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By Joyce Hollyday

Jesus had just let his first miracle out of the bag, turning 
water into fine wine at a wedding. That act had won him a 
heavy dose of admiration and the awe-inspired loyalty of his 
newly called disciples. The next thing we know, he’s raising a 
ruckus in the holy place, overturning tables and spilling coins.

All four of the biblical Gospels contain a story that has 
come to be known as “the cleansing of the temple.” Interest-
ingly, only John puts it in Chapter 2. While Matthew, Mark 
and Luke locate it as one of the last acts of Jesus’ ministry 
— just after his triumphal entry into Jerusalem and before his 
crucifixion — John makes it one of the first. And only John 
has the exquisite detail of Jesus making a whip out of cords, 
driving out the livestock. 

It seems odd that John’s placement of the story would 
diverge so greatly from the other three accounts. But clearly 
he felt that this was an important story for followers of Jesus to 
hear and understand. Up front, it can’t be written off as Jesus 
just having a bad day and losing his temper as the stress of his 
death looms near. In John’s gospel, the cleansing of the temple 

By Eduard Loring

I know where it came from. I don’t know where it is 
going. It came out of my disfigured childhood. Every time we 
serve a meal at The Upton Underground Railroad Station and 
I see Linda or Blue or Nikka, I am whirled back to the dirt 
road where we lived in Bamberg, South Carolina. 

There was an old woman who lived in a hovel on a 
dirt road dirtier than our dirt road. She was short like Nibs. 
Black like maybe she was from the Sea Islands off the South 
Carolina coast. She mumbled gibberish without stopping. 
She made and sold straw brooms to the powerful white folks 
for her bread and bed. She was not ignorant. She knew the 
codes and always came to the back door to offer her wares. I 
was very scared of her. I would run and hide in the yard until 
she was out of sight.

Mary, no Queen of Heaven but my mom, was not 
afraid. Mary would invite her to our back porch for a seat. 
Sit she would while Mom cooked a meal of eggs, bacon 
and grits. All the while I hid in the bushes and her mumbling 
would continue. When the food from Mary’s Welcome Table 
was gone and the plate clean, Mother would purchase a straw 
broom soon to become a play horse for me. Not to be con-
fused with justice by any stretch, my mom knew of a love of 
service and a word of Welcome which came from the wells 
of love in her own heart.

Yes, I was frightened at first of the old Black lady, called 
crazy in those bleak years of the mid 1940s when Black bod-
ies hung from the poplar trees. As poet Danez Smith writes, 
“I am … sick of your … ‘I just don’t see color.’ Neither did 
the poplar tree.” Mom led me to a new place in my heart and 
out of my little white boy fear. I never did get close to old 
Black Lady, however, a regret I carry in the wounds of my 
broken heart.

Mom attended Winthrop College in Rock Hill, South 
Carolina. She was long gone when Congressman John Lewis 
was bashed in the head at the bus station. (A few years ago 
the KKK member who brutalized John and his son came 
to Congressperson Lewis’ office seeking forgiveness. John 
Lewis, of course, offered his hand and redemptive reconcilia-
tion. No softball Christian “Assurance of Pardon” here. This 
was anguish, an act, a touch, a newness of life. The sort of 
forgiveness that the martyred Black Jesus teaches. Always 
be aware of the easy road and wide door of the White Christ: 
Assurance of Pardon without changing your socks).  

Mom had known the terror of the KKK who came 
to her home in Greenville, SC and threw rocks and yelled 
epithets like “Hun,” “Kraut” and other slurs of dehumaniza-
tion. This occurred during President Woodrow Wilson’s 
War to make the world safe for democracy. About the time 
when Eugene V. Debs, under Wilson’s Espionage Act, was 

sent to prison in Atlanta for opposing the war to end all wars. 
Democratic Socialists by definition are campaigners for “NO 
WAR.” We are folks of the “Revolution of Values” (MLK), 
central tenets of the Discipleship Democratic Socialist’s 
pursuit of Justice. Black Jesus Discipleship is not tied in 
principle to any political program. There are not such entities 
as Christian Politics. The position of faith is always on the 
margins and prophetic of the political order. We are saying 
that, in this period of American social disarray, Disciple 
Democratic Socialism is the wagon to which we tie our 
donkey for the establishment of social justice. We are led by 
the martyred Jesus and the assassinated Martin Luther King 
Jr. The disciple must discern in the time and place in which 

she lives which way to commit to the social justice struggle. 
There is an element of pragmatism involved. This method 
is what our Protestant parents called “Applied Christianity” 
or “Practical Christianity.” This method gets you dirty, no 
innocence involved. We deal with power to shape the land in 
solidarity with the poorest, the working class and the shrink-
ing middle class. Which side are you on? Labor or Capital? 
Life or Death?

Mom’s dad, George Eduard Nuessner, came from 
Oederan, Saxony, Germany near the Czech border. He came 
alone at 18, entering through Ellis Island in 1897. There he 
beheld in wonder and hope the Statue of Liberty. Likely he 

The Welcome Table 
@The Upton Underground Railroad Station
Mom: Mary Alice Nuessner Loring

Enough Is Enough!
Ade Bethune

Cathie Bleck
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Scene From The Welcome Table
Eduard Loring

By Eduard Loring

Fragment 1: Abortion

Goodnews for supporters of women’s 
self-determination! Maryland Speaker of 
the House of Delegates, Michael Busch, and 
Mike Miller, the State Senate President, have 
proposed an amendment to the state consti-
tution to guarantee the right to an abortion 
in Maryland in the event that the Repub-
lio-Libertarian Party with their Evangelical 
and orthodox Catholic servants overturn 
Roe v. Wade. Wouldn’t it have been better 
if Dorothy Day could have received a legal, 
safe and free abortion? What if, like many 
women, she had died from her unregulated 
abortion? She did believe that her abortion 
had gone wrong and she was sterile. She 
wasn’t. God be praised. We simply make an 
option for the mother over the fetus. And we 
do not believe the Faith is any more locked 
into a stance on abortion than it is on a given 
political party. What we advocate is for the 
State to stay out of women’s lives regarding 
reproductive rights. Just keep your hands off 
Hannah, Michaela and all the women who do 
not want the hands of the State invading their 
private lives. Amen.

Fragment 2: The sanctity of work 
and family

Pope John Paul II in 1981 issued an en-
cyclical titled Laborem exercens or “Through 
Work.” He attacked the idea, fundamental to 
capitalism, that work was merely an ex-
change of money for labor. Work, he wrote, 
should not be reduced to the commodifi-
cation of human beings through wages. 
Workers were not impersonal instruments 
to be manipulated like inanimate objects to 
increase profit. Work was essential to human 
dignity and self-fulfillment. It gave us a sense 
of empowerment and identity. It allowed us 
to build a relationship with society in which 
we could feel we contributed to social har-
mony and social cohesion, a relationship in 
which we had purpose.

