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By Murphy Davis

It is always interesting to me when you see or hear peo-
ple on the news saying, “This is not who we are!” in response 
to some egregious government policy or practice. What is it 
about separating children from their parents at our southern 
border that is not “TrueBlue American”? 

The first known Africans to arrive in North America 
were on a Dutch ship which landed at Jamestown, Virginia in 
August, 1619. By 1641 Massachusetts became the first Brit-
ish colony to legalize slavery. While slavery did not become 
as major an institution in the North, the 1793 invention of the 
cotton gin meant the explosion of slavery in the southern U.S. 
By 1860, cotton was the main crop produced in the South and 
slavery was what made it profitable. African men, women and 
children and their descendants were bought and sold, and free 
Blacks in the North were even kidnapped and sold “down 
river,” as famously chronicled in “Twelve Years a Slave.” 

For 250 years it was common practice to sell family 
members away from each other. Scenes of children and 
babies being ripped from the arms of their mothers have been 
depicted in drawings and many oral accounts. 

The painful search to find lost family members went on 
for years after Emancipation — stories of mothers, fathers, 
husbands, wives, siblings — walking from plantation to 
plantation and across states and regions in a desperate search 
for those dear to them. The generational trauma is difficult to 
even conceptualize. 

Then, of course, there were the “Indian boarding 

schools.” After the Civil War, churches and government 
began to set up schools to force assimilation of Indian tribal 
children into Anglo culture. They were forced out of their 
homes and families and taken to schools where their names 
were changed, their hair was cut, native dress was forbidden, 
and they were punished for speaking their native languages. 
This was understood as “Christianizing” and “civilizing” 
them. But the methods were brutal and the children were 
often additionally abused sexually, physically and mentally. 
The aim was to wipe out their cultural identity. Again, how do 
we even begin to think about the amount of trauma that must 
be accounted for over the generations of parents, children and 
villages that were ripped apart and stripped of their cultural 
heritage? 

Certainly I am not the first to make this point about the 
history of family separation through American slavery and 
Indian boarding schools. But it concerns me that we have 
major institutions that force daily family separation right 
under our noses and they are rarely mentioned: specifically, 
imprisonment and homelessness. 

When chattel slavery was abolished by the 13th Amend-
ment to the U.S. Constitution, it was specifically replaced by 
penal slavery. (See Hospitality articles since the 1980s about 
the battle in the Senate over outright abolition and including 
the phrase “neither slavery nor involuntary servitude except 
as punishment for a crime.” Or see Ava DuVernay’s excellent 
documentary “13.”) Slavery has been practiced in the United 

Separating Families 
A Time-Honored American Tradition
But this time the Children are in Concentration Camps

By Ron Tabak

On April 25, 2018, the day before its official opening, I 
had the privilege of walking through and observing as much 
as I could of the National Memorial for Peace and Justice in 
Montgomery, Alabama. Although I had heard Bryan Steven-
son, whose Equal Justice Initiative conceived of, researched 
and developed the Memorial, speak about the Memorial 
many times, nothing prepared me for its impact.

I knew of our country’s dreadful legacy of lynchings 
and other terrorism in rendering the post-slavery constitu-
tional amendments and federal civil rights laws a practical 
nullity as late as the mid-twentieth century. In the 1960s, I 
carefully followed news coverage of violence against civil 
rights workers and even children. In 1999, I helped organize 
programs — one focused on unfinished civil rights work 
and another a remembrance of the solidarity during the “civil 
rights era” of so many African Americans and Jews — on 
the 35th anniversary of the brutal murders of outstanding civil 
rights advocates James Chaney, Michael Schwerner and 
Andrew Goodman.

I went to the Memorial directly after visiting the new 
Legacy Museum. It presents a thoughtful, contextual history 
of the relationships among slavery, the continuing force of 
white supremacy in preserving the power of the powerful 
while subjugating people of color and ignoring key economic 
needs of less financially well-off white people, the role of 
capital punishment as a seemingly more tasteful version of 
lynchings and our dramatic increase of mass incarceration in 
recent decades.

