
used to enforce racial subordination and segregation.

John Cole Vodicka

Sandy Price’s gravestone at the Watkinsville Cemetery.
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The Cry of the Poor
Cracking White Male Supremacy —
An Incendiary and Militant Proposal

By Eduard Loring 
If you would like to have a copy, 
please contact:
David Payne 
Open Door Community 
PO Box 10980 
Baltimore, MD 21234
404-290-2047 
davidpayne@opendoorcommunity.org 
A donation would be helpful, but not necessary. Thank you.

By Weldon D. Nisly

Who do you see in this tragic time?
 

I write in the August aftermath of America’s endemic 
epidemic of mass shootings, massive raids on immigrant 
workers and mean-spirited treatment of immigrants on the 
border. The horror of gun violence is explained away with 
naive blame for mental illness and video gamers, accom-
panied by hypocritical “thoughts and prayers” and heretical 
“now is not the time” refusal for legislative action. The terror 
of ICE raids brings cold-hearted claims about “law” justifying 
unconscionable separation of children from parents in the 
U.S. and on the border. Business owner violators of law who 
hire undocumented workers are ignored by virtue of being 
political donors and supporters. 

This month, Hibakusha survivors are living reminders 
that August 6 and 9 were the 74th anniversary of America’s 
atomic bombing of Hiroshima and Nagasaki that incinerated 
two cities and thousands of Japanese people. We still live 
with the lies that The Bomb ended the war, when, in truth, it 
launched an endless nuclear arms race and perpetual war. It 
serves as a harsh personal reminder that my life is spent in the 
nuclear age since I was born days before that heinous act.

August also means privileged American people and 
politicians blithely enjoying summer vacation while the 
“other” is terrorized and traumatized by America’s addiction 
to war and weapons of mass destruction. 

The ongoing trauma of mass murder at the whim of 
violent white men, and massive disruption of life for people 
seen as a threatening “other” has no end. America’s deadly 
addiction to guns and racism is an ever-present reality forever 
denied by white privilege and piety. Rooted in the white 
Christ/Christian American mythology of exceptionalism and 
entitlement, America’s original sin of racism has long justi-
fied genocide, slavery, lynching, discrimination, incineration, 
incarceration, war, torture, political domination and more. 

Violence ad infinitum. Suffering ad infinitum. Horror ad 
infinitum.

Who do you see?
Do you see invaders threatening our way of life and 

overtaking our country?  
 Or do you see people targeted by white supremacists 
wielding violent words and weapons? 

Do you see illegals arrested and imprisoned to be sent 
“back where you come from”?  
 Or do you see a terrified, traumatized little girl sobbing 
for her daddy and mommy?  

Do you see law enforcement officers doing their job 
upholding the law?   
 Or do you see hardworking people trying to provide a 
safe life and living for their family?      

Do you see the highest office in the land building walls 
of security against invading hordes? 
 Or do you see his willful, demonizing dehumanization 
emboldening white racist violence? 

Do you see a white American Christ blessing the privi-
lege and power of white wealth?  
 Or do you see the Black Jesus welcoming the perse-
cuted and terrorized?

 

Who does Jesus see?
Do you see Jesus? Do you see who Jesus sees? And 

asks us to see? 
Jesus was invited by Simon, a privileged Pharisee, 

to come and eat with him. During the meal, to Simon’s 

consternation, an unsavory woman entered uninvited. She 
scandalously touched Jesus’ feet, lovingly washed his feet 
with her tears, dried them with her hair, anointed them with 
ointment, and kept kissing Jesus’ feet. Simon, aghast at the 
woman’s audacious entry and scandalous action, muttered 
scornfully under his breath. Jesus saw Simon’s heart and saw 
the woman’s heart. Turning toward the woman, Jesus said to 
Simon, “Do you see this woman? I entered your house; you 
gave me no water for my feet, but she has bathed my feet with 
her tears and dried them with her hair. (Luke 7:36-50)

Jesus saw this woman and challenged Simon to truly see 
her. Jesus’ existential question to Simon is his eternal question 
to us: Do you see this woman? Jesus’ question reveals the par-
ticularity of this woman deemed to be the “other” and unveils 
dehumanizing systems of division and domination destroying 
the “other.” Jesus sees the “other,” the one not seen with eyes 
of privilege and power, or seen with eyes of superiority, scorn, 
fear, and hate. Do you see the “other”? Do you see Jesus in 
the “other”? 