The pope castigated unemployment, 
underemployment, inadequate wages, auto-
mation and a lack of job security as violations 
of human dignity. These conditions, he wrote, 
were forces that negated self-esteem, per-
sonal satisfaction, responsibility and creativ-
ity. The exaltation of the machine, he warned, 
reduced human beings to the status of slaves. 
He called for full employment, a minimum 
wage large enough to support a family, the 
right of a parent to stay home with children, 
and jobs and a living wage for the disabled. 
He advocated, in order to sustain strong 
families, universal health insurance, pensions, 

Shard A: A line from Psalm 22 to the 
White Machine

The earth is the Developers’ 
 and the earth moving machines’ 
 and the emptiness thereof.
The earth is the Bankers’ 
 and the profits thereof.
The earth is the EPA’s 
 and the killing field thereof.

Shard B: Our Pope Francis. Thank 
you.

He did it! He did it! Our Pope Francis 
ruled against death as punishment in all cases. 
We are thankful to our Pope and to the Spirit 
of the Love that gave us this gift. The faith 
itself is 2,000 years old. With all the Roman 
Catholics in the House/the Senate/on the Su-
preme Court/and as advisors to the anti-Jesus 
president #45, we trust the death penalty will 
be short-lived and come to an end soon and 
very soon.  W  

Eduard Nuessner Loring is an Activist/
Advocate/Ally at the Open Door Community 
in Baltimore.

Needs:
 Coffee
 Granola bars
 Extra Large Socks (especially)
 Belts
 2% milk: gallon size for coffee, pint 
size for children. Please send in the 
boxes that do not need refrigeration 
before opening.
 Stamps to write prisoners
 Prisoner support and prisoner 
family support
 The Hardwick Prison Trip: hosts, 
drivers, cars and vans in Atlanta area.

accident insurance and work schedules that 
permitted free time and vacations. He wrote 
that all workers should have the right to form 
unions with the ability to strike.
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Romans 13  continued on page 7

By Peter Gathje 

Using Romans 13:1-7 to justify unquestioned submis-
sion to state law has a long and inglorious history in Christian-
ity. Pro-slavery theologians used it to urge slaves to submit 
and to argue against abolitionist efforts, including the Under-
ground Railroad’s resistance to slavery. The Reich Church 
in Nazi Germany used it to urge Christian cooperation with 
Hitler’s regime.

Most recently, Attorney General Jeff Sessions and White 
House Press Secretary Sarah Huckabee Sanders have used 
Romans 13 to justify the Trump regime’s policy of “zero tol-
erance” in response to those seeking entrance to the U.S. This 
death-dealing policy has led to the mass incarceration of per-
sons seeking entrance to the United States and has separated 
some 3,000 children from their parents.

Sessions stated, “I would cite you to the Apostle 
Paul and his clear and wise command in Romans 13, 
to obey the laws of the government because God has 
ordained them for the purpose of order.” Huckabee 
Sanders summed up the same idea: “It is very bibli-
cal to enforce the law.” Both Sessions and Huckabee 
Sanders reveal how citing a biblical passage out of 
its literary, historical and theological contexts leads to 
distortions of biblical teaching.

Let’s begin with Paul’s overall view of the 
Roman Empire, easily discerned in his other letters 
and in his own life. Paul is clear in First Thessalo-
nians that those who trust in the Roman Empire’s 
“peace and security” reflect idolatry and will come 
to “destruction.” (1 Thessalonians 1:10, 2:19, 3:13, 
4:31-18, 5:2-3) Paul, instead, offers to followers of 
Jesus a different kind of armor that subverts Roman 
armor. (1 Thessalonians 5:1-11, Ephesians 6:10-17) 
Thus Paul also offers that members of the church are 
citizens of heaven, not the Empire who are “enemies 
of the cross of Christ,” with “their god is the belly” 
and whose “glory is in their shame.” (Philippians 
3:18-20) Additionally, Paul holds “the rulers of this 
age” responsible for the death of Jesus (1 Corinthians 
2:6-8), and they are headed to destruction. (1 Corin-
thians 15:24. See also Colossians 2:12-15.) Paul thus 
contrasts the wisdom of Christ vs. the wisdom of 
the world. (1 Corinthians 1:18-25) And he strongly 
discourages any church member from participating in 
Roman justice. (1 Corinthians 6:1-8) This all appears 
consistent with Paul’s own life, where he is accused 
of “turning the world upside down . . . acting contrary 
to the decrees of the emperor, saying that there is another king 
named Jesus.” (Acts 17:1-8) Paul uses Roman power when 
necessary (Acts 25), but as we know, he is ultimately taken to 
Rome and executed by the Roman Empire.

Second, we must consider the immediate literary 
context of Romans 13:1-7. To understand Romans 13:1-7 
we must look at Romans 12 and 13. In those two chapters, 
Paul develops an ethic for followers of Jesus that is counter-
imperial, committed to peacemaking and to a way of life that 
does not imitate the evil that wrongdoers have done to them. 
Immediately prior to Romans 13, Paul writes, “Beloved, 
never avenge yourselves” and “Do not be overcome by evil 
but overcome evil with good.” (Romans 12:17-21) Imme-
diately after Romans 13, Paul writes, “Owe no one anything 
except to love one another; for the one who loves another has 
fulfilled the law” and “Love does no wrong to the neighbor; 
therefore, love is the fulfilling of the law.” (Romans 13:8-10)

Given this literary context, Paul would be contradicting 
himself if he was endorsing unquestioned obedience to the 
state’s laws and state violence and/or Christian participation in 
or support for state violence in Romans 13:1-7.

A consideration of historical context also leads us 
to reject the Sessions and Huckabee Sanders distortion of 
Romans 13. There is broad scholarly consensus about the 
historical context in which Paul writes to the church in Rome, 
where followers of Jesus are a minority and the Roman 
Empire is not a democracy. Church members have no hope of 
transforming the Roman Empire through any sort of typical 
political activity that we may have access to today.

In this context, Paul urges members of the Roman 
church community to lay low — to not disturb Roman order 
insofar as they can do that and remain faithful to God. They 
are to see God’s hand even in events contrary to God’s will 
for human life. God is ultimately in control of history, includ-
ing the Roman state. Divine authorization of state authority 
is not divine approval for everything the state does. And as 

other commentators have pointed out, the sword referred to in 
Romans is the judicial sign of authority, not an actual sword.

So, even though Paul may realistically see that the state 
has power to enforce laws and even to execute, it is clearly 
NOT the calling of followers of Jesus to seek vengeance 
through state violence, or to approve of state violence or any 
other state wrongdoing. The calling of Jesus’ disciples is to 
live the alternative life of the Kingdom of God and, insofar as 
possible, not engage with the state.