I was still surprised at how profoundly moved, 
impressed, upset and reinvigorated I was by the National 
Memorial for Peace and Justice. As I walked through, up, 
down and around the Memorial, I tried to read every name 
from every county from every state (many outside the South) 
on the cemetery-like tablets hanging above me. In certain 
places, seeing the names became impossible due to the inten-
tionally greater space between the bottom of the tablets and 
the height to which I could stretch my body. Also most affect-
ing were the numerous chilling accounts of what happened to 
some of the lynching victims, and the evocative sculptures.

The Memorial, which contains no editorial commen-
tary, just bare facts, is so enormously affecting because of 
our society’s (North as well as South) widespread lack of 
overt knowledge or internalized comprehension of our sorry 

Our Duty 
Create the Peace and Justice 
Whose Absence 
Is So Devastatingly Portrayed 
in the New National Memorial

National Museum of African American History and Culture/Smithsonian Institution
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By Catherine Meeks

 Thirty-two years ago, when I gave 
birth to William, I was surprised at the depth 
of my reflection upon what it would mean 
to have him taken from me. I was thinking 
about the slave era and the way in which 
enslaved mothers had their babies taken from 
them to be sold to other slave holders. My 
son’s birth and Toni Morrison’s powerful 
historical novel, Beloved, coincided with one 
another and with my doctoral work, which 
had led me into a deep study of enslaved per-
sons. The issue became very personal for me. 
I understood why Sethe, the main character 
in the novel, had killed her twins to prevent 
them from being sold into slavery. I won-
dered what I would have done if someone 
had come to take my little newborn son from 
me. I did not know and I still don’t know. 
How can one figure out such things?

The current issue of taking children 
from their parents at the border of the U.S. 
and Mexico is simply the way we manage 
those that we need to control. The white male 
supremacist mentality which serves as the 
foundation for the way in which we conduct 
business in most arenas in America continues 
to thrive.

It was the mentality of white supremacy 
that made it possible to imagine that taking 
the children of Native Americans was an 
answer to the way in which to manage them. 
The creation of the Indian Boarding Schools 
to enable Native children to be taken from 
their families so they could be forced to learn 
how to be subservient to the white suprema-
cist way of life is totally indefensible. History 
clearly verifies that it was a terrible idea that 
has led to destruction for our Native sisters 
and brothers. It is a destruction that can never 
be repaired.

One wonders what it is that makes a 

group of people believe that they have the 
right to take the children of anyone and treat 
them as they wish. It seems that the process 
of dehumanizing a group of people is the pri-
mary factor in making this type of behavior 
possible.

There is no way to measure the degree 
of hatred for and denigration of a group of 
people that has to take place in the mind and 
heart of a person who takes a baby from the 

arms of its mother to sell it into slavery, or a 
nursing baby at the U.S. border to send it off 
to parts unknown.

Of course this sinful and destructive 
action is justified in the minds of the perpetra-
tors. In the case of slavery, it was seen as nec-
essary for business, and with Native peoples, 
they needed to be “civilized,” and with the 
Latinos, well they are breaking the law. And 
the supremacist declares that everyone knows 
that God wants law breakers to be treated as 
harshly as possible. And they find the pas-

sages in the Bible to help justify that dastardly 
behavior and to help make it all seem fitting 
to them.

In the midst of all of this, where does 
a faithful person find solace? It is not easy 
because the first response is one of rage. It 
is easy to consider responding in violent 
ways. Just as Sethe killed her twins to save 
them from slavery, that urge to find a remedy 
comes to the forefront of our hearts and 

minds. But we need to 
be more than thankful 
every time grace holds 
onto us and we do not 
act like Sethe or the 
supremacist. Clearly 
God’s way is not 
the way of violence 
or denigration and 
we cannot develop 
an eye-for-an-eye 
mentality if we have 
any hope of saving 
ourselves.