Later, Jesus was walking down the road toward Jericho, 
when an “other,” who was blind and begging by the roadside, 
cried out for mercy. Followers sternly ordered the blind beg-
gar to be quiet. But the “other” cried louder for mercy. Jesus 
stopped and commanded the unmerciful to welcome the 
“other” pleading for mercy. Coming near, Jesus greeted the 
“other” who was seeking mercy. “What do you want me to 
do for you?” Jesus asked. “Lord, let me see again,” said the 
one who was blind and forced to beg by the roadside. Jesus 
offered healing mercy. “Receive your sight; your faith has 
saved you.” (Luke 18:35-43) 

Jesus challenges the unwelcoming blind Pharisee to 
see the unwelcome compassionate woman. Jesus welcomes 
the blind beggar who welcomes seeing. Jesus transforms our 
blind eyes to truly see.

 

See Something, Say Something
Serving with Christian Peacemaker Teams in Iraqi 

Kurdistan and Palestine, I see beautiful Kurdish, Iraqi and 
Palestinian people as well as teammates from other countries. 
It is truly a gift to see other people who look different or speak 
other languages. It is also a gift to see how alike we are as 
humans created in God’s image and likeness. 

My journeys take me through Seattle-Tacoma Interna-
tional Airport, where I hear an oft-repeated recorded message: 
“If you see something, say something.” This 9/11-inspired 
Homeland Security message is meant to conscript our eyes to 
thwart terrorists. Ignored are the fears and suspicions gener-
ated that see people as “other” who don’t look or dress or talk 
like us/U.S.  

Imagine hearing, “If you see something, say some-
thing,” another way. If you see someone who doesn’t look 
like you being treated with fear and suspicion, say something 
to confront discrimination by others. Undoing oppression 
means seeing another and saying something. 

To see Jesus is to truly see that “xenophobia and racism 
of ethno-nationalism [are] grave sins against God the Creator. 
Violence done against the bodies of marginalized people is 
violence done against the body of Christ.” These prophetic 
words for this tragic time are spoken by church leaders who 
dare to see the “other” with eyes of love and say something 
about the evil of rampant racist nationalism (www.midcity-
christian.org/2019/08/open-letter-against-new-nationalism.
html).

It is fitting to honor a woman of great wisdom and 
elegant words with the last word. In these trying August 

days, the world lost Toni Morrison, writer and revealer of 
deep human truths. She died after 88 years of well-lived life 
and many well-written books. Yet we didn’t lose her. Toni 
Morrison left an eternal legacy of written wisdom. Let this 
word from her acceptance speech for the 1993 Nobel Prize 
in Literature inspire us to truly see and speak prophetically in 
our tragic time:

 
The systematic looting of language can be recog-

nized by the tendency of its users to forgo its nuanced, 
complex, mid-wifery properties for menace and subju-
gation. Oppressive language does more than represent 
violence; it is violence; does more than represent the 
limits of knowledge; it limits knowledge.  W

After 40 years of Mennonite Church ministry that included 
community, pastoral and peace ministries, Weldon Nisly 
currently devotes himself to Contemplative JustPeace build-
ing and work with Christian Peacemaker Teams. He is a 
Benedictine Oblate. His life is dedicated to the abolition of 
war. Weldon is currently serving on the CPT Iraqi Kurdistan 
team and also was on the CPT Palestine team in Hebron in 
Sep-Oct 2017 and Aug-Sep 2018.

Who Do You See? 

Jesus challenges the unwelcoming blind Pharisee to see 
the unwelcome compassionate woman. 

Jesus welcomes the blind beggar who welcomes seeing. 
Jesus transforms our blind eyes to truly see.

Rita Corbin

Reprinted and Available Now!
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or girls. I got brochures from Planned Parenthood and put 
them in the girls’ dorm. It did not take long until the Dean of 
Students called me into his office; he was not pleased. Yet, the 
girls sought me out for help. Fortunately, two new reproduc-
tive health clinics opened in Atlanta. I visited both. Now only 
one clinic remains and the cost is over $600 for the visit.  

My lasting memory that informs my understanding of 
the complexities of debating women’s reproductive health is 
personal. After five years of marriage, we were ready to start 
our own family. But no. After several years of trying we had 
a miscarriage. What was wrong with me! I learned that more 
than ten percent of all pregnancies end in miscarriage, usually 
between 10-12 weeks. Because I was able to get good medi-
cal care, there would always be hope. And hope pulled us 
through one more year of waiting and then success! I deeply 
felt the complexities of those who chose to terminate a preg-
nancy and those who lost babies unexpectedly. 