Given this historical context, Paul in Romans 13:1-7 is 
being descriptive rather than prescriptive. Paul is not offering 
an unqualified blessing to state power, but simply observing 
what that imperial power is like and making sure that power is 
seen as UNDER God’s sovereignty and thus subject to God’s 
judgment. He has already made it clear that disciples of Jesus 

who are to live as the Body of Christ in the world must live by 
a very different standard.

What specific evidence supports the view that Paul 
is being descriptive rather than prescriptive? First, Paul’s 
description of the Imperial rule is in opposition to Roman 
views, which claimed that the Imperial rule simply brought 
peace, with no mention of how it brought that “peace”: 
through the sword and the cross. Paul’s description of “the 
sword” unmasks Roman ideology about the “Pax Romana” 
as false, as a cover for the brutal realities of Roman imperial 
power. (See again 1 Corinthians 2:7-10, where Paul identifies 
“the rulers of this age” as responsible for the execution of 
Jesus.)

Second, we should consider why Paul was writing to 
the church in Rome. Historical context suggests that Paul was 

urging the church in Rome to welcome back exiled 
Jewish members of the church. The Roman historian 
Suetonius reports on this expulsion by the Emperor 
Claudius due to “disturbances at the instigation of 
Chrestus.” Scholars believe this referred to a dispute 
over the meaning of Christ. Jews were allowed back 
into the city shortly before Paul wrote.

A clear theme of the letter is relations between 
Jewish and Gentile followers of Jesus. Right after 
Romans 13, Paul writes in Romans 14, “Welcome 
those weak in faith” in reference to the Jewish mem-
bers of the church. A major theme of Romans is the 
unity of the church in Rome “in Christ” rather than 
continuing divisions between “Greek and Jew.” (See 
Romans 2-4, 9-11, where Paul specifically addresses 
relations between Jewish and Gentile Christians.)

Turning to theological context, we should 
keep in mind that in the Hebrew Scriptures (Paul’s 
“Bible”), those who carry out the wrath or vengeance 
of God are not friends of God. Rather, their use of 
violence will one day rebound to destroy them. See, 
for example, what Jeremiah the prophet says about 
Nebuchadnezzar, the king of Babylon (Jeremiah 25:8-
14), and what Isaiah says about Assyria as agent of the 
Lord’s judgment. (Isaiah 10:5-22)

Theologically, we must also recall Paul’s overall 
commitment to the Peace of Christ or “Pax Christi” 
versus the Peace of Rome or “Pax Romana.” Paul 
repeatedly endorses the Peace of God and Christ as 
the Peace known and lived in the cross that stands in 
sharp contrast to the Roman Peace that is enforced by 
the sword and cross. (Romans 1:7, 16:20; Phil 4:7, 
9; Galatians 1:3; Ephesians 1:2; 1 Corinthians 1:3; 2 

Corinthians 1:2, 13:11; 1 Thessalonians 1:1; 2 Thessalonians 
1:2, 3:16) The path to God’s Peace is not through violence 
(imposing the sword and cross on others) but through obedi-
ence to the way of God. This way of God in Jesus that con-
sists in love is exactly what the power of sin and death tries 
to destroy through the cross, but is prevented from doing so 
since God’s power brings resurrection. Freed from the power 
of sin and death through the cross and resurrection of Jesus 
Christ, those who share in Christ’s life are to live as Christ, in 
loving service to others. (See Romans 12:1-21.)

Paul in his theology consistently reflects the heart of bib-
lical faith about God: God is a God of life, not of death. God 
is a God of liberation, not oppression and enslavement. God, 

Romans 13: How God Trumps the State

God is a God of liberation, not oppression and enslavement. 
God, in raising Jesus Christ from the dead, defeats the power 

of sin and death, opening us to new life in Christ. 

Meinrad Craighead



the region, instilling terror in the name of fighting a war on 
terror. It is justified by the U.S. war on terrorism, as a Turkish 
official reminded us earlier. Currently the Turkish military 
is encroaching further into Iraqi Kurdistan, threatening the 
existence of many Kurds. As usual, political powers target 
innocent peoples, who suffer most. 

Our delegation visited shortly before Iraq’s parliamen-
tary election. Someone asked Akleema about running for 
parliament. She scoffed, “When you sit in that chair you 
oppress people and serve yourself just like they do.” Akleema 
is a blunt-spoken woman of great wisdom who helps us hear 
and see Dupre through her ears and eyes. 

CPT continues “building partnerships to transform vio-
lence and oppression” and seeking JustPeace with Akleema 
and other partners in the region. We are the only human rights 
group documenting the terror of cross-border bombings and 
sharing these stories with the world.

Building JustPeace in a Warring World

The ancient biblical land of Nineveh in contemporary 
Iraq knows the hell of war in this century 
from the U.S. occupation and recent ISIS 
oppression. Iraq has struggled to regain con-
trol from all oppressors.  

Unexpectedly, CPT was able to travel 
from the Kurdish region into the Nineveh 
region of Iraq.  Signs of U.S. oppression 
are still evident in bombed buildings in 
Quaraqosh. Signs of ISIS occupation are still 
evident in burned churches. Fire destroyed 
the chapel in one church CPT visited and 
blackened the cathedral sanctuary, although 
it is again being used for worship. 

Un Ponte Per invited CPT to partici-
pate in a Nineveh regional peace conference. 
The Italian based NGO, Un Ponte Per was 
founded after the first U.S. invasion of Iraq 

in 1991. As the Italian name indicates, UPP’s purpose is to 
build bridges rather than drop bombs. UPP collaborates with 
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By Weldon D. Nisly

It is early June in Iraqi Kurdistan. After an unusually 
rainy May, the heat of summer has arrived.  Ramadan also 
arrived, when Muslims fast during daylight hours. Heat and 
holy days slow the pace of life here. Over-heated politics 
never seem to find a slower pace here or at home.

I am serving two months with the CPT Iraqi Kurdistan 
team as I do twice a year with Christian Peacemaker Teams. 
While here, I share “Voices and Views from Iraqi Kurdistan” 
with my CPT Family and Friends community. I invite Hos-
pitality readers to also hear voices and see views from this 
ancient biblical contemporary land. Caught in the machina-
tions of geopolitics largely beyond their control, many Kurd-
ish friends seek to forge JustPeace out of the fallacies and 
failures of just war. 

Life in this 21st-century terrain grows out of many mil-
lennia of God’s eternal effort to call out people who choose 
faith in God over allegiance to empire. I share two stories of 
amazing people in this ancient contemporary land who reject 
empire’s violent domination.