This empire, 
the United States of 
America, does not 
deserve to be saved. 
But the people do. We 
who have faith must 
hold on to that notion 

and do our best to stand against the dark, cold 
wind blowing across our land at the moment. 
But as we do, we need to remember that the 
wind has been dark and cold for a long time 
and that this act of taking children is not new.

My solace is found in the fact that there 
is a community of folks willing to resist the 
dark, cold wind and we can stand together. 
God’s grace will meet the resistors. Let’s 
Hold On.  W

Catherine Meeks is the Founding Executive 

Do Not Take Children in My Name
Director of the Absalom Jones Episcopal 
Center for Racial Healing, and the retired 
Clara Carter Acree Distinguished Profes-
sor of Socio-cultural Studies and Sociology 
from Wesleyan College. She has published 
six books and is editor of Living Into God’s 
Dream: Dismantling Racism in America 
(2016), which focuses on racial healing and 
reconciliation. She writes for the Huffington 
Post and is a regular contributor to Hospital-
ity. She is involved with prison work, visits on 
death row and works for the abolition of the 
death penalty. (kayma53@att.net)
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Psalm 146  continued on page 5

By Eduard Loring

Psalm 146 for Today
Perhaps for Tomorrow Depending on How We Act

We are thankful to the God 
 who is the force of love in the universe.
We shall not put our trust in White Supremacist America 
 and its corrupt capitalism; 
  No system can save us. 
All systems and empires die.
On that day all their oppression, wealth 
 and police brutality come to an end.
Blessed are those who have The Black God 
 and The Black Jesus and 
Who depend upon one another to build 
 the Beloved Community, the Common Good.
The God of Love, the life force in each of us, 
 created the heaven, earth and sea and all that is in them. 
The Holy One of Love, Mercy and Justice 
 keeps Her promises. 
The Black Jesus tells those who have eyes to see and ears to 
hear what constitutes the outward journey of his disciples:
 We are to:
  Judge in favor of the oppressed
  Give food to the hungry
  Set prisoners free
Our doctors are to give sight to the physically blind
Our protesters, investigative journalists, 
 Liz McAlister, Martin Luther King and James Cone   
 empower us to act, to seed 
 and bring sight to the morally blind, deaf and numb.   
We must lift everyone who has fallen 
 out of our own falleness. 
God loves the Human Ones and gifts a revolution of the heart  
 in their Inward Journey.
 We are told to do justice for widows and orphans.
 In a senior moment, She told us to take the wicked   
  to their ruin.  But as 
 An Ambassador of the Black Jesus, 
  Martin Luther King Jr. instead gave 
 Vision to the ultimate reconciliation of us all: 
  The Welcome Table where  
  the Children of the Abolitionists 
  and the Children of White Supremacists
  will sit down and eat together. 
Amen!!! Hallelujah!!! 

The Exposition
We are thankful to the God 
 who is the force of love in the universe.
We shall not put our trust in White Supremacist America 
 and its corrupt capitalism; 

 No system can save us. 
But John Lewis, the great political leader and embodi-

ment of the last political leader who brought Black, Brown, 
Native American, poor whites, and Anti-War Peace Makers 
together: Robert F. Kennedy (I volunteered in his presidential 
campaign in Madison, New Jersey in 1968), is wont to teach 
(following Reinhold Niebuhr), “There is no salvation within 
the political order, but no salvation apart from the political 
order.” The Open Door Community partners with Our Revo-
lution. Nina Turner is a radical African American Christian 
who preachers Black Liberation Theology as she introduces 

Ben Jealous, former leader of the national N.A.A.C.P. and 
Democratic candidate for Governor of Maryland.