During our years in Norfolk, we learned about domestic 
violence in all its faces. We housed women and children in 
our home when the military, in particular, would not assist 
them with safe housing. I chaired the city committee through 
the YWCA to purchase and staff the first place in Virginia to 
provide safe housing. One night a call came from a woman 
on the committee representing the Junior League. “My friend 
just called and her husband pushed her down the stairs in their 
beach house. What can I do?” 

Beginning in 1970, the Presbyterian Church changed 
their stance to affirm the right of all women to “full freedom 
of personal choice concerning the completion or termination 
of their pregnancies.” Though the issue comes up through 
overtures to the national General Assembly every year, the 
leadership and commissioners continue to affirm this right. 
Recently, the Stated Clerk, The Rev. Dr. J. Herbert Nelson, 
and the Advocacy Committee for Women’s Concerns issued 
statements advocating “safe, legal abortion rights nation-
wide.” Dr. Nelson posted this prayer in his letter to the church: 
“May we all be mindful of both the integrity of women and 
physicians who are at the center of the controversy and may 
we be more responsible in nurturing the life that is already 
among us.” (May 20, 2019)

What I know today is that women’s health is in peril. 
To watch while men — usually old — cheer in legislative 
chambers because they have taken away rights from women 

is disgusting. To cheer this cruel win is sinful. Who wins at 
war or horse racing — who?? When has this difficult personal 
decision turned into a contest? Everyone loses.

So we are now engaged in the FGFBM. There is now a 
guarantee of no winners. This is war on women and families 
over an issue that should be only private and safe. Are those 
of us who experience a miscarriage or physicians sewing up a 
botched abortion going to jail? Oh yes, we are here now.

If we truly believe that we are children of God, we will 
not punish those who are faced with these difficult decisions. 
That white men continue to lead this charge nation-wide and 
are forcing the issue in state governments is an abomination to 
the very God we serve.

Georgia Governor Kemp rushed a few women to the 
table when he signed the new “fetal heartbeat” law this past 
spring. Word was he knew that the photo op would go down 
better if the grinning men were in the back of the group. Even 

By Eduard Loring
 
Dear Companions,

Thank you for all you do for the Open Door Com-
munity and for Hospitality. Most of the responses we receive 
are thankful and positive. The exceptions are often to articles 
in which we note that we are for women’s self-determina-
tion. Particularly those theological writings which are open 
to many cases where abortion is the loving and responsible 
choice. Murphy recently got a doozy from a man who was 
livid that she did not mention the most important being in 
creation — the fetus — in her Hospitality article on “thingi-
fication” (“When a Person is an It,” January 2019). The most 
hostile comments come from men. I do not think we should 
listen to men, including me. Listen for the Cry of the Poor in 
the voices of women. Patriarchy rules. On the other hand, we 
editors know that we do not speak for all our writers when 
we take certain stands. As we know the cost of anti-abortion 
in poor people’s lives, we take a public stand. We hear of 
politicians, ministers, priests, bishops and the wealthy who 
use abortion when “necessary.” We believe the issue is funda-
mental. Poor women will die. Or be ruined for life. Are you 
old enough to remember the days when we opened a clogged 
up drain with a clothes hanger?  W 

Eduard Nuessner Loring is an Activist/Advocate/Ally at the 
Open Door Community in Baltimore. Pronouns: he, him, his. 
(edloring@opendoorcommunity.org)

Abortion

as I write today, there are people who show up every day 
at clinics that provide abortions to harass patients seeking a 
safe, legal abortion. They cat call, show unreliable pictures 
of fetuses and get in the faces of patients to pull them away. 
Thank goodness there are also brave folks who volunteer to 
stand between patients and these loud-mouth bullies.

Georgia is now the fifth from the bottom in U.S. infant 
mortality rates for newborns. We used to be near the top in 
successful births and high birth weights. Community health 
centers, especially in rural areas, are now closed and funds for 
birth control to be provided free as needed are now unavail-
able. Today there are millions of women and children who 
have no health insurance at all.

What smacks me in the face is the real possibility that 
we not only turn back the clock, but that the FGFBM sup-
porters are cheering at the prospect. The saddest for us per-
sonally is that our granddaughters have declared they will not 
consider any college in the South because they fear the worst.