Dupre is a farming village with generations of life in 
the northern mountains of Iraqi Kurdistan. In an April visit to 
Dupre, CPT was unable to meet with a village leader, who 
was attending a funeral. That gave us an opportunity to meet 
Akleema, a courageous interpreter of village life. She is a 
special CPT friend we turn to when we really want to know 
what is happening there. Driving several miles over dirt roads 
turned to mud by recent rains, we neared Dupre and saw Akl-
eema standing by the roadside. We eagerly stopped to greet 
her and accept her invitation to talk over tea. Sitting under a 
tree by her home, we listened as Akleema spoke about village 
struggles for survival, tensions with regional politicians and 
the threat of bombing by Turkish war planes. Several times 
we paused to listen to the threatening sound of fighter jets fly-
ing overhead.  

Word of visitors spread quickly and soon five village 
men joined us. The conversation shifted as they expressed 
disagreement with Akleema. She and the men share an affec-
tion for each other while having a vigorous political argu-
ment. No one prevents her from denouncing the oppressive 
politics and militarism that threaten daily life in Dupre.  

Returning to Dupre a week later with a CPT delegation, 
we again met Akleema. Sitting on the floor of her home sip-
ping tea, we listened to her stories of village life threatened 
by bombing terror. She told how Turkish planes had bombed 
the hillside above the village one night a year earlier. The 
blast caused rocks to rain down on Dupre, breaking windows, 
damaging walls, and punching holes through the roofs of 
their homes. She showed us the damage to her home. It was a 
night of terror, especially traumatizing village children. 

Turkish fighter jets regularly bomb and shell villages in 

An Ancient Future Path of JustPeace
Iraqis and other NGOs on the “Nineveh Paths Towards Just 
and Lasting Peace” project. 

On June 2, a conference was held in Qaraqosh, a Chris-
tian town in the Nineveh Plains of Iraq. “You need a heart as 
well as your mind to build bridges of peace,” declared Martina 
Pagnatti, UPP president, in her welcome to the Nineveh Paths 
conference. She expressed gratitude and offered encourage-
ment to the diverse peoples of Nineveh Plains, saying, “Your 
heart is big and your hope is strong!” Martina’s words inspired 
hearts and minds of the Muslims, Christians, Ezidis and others 
committed to building a new visionary JustPeace together.  

Her words rang true in the hearts and minds of hearers 
present. It was a stark contrast to the hollow “winning hearts 
and minds” refrain echoing throughout U.S. wars over the 
past half-century. 

The people of Nineveh acknowledge that:
 
   Nineveh is in one of its most difficult and pain-
ful periods in its history. Millions of people have been 
displaced, thousands killed, and thousands of women 
have been abducted and raped. Every citizen of 
Nineveh has been affected. 

(Kai Brand-Jacobsen, Nineveh Paths Towards 
Just and Lasting Peace, 2016) 

Yet, they embrace an imaginative vision and embody 
an impressive effort to unite Muslims, Ezidis, Christians and 
others in a quest for JustPeace that transcends the root causes 
of violence and the tragic legacy of war. Their effort is living 
testimony that:

   
Peace is built not upon ‘vanquishing’ and defeat-

ing the other, but creating something better that gives 
hope, dignity and rights for all people. It is far more 
difficult than war to achieve, and it takes far greater 
courage and commitment. 

(Brand-Jacobsen)
 
Their JustPeace vision encompasses all people and 

communities integrating all institutions and structures of the 
region. It includes empowering women with central roles in 
community peacebuilding. “Peace needs the fingerprints of 
women,” declared a woman to conference participants. Peace 
education for all children and youth of the region is another 
commitment. Trauma recovery that supports and empowers 
people traumatized by war is yet another component. Restor-
ative justice is the heart of their vision to build JustPeace for 
all.   

The people of Nineveh know “that real healing, violence 
prevention, and building social cohesion, coexistence and 
peace is long-term work that needs to be sustained.” In all 
their diversity and conflicted history, they are committed to 
“help truly build effective capacities embedded in organiza-
tions, institutions and the society itself.” (Brand-Jacobsen)

The people of ancient future Nineveh have lived the hell 
of war. Now they embody a vision and commitment to “build 
a just and lasting peace” in their region of the world. 

Will we hear their voices, see their views, and join them 
in building a world of JustPeace out of the ruins of endless just 
war?  W

After 40 years of Mennonite Church ministry that included 
community, pastoral and peace ministries, Weldon Nisly cur-
rently devotes himself in “retirement” to Contemplative Just-
Peace building and work with Christian Peacemaker Teams. 
He is a Benedictine Oblate. His life is devoted to the abolition 
of war. (nislyweldon@gmail.com)

Akleema’s home in Dupre.

Martina Pagnatti, UPP president, welcoming 
participants to the Nineveh Peace Conference 

Weldon Nisly
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By Nibs Stroupe

This article is the third and final part of a series that origi-
nally appeared in the Journal for Preachers. It focuses on three 
books related to the election of Donald Trump. In parts one 
and two, I looked at White Trash, by Nancy Isenberg, and this 
month I’ll finish the review of J. D. Vance’s Hillbilly Elegy, 
and The New Minority: White Working Class Politics in an 
Age of Immigration and Inequality, by Justin Gest. This third 
segment looks at the implications for our current situation.

Enter Donald Trump, a wealthy white man whose 
corporate policies have been part of the displacement of 
working-class whites. As a master manipulator, he was able 
to speak to the acute sense of loss for working-class whites 
and, while being part of the establishment, he was at the 
same time able to get these folk who now feel marginalized 
and “racialized” to support him and to give the finger to the 
establishment. As Gest points out, Trump’s call to “make 
America great again” was a call to reinstate the pre-traumatic 
past, when jobs permitting upward mobility seemed plentiful 
for white, unskilled workers, and when those of other racial 
categories, who would threaten to permeate that mobility, 
were safely where they should be both geographically and 
sociologically — at the back of the bus and at the bottom of 
the ladder.

 There are at least five implications for preaching that 
flow out of these three insightful books. These implications 
must be understood in light of my earlier comment that none 
of these three authors sees the church or its ministry as a 
significant factor in these issues. That should give all of us 
preachers and ecclesiastical types a major pause, and it should 
cause us to reconsider our outreach to working-class white 
folks. Few mainline denominations now consider working-
class white people in their membership recruiting. 

I am making an assumption that most readers of 
this article [in The Journal of Preachers] are middle- and 
upper-middle-class white folks, and because of that assump-
tion, these five implications are addressed to preachers and 
churches in this context. The first implication is based on 
the idea that we have access to the movers and shakers of 
society, or at least those who still participate in church life. 
The inequities addressed in these books have been developed 
and are maintained by our church members. We are called 
to be prophets and pastors to those who rule and shape our 
culture. I often tend to think of white, working-class people 
as ignorant and mean, and these books remind me that while 
they may be the spearhead of the resurgence of racism and 
meanness, they are not the cause of it. The pastoral dimen-
sion of our preaching should remind us of our connection 
to all people, and the prophetic dimension should remind us 
that whether we affirm those connections or not, God affirms 
them. God expects those of us who claim Jesus Christ as Lord 
to live our lives in authentic and life-giving connection to one 
another.