There is no justice without the government to tax 
people, businesses and corporations to pay for the expenses 
of justice. Justice is very expensive.  Martin Luther King Jr. 
called for a domestic Marshall Plan to address what the Ken-
ner Commission called a poor and Black society in a land that 
had long been fractured into two societies: Black and White. 
Rich and Poor. The communities of faith are at a loss. The 
mainline churches are full of banksters, military contractors 
and members of the Republio-Libertarian Party. Today, as in 
1968, these forces kill the poor. We can, at times, mitigate the 

aggravating circumstances of the Death Machine, which is 
our government and the government of Israel. The Romans 
killed Jesus and thousands of Jewish People who wanted 
peace and justice. The United States of America with the 
avid support of Evangelicals and Conservative Catholics kill 
the poor, people of color and immigrants of all shades. Israel 
mainly murders Palestinians whose land they took in 1948. 
Jesus is a Jew. In Palestine he is a Palestinian. In the United 
States of America he is an African American man. Read his 
words. Practice them and watch the walls come tumbling 
down. Faith, courage, feet in the street. Love in the heart. 
Peace in the soul. 

  
All systems and empires die.
On that day all their oppression, wealth 
 and police brutality come to an end.

I am an old man and have received many blessings by 
living the days I am allotted. I was taught the political mean-
ing of America by activist scholars teaching the Book of Rev-
elation written in exile from Empire by John the Revelator. 
William Stringfellow shook my soul in 1973 when Glen Wit-
tig gave me a copy of An Ethic for Christians & Other Aliens 
in A Strange World. Stringfellow taught me to read America 
biblically instead of reading the Bible Americanly (Evangeli-
calism, white Christian nationalism, KKK). Phil Berrigan 
was a man of The Lamb, and Dan Berrigan in many an essay, 
book and poem explicated the revelation in the Book of Rev-
elation for Christians who would engage the powers.

What is the future of the United States of America? Of 
all Empires? Of Merchants? Of the greed-filled wealthy ones? 
Banksters? Says the Word of God:
Fallen, fallen is Babylon (America) the great!
It has become a dwelling place of demons,
A haunt of every foul spirit,
A haunt of every foul and hateful bird;
For all the nations have drunk the wine of her

Impure passion,
And the kings (politically powerful) of the earth have committed

Fornication with her,
And the merchants of the earth have grown

Rich (neo-liberalism) with the wealth of her wantonness.
(Revelation 18)

The God of Love, the life force in each of us, 
 created the heaven, earth and sea and all that is in them. 

We are committing suicide today. We are destroying the 

earth, the sea and the air. We are dying. We are stupid like a 
mule. There is no health in us. The fierce urgency of now is 
about over. Will Michaela or your young family members 
live to be 50? Less likely today than yesterday.

The Holy One of Love, Mercy and Justice 
 keeps Her promises.
 What promise? To never leave us alone. Yes. This She 
died in Auschwitz and on Charles C. Jones’ rice plantation 
as, in terror of snakes, mosquitoes and The White Man, they 
shoveled soil and worked in water worse than the immigrant 
laborers in the chicken factories today. Not justice, not repara-

tions, but the presence of God in the hell of dehumanized 
existence is the root of the Slave Songs of hope, liberation and 
the overturning of The White Man’s way. From 1831 unto 
this day, Nat Turner’s ghost rides the skies. Divine Compas-
sion never leaves us alone. Never left Martin Luther King Jr. 
alone after his “Kitchen Table Conversion.”  

Love is most present in the inward journey as in prayer 
and meditation. We pray. We hope. We listen. Yes! The frac-
tures and captivity of our lives can be healed. As the human 
fractures bring us to empathy for all human suffering and 
gift us with a hunger and thirst for Justice — the Outward 
Journey.

On the other hand, God’s promises in the construction 
of history and the social order are not kept except through 
the lives, sacrifices, activism and often suffering and death of 
those who work for the Beloved Community or, in secular 
terms, The Common Good. God does not act in history. We 
are to act and establish peace and justice for all peoples. The 
Human Ones carry the gift and burden to fight and to create 
justice; and then fight to keep what was accomplished. Thank 
God who does not always keep promises in the social order. 
One of God’s broken promises is that all nations will come 
and bow before Israel bringing all their wealth and loyalty. 
The Christian organization, the Ku Klux Klan, reads the Word 
of God to see promises that America will always be led by 
white power. That God wills a White Christian Nation. That 
Donald Trump was God’s choice for president and the return 
to Make White America Great Again.