What to do: VOTE, first of all. These oppressors must 
go. Support advocacy groups, including churches who lobby 
in state capitols and Washington, D.C. Write letters to your 
representatives. Speak up and “get in the way” as our beloved 
Rep. John Lewis declares. Stand with those who wear the red 
“handmaiden” robes, for they are the courageous ones. We 
may be legally silenced but we are not without voices.

It took centuries to put in place the Roe vs. Wade ruling. 
Countless women died and families lost mothers to butchery. 
Do not be discouraged enough to stay home. For those who 
consider this a win, we, the people are here to witness to the 
God of justice who still rules. We will stand to affirm the 
power of life.

Think compassion first. We will look for you on the 
steps. Oh Yes and Amen!  W

Caroline Leach is a retired PCUSA pastor from Oakhurst 
Presbyterian Church in Decatur, Georgia. She enjoys visiting 
with family and friends.

our capacity to mitigate the evil within our hearts and within 
the political and corporate states that chain us in our captivity 
today. As I write about the state please keep in mind that Paul 
was a citizen of Rome. Jesus had no citizenship papers. Ulti-
mately the state executed both of them — Paul by trial, Jesus 
by complicit deals between Pilate and the Judean elite, with 
the crowd turned into a lynching rabble. 

What does Matthew teach us about the response of 
the world to the birth of Jesus of Bethlehem, the house-born 
servant leader? He teaches us that the state is not to be trusted 
though we must work in and through the state for justice and 
the mitigation of evil. Housing patterns in the USA are a bed-
rock of white supremacy. Who can tell the truth and shame 
the devil?

Please follow the walk with Matthew’s birth narrative 
next month. Did Jesus escape from the consequences of his 
birth? Did Jesus have blood on his hands long before he shed 
his own blood?

Thank you for reading.  W  

Eduard Nuessner Loring is an Activist/Advocate/Ally at the 
Open Door Community in Baltimore. Pronouns: he, him, his. 
(edloring@opendoorcommunity.org)

edges what happened on June 29, 1905, a marker that lists the 
names of the victims of mob violence. There is precedence. 
Two such memorial markers already exist in northeast Geor-
gia. One is in Madison County on Highway 172 at the Broad 
River Bridge, telling of the 1964 murder of U.S. Army veteran 
Lemuel Penn, shotgunned to death by Athens-based Ku Klux 
Klansmen. The second marker stands on Highway 78 in Wal-
ton County, not far from where George Dorsey, Mae Murray 
Dorsey, Roger Malcom and Dorothy Malcom were murdered 
in 1946 by a white mob at the Moore’s Ford Bridge.

But why are there so few other markers telling us of past 
lynchings? Why do we refuse to publicly acknowledge those 
lost lives? Why isn’t there a marker for Lent Shaw, lynched 
by a mob in Colbert in 1936? Or Rufus Moncrief, hanged and 
shot to death in Oconee County along the Simonton Bridge 
Road in 1917? Or John Lee Eberhardt, burned at the stake in 
1921 while 3,000 people looked on, again in Oconee County, 
just across the Oconee River and Clarke County line on High-
way 441?

Establishing memorial markers at all lynching sites in 
Georgia would be a positive step toward creating ways for our 
communities to begin engaging in real dialogue. It would help 
us acknowledge the wounds of the past, giving some dignity 
to victims of racial violence. Memorial markers would inform 
and educate, perhaps eventually leading to racial healing and 
reconciliation — and yes, even transformation.  W

John and Dee Cole Vodicka and sons were resident volunteers 
at the Open Door Community in 1985-86 and 1992-93. John 
also founded and, for 15 years, directed the Prison & Jail 
Project in Americus, Georgia. Today John and Dee live in 
Athens, Georgia, where John is the Neighborhood Ministries 
Coordinator at Covenant Presbyterian Church.

Rini Templeton



and Southern Baptist, for example) that reject ordained lead-
ership by women. Even in churches that ordain women, few 
seek women for the “big steeple” churches, and it is often the 
case that ordained women are tasked with Christian education 
or other “traditional” roles in the church. Further, within many 
churches, bearing a child outside of marriage still carries a lot 
of moral shame, as does single parenthood due to divorce. 
Churches too often share in the broader cultural disregard for 
the dignity of women.