The second implication is the intersectionality in Ameri-
can history of race and class. One of the sources of the deep 
anger of working-class white people is that they are feeling 
excluded from the benefits of being “white.” These books are 
a reminder that part of the longing for the “pre-traumatic” past 
is a desire to receive some of the goodies of being classified 
as “white” in American culture. There is a longing for a time 
when once we all were white, meaning that the “wages of 
whiteness” no longer seem relevant to those white folk suffer-
ing deep economic inequity. Yet, as we have seen in Trump’s 
election, the power of racism underlying this idea that “once 
we all were white” remains strong.

The third implication is that because we have allowed 
capitalism to run amok since the fall of communism, we 
call forth people like Donald Trump. The horrid tax cuts 

passed last year are a vivid reminder that we have not heard 
the wisdom of our Christian tradition or of history that when 
materialism rivals God or even supersedes God in our hearts, 
the results are simply horrific. The voices of Martin Luther 
King Jr., Reinhold Niebuhr, Dorothy Day, Fannie Lou Hamer 
and others all cry out to us to find some balance in relation to 
materialism in our lives, if not to put materialism back in its 
rightful place as subservient to God. In the Exodus version of 
the Ten Commandments, we hear the harsh words for those 
like us who willfully disobey the first two commandments: “I 
the Lord your God am a jealous God.” (20:5) Jesus adds the 
dimension of our captivity in the Sermon on the Mount: “You 
cannot serve God and wealth.” (Matthew 6:24)

The fourth implication is that we must enable our con-
gregations to hear the call for a commitment to economic 
resources for all. The real threat to working-class whites (and 
the rest of us) is not jobs going to China but robotics coming 
to America. We are only at the beginning of a stunning robotic 
revolution in the workplace similar to the Industrial Revolu-
tion, a change that will displace hundreds of thousands of 
workers. Where will they go? From whence will come their 
income? These three books hammer home the theme of a 
collection of wealth among the few, while the many are left 
displaced and inappropriately blaming themselves or others 
for the displacement. Our current ideology of independence 
and self-reliance must be replaced by a sense of connection 
and community, lest we all perish. This implication calls on 
us to renew the 1970s conversations about guaranteed annual 

incomes for all citizens.
In an article in Journal for Preachers in 1992 entitled 

“Preaching on Covenant in an Age of Individualism,” I 
indicated that because of our emphasis on independence and 
individualism in America, we were in great danger of falling 
into tribalism.(1) That slide into tribalism seems to have come 
true as we now experience the huge divide in our national 
and political lives. This is the fifth implication of these books: 
We are falling apart as a community, and individuals are 
simply not able to bear the weight of the human dilemma 
without bonding with others. Our preaching should focus not 
just on the “oughtness” of these connections but also on the 
absolute certainty of them, like gravity or the roundness of 
the earth. This bonding should be an authentic community 
that acknowledges human frailty while also affirming our 
connections to one another. Most often, and even now, that 
bonding becomes a destructive tribalism, which sees the other 
as the enemy who must be excluded or even destroyed. Our 
Christian tradition is clear on this, and our preaching must re-
affirm that clarity. Jesus summed up all the law and prophets 
in this insight: “Love the Lord your God and your neighbor as 
yourself.” (Matthew 22:34-40) Jesus also reminded us in the 
story of the Good Samaritan that by “neighbor,” he means not 
the ones whom we choose, but the ones whom God chooses. 
(Luke 10:25-37)

These three books remind us that the Trump phenom-
enon is not an aberration of American history but rather a con-
sequence of it. The factors that called forth Donald Trump are 
viable and powerful in our life together in America: racism, 
exploitation of the working class, the collapse of the power 
of authentic community, and the power of materialism and 
greed in all of our hearts. It is to these areas that our preaching 
should be turning, if we are not already there.  W

(1) Stroupe, Gibson. “Preaching on Covenant in an Age of 
Individualism.” Journal for Preachers 15 (1992) 23-26.

Nibs Stroupe retired in 2017 as pastor of Oakhurst Presbyte-
rian Church in Decatur, Georgia, after almost 34 years there. 
Oakhurst is a nationally recognized leader in multicultural 
and racial justice ministries. This article first appeared in the 
Pentecost, 2018, issue of the Journal for Preachers, PO Box 
1294, Montreat, NC, 28757. He is the author of numerous 
articles and five books, the latest being Deeper Waters: Ser-
mons for A New Vision, published by WipfandStock Books in 
September 2017. He writes a weekly blog at www.nibsnotes.
blogspot.com. Contact him at nibs.stroupe@gmail.com.

Once When We All Were White: Part Three

The factors that called forth Donald Trump are viable and powerful 
in our life together in America: racism, exploitation of the working class, 

the collapse of the power of authentic community, 
and the power of materialism and greed in all of our hearts.

Meinrad Craighead

Helen Siegl
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Enough Is Enough  continued from page 1

The Welcome Table  continued from page 1

was an early, deliberate act that helped to set the tone and 
priorities of Jesus’ ministry. 

Cattle and sheep and doves in church weren’t the 
offense — though they were likely noisy and odiferous. The 
offense was economic. Good Jews had to buy animals to 
sacrifice — birds, if they were poor. And the moneychangers 
and their cronies capitalized on this requirement of faith by 
overcharging and lining their pockets. They were running a 
racket out in the foyer that was enriching themselves at the 
expense of the people. 

I see Jesus’ reaction as a stinging indictment, a clear 
declaration of “Enough is enough!” In the Matthew, Mark 
and Luke accounts, Jesus cries, “You have made the house of 

prayer into a den of robbers.” John has Jesus shouting, “Stop 
making God’s house a marketplace!” 

Is there no place that is sacred? Nowhere that is out of 
bounds for the profiteers? No corner that has not been turned 
into an opportunity for someone to make a shekel — or a 
buck?

I see Jesus striding into a hospital and overturning 
operating tables and bedpans and shouting, “Stop making a 
place for healing a marketplace!” I see him charging into a 
prison and dumping over the trays of tasteless barely-food, 
and driving away the overseers of 23-cents-an-hour inmate 
labor, yelling, “Stop making a place for second chances a 
marketplace!” I see him marching into an underfunded school 
and knocking away the outdated books and overturning the 
decrepit desks and crying, “Stop making a place for education 
a marketplace!” And, yes, he might even visit a church or two 
and have something to say about chandeliers and fancy altars 
and the prosperity gospel.

We seem to be in an “Enough is enough!” moment. 