The power of love revealed most clearly as the Lynch-
ing Tree is the tool to comprehend the Cross of the Black 
Jesus. The Lynching Tree as Cross is present today. Pick up 
the Lynching Tree and work for radical transformation of val-
ues and practice in our hearts, in our churches, in our society 
and in the way we treat other nations. For white folk to pick 
up the Lynching Tree is to revolutionize the understanding 
and truth of American History. Chapter One: White Control: 
Genocide. Chapter Two: White Control: Racial Slavery. 
Chapter Three: Keep Poor Whites aware of Whiteness not 
Poor vs. Rich. Chapter Four: The Church: White Control/
Black Liberation.

The cosmic energy, what my mentor Howard Thurman 
names “the life force” is present and available to save our 
souls. The hunger and thirst for justice alive in The Human 
Ones is the source of Love going public. Or as Cornel West 

How Does God Act in the Pursuit of 
Peace and Justice for All?
A Cry of the Poor Based Upon the Great Psalm 146: Part 2

God’s promises in the construction of history and the social order 
are not kept except through the lives, sacrifices, activism 

and often suffering and death of those who work 
for the Beloved Community or, in secular terms, The Common Good.
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By Jürgen Moltmann
Translated by Steffen Lősel

I believe that we first met at the annual meeting of the 
American Academy of Religion in New York in October 
1970. I gave a lecture on “How Can I Sing the Lord’s Song in 
a Strange Land?” in preparation of my 1971 book Die ersten 
Freigelassenen der Schőpfung (published in English under 
the title Theology and Joy), and he spoke about his theologi-
cal interpretation of The Spirituals and the Blues, published 
in 1972. But I had already read his book Black Theology and 
Black Power, which appeared in print in 1969, and I was 
deeply impressed. My friend Fred Herzog at Duke University 
and I were working on a German translation, which was 
published in 1971 in the series “Political Theology,” which 
I edited together with Johann Baptist Metz. Further transla-
tions followed. Jim Cone was a known voice in theology in 
Germany. 

Our friendship brought him to Tübingen twice, and my 
wife Elisabeth and I visited him whenever we went to New 
York. He became my American counselor. In 1973, after I 
had declined an invitation to take a position at Union Theo-
logical Seminary in New York, he called me in the middle 
of the night and asked if they should invite Dorothee Sőlle. I 
encouraged him to do so, and in this way, Dorothee went to 
New York. When I received an invitation to take a position 
at Princeton Theological Seminary shortly thereafter, I asked 
him if I should go. He preferred to see me as a “prophet from 
the outside” and not as part of the theological scene in the 
U.S. Hence I stayed in Tübingen, “East of Eden.” When I 
asked him if I should join in a specific theological dialogue, 
he counseled me against it: dialogue only when there is a 
need that makes dialogue necessary, otherwise theology turns 
into mere chatter. He knew what he was speaking about, 
because white racism in the U.S. is aggressive. Martin Luther 
King Jr. was shot on April 4, 1968. Jim Cone felt indebted 
to both Martin Luther King and Malcolm X, to both civil 
disobedience and the Black Power movement. Jim’s theol-
ogy was always pugnacious. We met a last time at the annual 
meeting of the American Academy of Religion in November 
2015 in Atlanta. After my presentation, he came over to me, 
young-looking and smiling as always, and gave me a hug. I 
am shaken by his all-too-early death. I have lost a good friend.