In this context of patriarchy and misogyny, access 
to abortion has been a path of resistance as the language 
of choice affirms the dignity of women as moral decision 
makers. Women must have the moral responsibility to make 
decisions in relationship to women’s health and well-being, 
including pregnancy.

When Murphy asks in her article, “What does it mean to 
want to preserve the life of a fetus and take away life-sustain-
ing medical care from the most vulnerable adults among us?” 
she is getting exactly to the issue of how the pro-life move-
ment with its focus on the fetus, completely neglects attention 
to respect for the dignity and well-being of women. And 
this neglect and disdain in regard to the dignity of women is 
a moral evil that must be challenged, resisted and changed. 
It is a moral evil that leads to the death of women just as 
certainly as abortion leads to the death of the unborn. What I 

appreciate about Murphy’s article is that she shows how the 
pro-life movement is actively working against the well-being 
of women and that this in turn is harmful to children (and I 
would add, ultimately to the unborn).

What the consistent ethic of life and the Gospel of Life 
urge is that we seek ways to NOT pit the well-being of the 
unborn against the well-being of women. How do we create 
a society in which hospitality and justice for the unborn and 
for women are equally valued and practiced? Morally, we 
are a long way from such a society, and the current pro-life 
movement is doing nothing to encourage addressing such a 
question.

Given all of these moral considerations, I think efforts 
to legally restrict women’s access to abortion in this time and 
place, disconnected as they are from any support for the dig-
nity of women and their full inclusion in society, are morally 
and strategically misguided. There can be no morally justifi-
able legal restriction on abortion (beyond what Roe v. Wade 
and related Supreme Court cases have imposed) without 
equal policies to respect and honor the dignity of women. The 
two are morally intertwined.

So I urge an approach to abortion that does three things. 
First, recognizes the interconnection between the moral status 
of the unborn and of women. Second, recognizes the moral 
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in the broader public who have been his critics. The pro-life 
movement in this form has become (maybe it always was) a 
tool of a white supremacist, patriarchal, nationalist, militaristic 
ruling class.

So, I find myself certainly not in agreement with the 
current pro-life movement, both on their approach to abortion 
and their capitulation to the Trumpian regime. 

Further, I think it is important to also draw a distinction 
between abortion as a moral issue and abortion as a matter 
of public policy, as these two are often conflated, which 
contributes to a lack of clarity in terms of possible places of 
agreement and disagreement.

On the level of morality, I think that from the moment 
a fertilized egg is implanted in the uterus, there is a biologi-
cally human life that requires our deep respect, and so there 
should be significant hesitation in terminating that life. I do 
not say there is a human life at the moment of conception for 
two reasons. First, I am well aware that biologically many 
fertilized eggs never implant and it seems morally strange to 
me to assign full human standing with so much loss of life 
in the natural order. Second, twinning can occur in the first 
week or so after conception, and thus to assert that the fertil-
ized egg from the moment of conception is a distinct human 
being with a soul leads to the metaphysical impossibility of 
the splitting of a soul to create another distinct human being 
— an identical twin. These biological considerations open the 
door to the use of “morning after” pills in the cases of rape, 
and perhaps some very early justifiable abortion in relation to 
other conditions. 

On top of those possibilities, I would add abortion 
is justifiable when there is an ectopic pregnancy in which 
the fertilized egg implants in the fallopian tube. Consistent 
with the moral teaching of the Catholic Church, I use the 
traditional Catholic moral principle of double effect to make 
that argument. This principle states that when an action has 
both good effects and bad effects, the action is permissible 
only if it is not wrong in itself and if it does not require that 
one directly intends the evil result. The principle allows one 
to distinguish morally among cases where a pregnancy may 
need to be ended in order to save the life of the mother. In an 
ectopic pregnancy, the fetus will not survive and the life of the 
mother is directly threatened. So, even though the procedure 
to remove the fetus will bring the death of a fetus in order 
to save the mother, the death of the fetus is not “directly” 
intended. I realize all of this may seem a bit like splitting hairs, 
but that starts to happen when one focuses exclusively on the 
question of the moral standing of the unborn.

In considering abortion with a sole focus on the moral 
standing of the life of the unborn, I think abortion (beyond 
the exceptions outlined above) is a moral evil that should be 
avoided if at all possible.