We see it in the “Me Too” movement and the Poor People’s 
Campaign, in Black Lives Matter and the immigrant sanctu-
ary movement and environmental justice efforts. A lot of cre-
atively audacious people are carrying off 21st-century versions 
of the cleansing of the temple. 

If you had been in downtown Asheville, North Carolina, 
last November 4th, you would have seen several hundred run-
ners, some dressed in tutus and rainbow socks, zigzagging 
around as if drunk, cutting through lawns, doubling back in 
sharp u-turns, following what might be the strangest and diz-
ziest race route in human history. It was the Gerrymander 5K. 
It was designed to draw attention to the outrageously absurd 
boundary between our 10th and 11th Congressional districts 

here in western North Carolina, which was redrawn by 
Republican legislators to undercut Democrats and consolidate 
their power. 

A few months later, if you had been in a public high 
school in Massachusetts, you would have heard a really terri-
ble band concert. The school, which like many in our country 
has had its funding for the arts gutted, was unable to replace 
its failing instruments. So for a few years there were no band 
concerts. And then the band director boldly announced that 
there would be one. The instruments didn’t play well — some 
played not at all. The school administration and board got the 
message. They found the money to buy new trumpets and 
clarinets. 

In my old stomping grounds of Lancaster County, Pa. 
— in Columbia, a town on the bank of the Susquehanna River 
where I water-skied as a kid — a group of nuns have taken 
their bold “Enough is enough!” stand. When the Adorers of 
the Blood of Christ found out that the Atlantic Sunrise Pipeline 
had been approved to carry natural gas through their land, they 

knew, certainly he believed the vision of Emma Lazarus:

Give me your tired, your poor,
Your huddled masses yearning to breathe free,
The wretched refuse of your teeming shore.
Send these, the homeless tempest-tost to me,
I lift my lamp beside the golden door!

Perhaps Dink, as we called him, was part of “The 
wretched refuse.” The White Supremacist KKK born and 
bred in hate for Blacks, Jews, Germans and Roman Catholics 
certainly thought so. But Dink was also a Lutheran. Murphy 
and I have been in the church in Oederan where he was 
baptized. Maybe what brought him to the hypocritical White 
Supremacist nation was the transfer of Jesus’ teaching from 
Palestine to America; Jesus taught him, as Jesus teaches the 
unemployed and workers today: “Come to me, all you that 
are weary and are carrying heavy burdens, and I will give 
you rest. Take my yoke upon you, and learn from me; for I 
am gentle and humble in heart, and you will find rest for your 
souls. For my yoke is easy, and my burden is light.” (Matthew 
11:28-30)

After traveling north and then south to the Islands for a 
while, George Eduard settled in Greenville, South Carolina. 
He got a job in the cotton mill where he worked until his retire-
ment. He died of a heart attack in the dentist’s chair in 1952.

When Mary, no queen, but a damn good mother, arrived 
at Winthrop she knew a bit about being a victim of the KKK 
and the South Carolina brand of White Supremacy. (Ironi-

cally, while at Winthrop she dated Strom Thurmond, who 
proposed marriage to her. Just think who I would be if she had 
said yes!)

Mary became active in and the president of the YWCA 
in college. A great movement within the YW at the time was 
to bring Black and White students together. This is the mid-
1930s. This is South Carolina. This she relished. She would 
go with other women to Robert E. Lee Hall outside Asheville, 
North Carolina and spend a weekend with Black women stu-

dents from other colleges. They would, God forbid, mix. Once 
she hosted George Washington Carver when he came to speak 
at Winthrop. I have a letter to prove it and I am glad to give it 
to any archive that would like to have it.

A few years after graduation, Mary and Harold Amasa 
Loring were married. I only begin to remember Dad’s White 
Supremacy in 1948 when Strom Thurmond ran for president 
on The States’ Rights Democratic Party, commonly referred to 
as the Dixiecrats. Dad was a full supporter and, like so many 
White Supremacists, hated Truman for integrating the military 
and the civil rights platform of the Democratic Party. Mom 
shut down. She did not tell me stories of her earlier work for 
desegregation. Like many a southerner, she was silenced 
by the system. She turned to the church — a liberal church 
— Myers Park Baptist in Charlotte, North Carolina. In the 
1960s mom began to stir again. She quietly supported Martin 

Luther King Jr. Once she traveled with me to Montreat, 
North Carolina, a pure white town, to hear Martin Luther 
King Jr. speak while on his return from the Watts Rebellion in 
August 1965. By 1968 she could hold back no longer. She let 
it be known that she was for Senator Eugene McCarthy for 
president. I tried to get her to shift to RFK, but my mom was 
one stubborn lady. Mary and Harold had voted Republican 
since 1952 with Ike. In 1963, when I entered Columbia Theo-
logical Seminary, I, too, was a Republican. I voted for Nixon 

in 1960. Neely McCarter workshopped me soon as I arrived 
at the seminary and I have been a Democrat ever since. 

The Welcome Table at Upton Underground Railroad 
Station’s genesis in part comes from an insane old Black 
lady and my mother who would spread a Welcome Table for 
her on our back porch. So, too, from a frightened little boy 
hiding in the backyard from this strange woman. I carry her 
in my heart and in my hands when I give out the food at our 
Welcome Table. Today, for the most part, knowing I have yet 
harder tests to come as we move as a nation into an American 
form of Fascism, I am not afraid. I am a very thankful old 
white man.  W

Eduard Nuessner Loring is an Activist/Advocate/Ally at the 
Open Door Community in Baltimore. 
(eduardloring@opendoorcommunity.org)

built a chapel right on the proposed path — a simple wooden 
arbor and pulpit with eight long benches, on a spot carved out 
of a cornfield. 

Speaking to the more than 300 people who gathered 
for the chapel dedication service, Sister Janet McCann said 
that “in the interest of trying to give a balanced reflection,” 
she had tried to find a scripture that went something like this: 
“And God said, ‘Let corporations whose owners already 
have enough food to eat, enough water to drink, and enough 
money in the bank, continue to grow their wealth. Let them 
take farmland by eminent domain, and dig a big hole in the 
earth and install a pipeline. Then, let gas flow through the 
pipe, disrupting the ecosystem which I so lovingly put in 
place for people and animals and plants to live and grow in 
peace and harmony.’” 

No such scripture exists, of course. Instead, we have 
holy laws demanding care for widows, orphans and strang-
ers. We have prophets ranting about the exploitation of the 
poor and Psalms decrying oppression. We have Jesus launch-
ing his ministry of compassion and justice by overturning 
tables and spilling coins and driving out sheep as he shouted, 
“Stop making God’s house a marketplace!”

Stop making the world a marketplace. Stop the sweat-
shops and the child labor and the human trafficking. Stop 
profitizing our schools and our hospitals and our prisons. Stop 
the massive, unnecessary suffering. 