I am not qualified to evaluate Cone’s theology. I have 
always understood black theology to be a theology that has its 
Sitz im Leben in the suffering and the struggle for freedom of 
the African American community. It is a theology of libera-
tion that arises from the people and is developed together with 
the people. Some of my conversation partners in the U.S. 
see the struggle against white racism as an emerging church 
struggle (Kirchenkampf) comparable to the struggle of the 
Confessing Church in Nazi-Germany. It is sad that fifty years 
after the assassination of Martin Luther King a Black Lives 
Matter movement is still needed. In Germany, the old racism 
is rearing its ugly head again as well. Jim Cone was always 
vigilant on this front all the way to his last book, The Cross 
and the Lynching Tree. In many countries, being a Christian 
today includes a departure from complicity in the oppression 
and alienation of other peoples and races. Following Jim 
Cone’s work, the theology of liberation (Gustavo Gutiérrez) 
has been adopted in many other contexts in Latin America 
and Asia. My wife, Elisabeth Moltmann-Wendel, learned 
much from Cone for her feminist theology of human rights 
for women, and she held him in high regard for it.

All his life, Jim Cone stayed at Union Theological Sem-
inary in New York, a once white institution, rather than taking 
a position at a historically black university or seminary, even 
though he received many invitations to do so. I do not know 
what his motivations for doing so were, but I always believed 

that black theology is very important for white people. In Part 
III of my book Experiences in Theology: Ways and Forms 
of Christian Theology, entitled “Mirror Images of Liberating 
Theology,” I described what white people can learn from 
black theology:

1. liberation of theology from white culture and 
traditions, so that it becomes “Christian”; 2. an aware-
ness of one’s own context, one’s own time, and one’s 
own community; 3. the discovery that not all angels are 
“white” and that God is black — symbolically speaking. 
“Christians stand with God in [God’s] suffering,” Diet-
rich Bonhoeffer said. Black theology gives white theolo-
gians the chance to overcome the problem of being blind 
to the shortcomings of their own community. “Blacks” 
do not always have to be “victims” of whites. They are 
Christians and human beings and autonomous.

Jim Cone’s political theology is rooted in biblical theol-
ogy, just as my Theology of Hope (1964) and Gutiérrez’s A 
Theology of Liberation (1971) were. All new beginnings of 
Christian theology in the modern world are rooted in biblical 
insights. I still hear Jim’s desperate call to white theologians: 
“Prove me wrong from the Bible.” They never answered 
him. But black slaves read the Bible with different eyes than 
white evangelicals. To show the contextual nature of libera-
tion theology, let me recount what happened at a conference 
with Latin American theologians in Mexico City in 1977, in 
which Cone and I participated. Just prior to the meeting, in 
an “Open Letter” to my friend José Miguez Bonino, I had 
criticized the academic Marxism of some Latin American 
liberation theologians. Jim warned me: “Jürgen, they want 
to crucify you.” This is exactly what happened. But then 
Jim Cone walked through the ranks of the Latin Americans, 
looked each of them in the face and suddenly said: “As far 
as I know, more blacks live in Brazil than in the U.S. But not 
one among you liberation theologians is black or mulatto. 
Where are your black liberation theologians?” That embar-

rassed the Latin Americans, 
who were all white, and their 
Marxism did not help them at 
that point. They were silent. 
But then Dora E. Arce-Valen-
tin from Cuba stood up and 
walked through the ranks, 
including the one where Jim 
Cone and I were sitting, and 
declared: “More than 50% of humanity are women, but I do 
not see a single woman among you theologians, but rather a 
lot of Latin American machismo.” A long period of silence 
followed. Womanist and Latin American feminist theology 
only developed afterwards. We recognized that capitalism, 
racism and sexism were allied to each other and suddenly we 
could imagine how a liberation of the victims of these three 
powers toward a recovery of human dignity and human rights 
could look. This recognition allowed us to join in community 
after our conflict. When I flew home, I wondered how a lib-
eration theology for oppressors, racists and sexists would look.