However, I do not regard abortion as involving only the 
moral status of the unborn. The moral status of women is also 
at stake and is being contested in this issue. The sad reality is 
that human history, inclusive of the present age, reflects a bru-
tal patriarchy that demeans the life of women. This patriarchy 
is manifest in hateful misogyny that has done and continues 
to do violence to women — economic, political, cultural and 
physical violence. It is that brutal patriarchy that punishes 
women for having children and for being caregivers for 
children (and others). A consistent ethic of life and a Gospel 
of Life require ongoing demands for structural and cultural 
change so that women are respected and included in human 
societies as full equal participants in shared life. Specific poli-
cies such as ending the pay gap between women and men, 
free access to pre-natal and post-natal care, paid family leave, 
free government-subsidized day care, etc. are needed to make 
this happen. I don’t see much momentum in this direction in 
the current pro-life movement.

Within the church, the reality of patriarchy and misog-
yny is also evident. There are still churches (Roman Catholic 

and legal/public policy distinction. Third, calls the church to 
its responsibility to be a place of hospitality (and justice) for 
new human life and for women. 

Over the years, I have tried to share within my teaching 
of Christian ethics this approach to abortion. Such teaching 
led to being fired by the Diocese of Little Rock some twelve 
years ago for not being sufficiently “pro-life.” That experience 
confirmed what I already suspected: that the pro-life move-
ment tends to hold to a moral and legal absolute that is not 
open to the well-being of women as part of the moral debate 
about abortion. Even worse, it is possible to see the current 
pro-life movement as fundamentally anti-women, both mor-
ally and legally. It is a movement that only seeks to restrict 
access to abortion irrespective of the effect of such restrictions 
on women. It criminalizes women (and doctors) as it uses the 
blunt instrument of the law to address moral issues that affect 
both women and the unborn.

At the same time, I’m morally disturbed when pro-
choice people use language that regards the unborn as just 
another “blob” of tissue and do not see anything morally 
problematic about abortion at any stage of fetal development. 
This approach is morally deficient as it undercuts the moral 
significance of human life at all stages of life.

Is there another way? A way that can see abortion as an 
issue that requires attention to both the unborn and to women? 

Certainly this is not the way the usual public debate goes these 
days. The debate wants to push people into two absolutely 
opposed camps, pro-life vs. pro-choice, right to life vs. right 
to choice. 

But there is evidence of the possibility of a way in which 
there is more common ground. This requires that we all listen 
to each other a bit more and try to practice some moral humil-
ity. I recommend a now somewhat dated book in this regard, 
Kristin Luker’s Abortion and The Politics of Motherhood. 
Luker interviews and listens to both pro-choice and pro-life 
women, and she finds some significant overlap in their con-
cerns for the well-being of both women and children. More 
recently I have found Charles Camosy’s Beyond Abortion 
Wars: A Way Forward for a New Generation to be a helpful 
resource for thinking beyond the usual contours of this debate. 

Beyond the public policy arguments, there is also the 
question of the responsibility of the church with regard to 
the unborn, children and women. What I urge my students 
to consider is that, if they are morally opposed to abortion, 
they can do some practical things immediately within their 
churches to support children and women: Offer free day care 
to all tithing members of the congregation; welcome women 
as full equal partners in the life and leadership of the church; 
be a place of hospitality for single parents, offering financial 
and emotional and spiritual support to them, no matter the 
reasons why they are a single parent; and engage in sex 
education that confronts patriarchy and misogyny within the 
Bible, theology, the church and the broader society. Before 
Christians and the church can have a morally legitimate voice 
on the issue of abortion in terms of public policy, we need to 
engage in these practices within our shared life as Christians/
church that reflect the moral conviction that the lives of the 
unborn, children and women are equally affirmed.  W

Peter Gathje is Vice President for Academic Affairs/Dean of 
Memphis Theological Seminary, and a founder of Manna 
House, a place of hospitality in Memphis. He wrote Sharing 
the Bread of Life: Hospitality and Resistance at the Open 
Door Community (2006) and edited A Work of Hospitality: 
The Open Door Reader 1982 – 2002. 
(pgathje@memphisseminary.edu)

It is possible to see the current pro-life movement 
as fundamentally anti-women, both morally and legally. 
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After reading “To Be a Mother or Not. Who Decides?” 
in the July issue of Hospitality, I posted the note below on 
Facebook. With sadness, I must ask to be removed from your 
mailing list.