We need to keep saying “Enough is enough!” in every 
creative way possible, until the message gets through. The 
marketplaces will be shut down when we have the audacity 
and courage to turn the tables on what seems — only seems 
— permanent and inevitable.  W

Joyce Hollyday is an author and founding co-pastor of Circle 
of Mercy in Asheville, NC, where she is active with the immi-
grant community and the Sanctuary movement. She has been 
a friend of the Open Door for four decades. Her blog can be 
found at www.joycehollyday.com.

We have Jesus launching his ministry of compassion and justice 
by overturning tables and spilling coins and driving out sheep as he shouted, 

“Stop making God’s house a marketplace!”

Today, for the most part, knowing I have yet harder tests to come 
as we move as a nation into an American form of Fascism, I am not afraid.



Dear Ed & Murphy,
Happy to hear the two of you are well. I am doing ok. 

Patiently awaiting my chance at parole in July, God willing.
I listen to NPR news radio and the things Israel is doing 

to Palestine and its people are sick. They shot and killed 50 
or more protestors who had no weapons. That’s murder and 
America is giving its blessing for these actions. How come 
no one is doing anything about this? Why is this such a small 
story in the news? Israel is nothing but a bunch of thugs! God 
Help Palestine.

You guys take care,
Prisoner & Artist
New York State
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Grace and Peaces of Mail

in raising Jesus Christ from the dead, defeats the power of sin 
and death, opening us to new life in Christ. Life in Christ is 
what we are to share with others. (Romans 6:12-14) We are 
to share the life of Christ through a ministry of reconciliation. 
(2 Corinthians 5:15-20) The state may engage in revenge, 
but Christians should not. Christians should live in a way that 
stands against/resists such an approach to justice. (See also 
Matthew 5:38-48 for how this fits with Jesus.)

God’s justice seeks the redemption of sinners, not their 
death. This is a major theme of Paul’s letter to the Romans, 
and it is a major theme of the whole Bible. How does God 
deal with sinners? God holds us accountable for the sake of 
bringing us to repentance, reconciliation, restoration to life, 
fullness of life in the Beloved Community. (John 10:10) In 
this light, we can recall the stories of Cain, Moses, David, 
the people of Israel and the Old Testament Prophets, which 
may be summed up in Ezekial 33:11: “As I live, says the 
Lord God, I have no pleasure in the death of the wicked, but 
that the wicked turn from their ways and live.” Paul follows 
this biblical commitment to liberation and life, which is now 

Dear Sir or Ma’am:
I am a Muslim. I do not want to read your Hospitality. I 

don’t read Christian newspaper, magazines, etc.
Thank you for your time. Islam is the TRUTH! I had 

two strokes. I lost all my English and Spanish words. The 
only thing I can say was in Arabic. I could offer my prayers in 
Arabic.

Thanks,
A prisoner

I have seen the face of racism, sexism, narcissism, 
greed and chaos, and I believe it to be the face of Donald 
Trump. Government by the rich, for the rich, deregulation of 
safeguards, and a hard-hearted approach to the poor. Some 
of Trump’s actions: the “Dreamers” denial of sanctuary. 
Taking children, some very young, away from their parents 
at the border. Exiting from the Paris Environmental Accord. 
Exiting from the Iran Nuclear Agreement. Alienating our 
Friends and Allies (Canada, France, etc.). Risking global trade 
wars. Harassment of women (and bragging about it on tape). 
Also, there is the tax break for the wealthy that will threaten 
Medicaid, Medicare and Social Security. There was also the 
effort to destroy Obamacare which would have left millions 
without healthcare. Trump calls the media “the enemy of 
the People” and casts distrust on government institutions 
such as the Justice Department. Trump also declares the 
“power of self-pardon.” Last but not least, numerous black 
nations were termed s…hole countries. This is a slide toward 
authoritarianism.

The solution: kindness and compassion for the least 
of these — prisoners, immigrants, refugees, the poor, the 
sick. Security comes from church, family, community, social 
ties, plus public housing, guaranteed health care, public 
schools and a living wage. We need to join forces to battle 
climate change, and to care for the land and living systems. 
It’s important to vote for progressive candidates on all 
governmental levels. Say NO by saying YES to the forces 
that promote peace, justice and life. It is important to have the 
courage and compassion to state one’s views in constructive 
conversation. Love of the Other, Music and Love.

P.S. Zero tolerance at the border means open-ended 
detention for asylum families (which is against the law). 
Children still remain separated from their parents.

Korean talks are welcome, but unbalanced.
Bruce Bishop
Goshen, Indiana

affirmed and firmly established in Jesus Christ. Paul does not 
endorse unquestioning submission to state power and cer-
tainly not to state violence. Instead, he calls disciples of Jesus 
to practice a ministry of reconciliation. Christ’s way of life, 
not state power, is the pattern for discipleship. (2 Corinthians 
5:15-20; Romans 14:1a, 3b, 15:7; Philippians 2:5-13)

Given this overwhelming literary, historical and theo-
logical evidence, to simplistically claim that Paul endorsed an 
unquestioning obedience to “the law of the state” is the height 
of biblical and theological stupidity. Sessions and Huckabee 
Sanders could use some basic theological education.  W 

Peter Gathje is Vice President for Academic Affairs/Dean of 
Memphis Theological Seminary, and a founder of Manna 
House, a place of hospitality in Memphis. He wrote Sharing 
the Bread of Life: Hospitality and Resistance at the Open 
Door Community (2006) and edited A Work of Hospitality: 
The Open Door Reader 1982 – 2002. 
(pgathje@memphisseminary.edu)

Romans 13  continued from page 3
Dear CHILDREN,

Please REMOVE P-Duggan E-181312 and Philip G. 
Dugger E-18131 from your mailing list. Your publication is 
so “sweet” that it gives me nausea. I don’t know what you 
pretend to be “prophesying,” but try it on someone else.

See You In Heaven,
Philip G. Dugger

-Aphorisms from an anthropomorphic alligator-

Dear Ed, 
Earlier this year Jeremiah Wright requested copies 

of The Cry of the Poor for young preachers in the Samuel 
Proctor Conference in Chicago. I gave him copies. Forrest 
Harris of American Baptist College in Nashville and Jason 
Jackson were instructors in that conference. Several years ago 
I gave James Cone a copy and he thanked me for it. The royal 
wedding preacher, Michael Curry, gets a copy soon.
  Lots of hope,
   Wendell Wentz
   Rockwall, Texas

Ed,
Lovely May issue!
The My Lai  piece hit close to home, as I was in an 

Officer Candidate School Company with Captain Medina, Lt. 
Calley’s commanding officer.

With so many of Hospitality’s pieces so powerful, had 
you given any thought to putting the best, or your best, into a 
bound volume?