In 1969, with his Black Theology and Black Power, Jim 
Cone triggered a series of contextual theologies of freedom. 
He taught us to join the God of Exodus and Resurrection in 
throwing over all conditions in which the human person is but 
a lost, disdained, degraded and enslaved being. We owe him 
thanks for this, not just in the world of theology. We will miss 
his voice in the conflicts of the future.  W

Jürgen Moltmann is Professor Emeritus of Systemic Theol-
ogy at the University of Tübingen, Germany, and one of the 
world’s leading Protestant theologians, having authored such 
books as Theology of Hope: On the Ground and the Implica-
tions of a Christian Eschatology, considered one of the most 
influential theological works of the second half of the 20th 
century, The Crucified God and The Church in the Power of 
the Spirit: A Contribution to Messianic Ecclesiology. He has 
been a good friend of the Open Door Community since 1983, 
and his life and theology have touched us deeply.

Personal Recollections of James H. Cone

poetry corner

Julie Lonneman

A Poem on the Assassination of Robert F. Kennedy 

Trees are never felled . . . in summer . . . Not when the fruit . . .   
is yet to be borne . . . Never before the promise . . . is fulfilled . . .   
Not when their cooling shade . . . has yet to comfort . . .

Yet there are those . . . unheeding of nature . . . indifferent to   
ecology . . . ignorant of need . . . who . . . with ax and sharpened   
saw . . . would . . . in boots . . . step forth damaging . . .

Not the tree . . . for it falls . . . But those who would . . . in
summer’s heat . . . or winter’s cold . . . contemplate . . . the   
beauty . . .

—Nikki Giovanni

Nikki Giovanni, “A Poem on the Assassination of Robert F. Kennedy” from Those Who Ride the 
Night Winds. Copyright © 1983 by Nikki Giovanni. Used with the permission of HarperCollins 
Publishers. 
Source: The Collected Poems of Nikki Giovanni (2003) 



says it, “Justice is what love looks like in public.” (This quote 
I learned from Willa Bickham at the Baltimore Catholic 
Worker). 

The remainder of this cardinal Psalm 146 spells out that 
The Human Ones and the disciples of the Black Jesus are to 
spend their lives in non-violent militancy, institutionalizing 
justice in church and society. This exposition of Psalm 146 
does not assume that today the works are addressed to people 
of faith alone. The Human Ones are those who dwell on this 
earth and will the good for all people. The Open Door Com-
munity has worked on a Progressive Agenda for 40 years. 
Every one of those blessed years, the majority of The Human 
Ones with whom we work are not believers. Many believe 
The White Christ is an enemy of justice. True dat, when we 
think of the Evangelicals and Catholic right. The liberal white 
church ran out of gas during Martin Luther King Jr.’s Free-
dom Movement in Chicago in 1966.  

Here are the works for The Human Ones. These works 
must be performed every day; and the White Power structures 
of American society (Like Wells Fargo and all the big banks) 
must be dismantled. Otherwise we are stuck with the Silence 
of the Holy One of Love in the social arena. 

Lift those who have fallen. 
Judge in favor of the oppressed.
 Stop ICE. Stop the Wall. Curtail the Border Patrol.
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Give food to the hungry.
 Volunteer at the Welcome Table at Upton Underground 
Railroad Station.

Set prisoners free,
 Get involved: Visit the prisoner. Write her a letter. End 
the death penalty. Rid our land of mass incarceration and for-
profit prisons. Work with the Equal Justice Initiative. ACLU. 
Southern Center for Human Rights. Sit in the court room. 
Commit civil disobedience and go to jail.

Our doctors are to give sight to the physically blind.
 Very simply: Single Payer Medical Care System. Medi-
care for All.

We are told to do justice for widows and orphans.
Biblically, widows and orphans were the most vulner-

able people in society. Today thousands upon thousands of 
widows are poor, as are the abandoned children of our society. 
Parents and children are separated by the soul-torturers who 
work for ICE.

We could bring peace to Baltimore and the United 
States of America if every citizen had economic security. A 
basic right of love and justice. As Jesus’ parables demonstrate, 
economic security is a base of healing of the body, mind and 
spirit. A guaranteed income, Martin Luther King Jr. named the 

base as he called for a job guarantee for all who need a job. 
Employment precedes job training, King proclaimed to Con-
gress in the day when there were folk who would listen.