Years ago, when I began regular visits to Georgia’s 
Death Row, I was inspired by the work of Atlanta’s Open 
Door, an intentional community in the Catholic Worker tradi-
tion led by ministers of the PCUSA. Following the example of 
Dorothy Day, Catholic Workers have long supported a consis-
tent ethic of respect for human life from conception to natural 
death — no killing, no exceptions, even in wartime.

The Open Door group aged and dispersed, but publica-
tion continues on its Hospitality newspaper, which has just 
printed a highly partisan pro-abortion screed (with kind words 
for Planned Parenthood) authored by one of the Open Door 
ministers. “What I am writing will be painful,” says Murphy 
Davis, “to … friends and longtime co-workers who believe 
deeply in the Seamless Garment — a branch of the pro-life 
movement that opposes war, the death penalty and abortion.” 
She is right. Though I have written for Hospitality myself, and 
I am even included in a photo in the current issue, I must now 
ask to be removed from their mailing list.

Ron Chandonia
College Park, Georgia
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Grace and Peaces of Mail

Dear Ed and Murphy, 
I am writing requesting to be placed upon the 

Hospitality mailing list. Each encounter, every time I’ve 
been fortunate to read your paper, I’ve been blessed greatly!! 
Always relating to the humanistic part of my being. Often I 
pray for you guys, keeping you all uplifted in prayers.

I myself am presently incarcerated here in Georgia 
Department of Corrections — therefore, I’m quite familiar 
with your works.

In closing, I’d like to say “Thanks” for your voice, your 
works and most of all sharing your faith.

Again, thanks for your time and consideration.
God Bless,

Marion T. Holloman 
Nicholls, Georgia

Murphy,
Thank you for your excellent article on abortion in the 

July Hospitality, “To Be a Mother or Not. Who Decides?” 
You really get it that there are some circumstances when 
abortion is unfortunately the necessary choice. Thanks for 
your courage in writing this article. I really appreciated it.

Sincerely,
Anne Hickey
Louisville, Kentucky

poetry corner

Julie Lonneman

The Box
 
Animal Superiority
 I think I could turn and live with animals, 
  they are so placid and self-contain’d, 
 I stand and look at them long and long.
 They do not sweat and whine  
  about their condition,
 They do not lie awake in the dark 
  and weep for their sins,
 They do not make me sick 
  discussing their duty to God,
 Not one is dissatisfied, not one is demented 
  with the mania of owning things, 
 Not one kneels to another, nor to his kind 
  that lived thousands of years ago, 
 Not one is respectable or unhappy 
  over the whole earth.

  — Walt Whitman, “Song of Myself” XXXII

I Do Not Believe in Abortion For:
 1. Roman Catholics

2. Southern Baptists And Evangelicals 
 and Ben Carson
3. Anyone who does not want one

  — Eduard Loring (he, him, his)

Nuns raped must become Nones raped.
Priests and Bishops force abortions
 Must become
Legal, safe abortion for everyone.
 Without Religious Police
The hypocritical beast
Off the leash.

   — Eduard Loring

HOSPITALITY
A $10 donation covers a one-year 

subscription to Hospitality for a prisoner, 
a friend or yourself. To give the gift of 

Hospitality, please fill out, clip and send 
this form to:

 

Open Door Community 
PO Box 10980

Baltimore, MD 21234
___Please add me (or my friend) to the 
Hospitality mailing list.
___Please accept my tax deductible donation 
to the Open Door Community.

name__________________________

address_________________________ 

_______________________________

_______________________________

email___________________________

phone__________________________

give the gift of

Open Door Community Needs:
 Granola bars
 2% milk. We use 2 - 3 gallons a week for coffee.
 Coffee
 Stamps to write prisoners.
 Prisoner support and prisoner family support. 
 Gloves, especially Extra Large
 Winter socks 
 Stocking caps
 Hoodies, heavy shirts, sweaters
 Scarves — we have had a number of requests from women on the street. 

 If you’d like to help,
 Murphy, David, Ed, Simon, Erica and Tyrone thank you all. 

Rita Corbin

Champion the Enemy’s Need
Ask about your enemy’s wounds and scars. 
Seek his hidden cause of trouble. 
Feed your enemy’s children. 
Learn their word for home.

Repair their well. 
Learn their sorrow’s history. 
Trace their lineage of the good. 
Ask them for a song.

Make tea. Break bread.
  — Kim Stafford

Kim Robert Stafford is Oregon’s poet laureate. He teaches writing at Lewis and Clark College in 
Portland, Oregon. Please see his wonderful website: http://www.kim-stafford.com