Warmly, 
Ed Crouch 
Seattle, Washington

Hello my dear friend Murphy
I just wanted to say thank you for your article, 

“Dismantling the Whitewash” [June 2018 Hospitality]. I was 
moved to tears as I read and revisited the pain and fears Black 
people faced during my life. I hope your article reaches every 
church in the nation, Black and White congregations.

Thank you for your reflections on Dr. James Cone. You 
and Ed have influenced my theology as much as Dr. Cone 
and I will be forever grateful to you both.

Odyssey III is alive and well. While most of our funding 
for sheltering and the Transition house is gone, as well as 
funds for meds, nevertheless, we do what we can. There is a 
daily lunch meal, and some supportive services. I “fired me” 
and kept the front line staff. James, my son, is now the CEO 
(by the way, he read your article and said he couldn’t believe a 
white person wrote it).

We have developed permanent housing with supportive 
services, a 10 unit SRO and a 32 unit apartment complex, for 
families. 

And we have three scattered site houses as well as 
a Community Resource Center. We will not be defeated 
because of a lack of funding. The Church and volunteers fill 
the void.

I truly love you all and am thankful for your Ministry. 
  Yours in Christian Love,
   Jim Milner, your Brother Beloved
   Atlanta, Georgia
Rev. Dr. James Milner is the founding Pastor of the Chapel 
of Christian Love, the founder of Odyssey III, a ministry with 
people who are homeless; and he is the former President of 
Concerned Black Clergy of Atlanta. 

Thanks for your consistently splendid newspaper.
   Lou Mercorella and Andrew Tomlinson
   Baltimore, Maryland

I am blown away by your activism and compassion, 
but deeply troubled by your stand on abortion. As a Catholic 
Christian, a nursing educator, a mother and grandmother, I 
believe passionately that a woman’s first right (yes, I am a 
feminist) is the right to be born, as is a man’s. I am currently 
a licensed mental health counselor, and believe that the 
wholesale destruction of unborn children in our culture is 
a reflection of our disregard for the powerless. I pray you 
will consider the other side of the coin; there are two bodies 
involved in every “pro choice” decision.
  God bless you,
   Elizabeth Berneking
   Evansville, Indiana

Rita Corbin
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Why do we measure people’s capacity 
To love by how well they love their progeny?

That kind of love is easy. Encoded. 
Any lion can be devoted

To its cubs. Any insect, be it prey 
Or predator, worships its own DNA.

Like the wolf, elephant, bear, and bees, 
We humans are programmed to love what we 
conceive.

That’s why it’s so shocking when a neighbor 
Drives his car into a pond and slaughter —

Drowns his children. And that’s why we curse 
The mother who leaves her kids — her hearth —

And never returns. That kind of betrayal 
Rattles our souls. That shit is biblical.

So, yes, we should grieve an ocean 
When we encounter a caretaker so broken.

But I’m not going to send you a card 
For being a decent parent. It ain’t that hard

To love somebody who resembles you. 
If you want an ode then join the endless queue

Of people who are good to their next of kin — 
Who somehow love people with the same chin

And skin and religion and accent and eyes. 
So you love your sibling? Big fucking surprise.

But how much do you love the strange and 
stranger?
Hey, Caveman, do you see only danger

When you peer into the night? Are you afraid 
Of the country that exists outside of your cave?

Hey, Caveman, when are you going to evolve? 
Are you still baffled by the way the earth revolves

Around the sun and not the other way around? 
Are you terrified by the ever-shifting ground?

Hey, Trump, I know you weren’t loved enough 
By your sandpaper father, who roughed and 
roughed

And roughed the world. I have some empathy 
For the boy you were. But, damn, your incivility,

Your volcanic hostility, your lists 
Of enemies, your moral apocalypse —

All of it makes you dumb and dangerous. 
You are the Antichrist we need to antitrust.

Or maybe you’re only a minor league 
Dictator — temporary, small, and weak.

You’ve wounded our country. It might heal. 
And yet, I think of what you’ve revealed

About the millions and millions of people 
Who worship beneath your tarnished steeple.

Those folks admire your lack of compassion. 
They think it’s honest and wonderfully 
old-fashioned.

They call you traditional and Christian. 
LOL! You’ve given them permission

To be callous. They have been rewarded 
For being heavily armed and heavily guarded.

You’ve convinced them that their deadly sins 
(Envy, wrath, greed) have transformed into wins.

Of course, I’m also fragile and finite and flawed. 
I have yet to fully atone for the pain I’ve caused.

I’m an atheist who believes in grace if not in God. 
I’m a humanist who thinks that we’re all not

Humane enough. I think of someone who loves me — 
A friend I love back — and how he didn’t believe

How much I grieved the death of Prince and his 
paisley. 
My friend doubted that anyone could grieve so 
deeply

The death of any stranger, especially a star. 
“It doesn’t feel real,” he said. If I could play guitar

And sing, I would have turned purple and roared 
One hundred Prince songs — every lick and chord —

But I think my friend would have still doubted me. 
And now, in the context of this poem, I can see

That my friend’s love was the kind that only burns 
In expectation of a fire in return.

He’s no longer my friend. I mourn that loss. 
But, in the Trump aftermath, I’ve measured the 
costs

And benefits of loving those who don’t love 
Strangers. After all, I’m often the odd one —

The strangest stranger — in any field or room. 
“He was weird” will be carved into my tomb.

But it’s wrong to measure my family and friends 
By where their love for me begins or ends.

It’s too easy to keep a domestic score. 
This world demands more love than that. More.

So let me ask demanding questions: Will you be 
Eyes for the blind? Will you become the feet

For the wounded? Will you protect the poor? 
Will you welcome the lost to your shore?

Will you battle the blood-thieves 
And rescue the powerless from their teeth?

Who will you be? Who will I become 
As we gather in this terrible kingdom?

My friends, I’m not quite sure what I should do. 
I’m as angry and afraid and disillusioned as you.

But I do know this: I will resist hate. I will resist. 
I will stand and sing my love. I will use my fist

To drum and drum my love. I will write and read 
poems 
That offer the warmth and shelter of any good 
home.

I will sing for people who might not sing for me. 
I will sing for people who are not my family.

I will sing honor songs for the unfamilar and new. 
I will visit a different church and pray in a different 
pew.

I will silently sit and carefully listen to new stories 
About other people’s tragedies and glories.

I will not assume my pain and joy are better. 
I will not claim my people invented gravity or 
weather.

And, oh, I know I will still feel my rage and rage and 
rage 
But I won’t act like I’m the only person onstage.

I am one more citizen marching against hatred.
Alone, we are defenseless. Collected, we are 
sacred.

We will march by the millions. We will tremble and 
grieve.
We will praise and weep and laugh. We will believe.

We will be courageous with our love. We will risk 
danger
As we sing and sing and sing to welcome strangers.

— Sherman Alexie
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