Psalm 146 is a canonical scripture for the Black Jesus 
Movement. The Psalm is radical in the personal relationship 
of the community and God. Psalm 146 is revolutionary in 
the outward journey of justice, social equality and economic 
security for all. Practice this Psalm and the White Christian 
Nationalist State and its side-kick, neo-liberal capitalism, 
along with the bloated soul-shattered 9.9% will fall down and 
all Wall Street’s Horses and all the Corporate men cannot put 
the Death Machine back together again. Jesus is Risen! He is 
Risen in Deed.

Amen  W

Eduard Nuessner Loring is an Activist/Advocate/Ally at the 
Open Door Community in Baltimore.
(eduardloring@opendoorcommunity.org)

Psalm 146  continued from page 3

By Maurice Jenkins

I would like to talk about my life within the Georgia 
prison system. Understand that I am one of those people that 
talk the talk; but I walk the walk as well. I have an education. 
I have been to Mercer University, majoring in Human Re-
source Administration, Fall 1989, 1990, 1991; Winter 1990; 
Fall 1991. I am a clean-cut man. But I am sitting within these 
walls and it’s been 25 years now. I feel I have demonstrated 
that I deserve a new chance at life. I want people who work 
for the system not to just look at a person as an inmate or 
number. Numbers are statistics, and it becomes much harder 
to turn away from a person in the face of injustice. Prison is 
hell, but I know that because I have seen so much with my 
eyes. I have seen people die; some have committed suicide 
because they were unable to get the medical help that they 
should have had. When you are here you have to deal with 
all kinds of excruciating pain and suffering of all kinds, and 
abandonment. I have seen one of my roommates die. You end 
up asking yourself: People should be able to see within these 
walls. Tax payers should be able to come and see what is true 
and what’s not. I want people of the community to know, if 
they want to fix this problem, talk to the people who have 
been part of the problem. One must walk in this trash to know 
how to remove it as well. I have the experience to know what 
must be done and get the job done. We need real action and 
real people and they are within these walls and they care 
about people. I call this the toughest part of having to deal 
with the final stage of life. I want the opportunity to talk to 
people, not just kids. I know the Lord will open the door for 
someone to give me a speaking opportunity, and I will open 
people’s eyes up. The people who work around this system, 
they say, “It’s my job. Someone has to do it.” But why not 
do it the right way? You should see the food one must eat in 
prison. One does not get real medical care. Why is the payroll 
so big and the job is not getting done? The young kids that 
have their job as officers are just kids and don’t even know 
what’s taking place.

My eyes have seen so much and my heart has been hurt 
as well. After getting out of bed one morning, I looked out my 
window and saw the tactical team of the State Department of 
Corrections. They lined up on the walkway, and all one could 

When Does This Stop?
hear was “What we come to do? Kick ass, kick ass.” When 
these officers entered the dorm, they had all inmates standing 
in just underwear. They caused so much pain that day. People 
were hurt for no reason at all. People were hurt for just being 
in prison at that time. You could see inmates with blood all 
over them. Staff members were crying, wanting to know 
why this kind of thing was taking place by people at the top 
of the Department. Inmates were standing naked on this day, 
all expectation of privacy had been removed. Inmates were 
ordered to lie face down on the ground. Back then, you could 
look at the news and see Hays State Prison was the head stone 
of this action, and I found myself standing in the middle of it 
all. When the officers went in your cell, it was left in disarray. 
Whatever you had was no good anymore. Years later, I find 
myself here at Wilcox State Prison, and yes, it just happened 
again. You are standing with your face to the wall with your 
hands behind your back. Standing in your underwear and the 
female guards are looking at you the whole while. It’s just a 
game to them, standing around making fun of you. We ask 
ourselves, how did they even get a job? We understand now; 
they are just those kind of people. Most of them should be on 
this side of the wall, because they have trash under their feet 
and are not trying to clean this action up at all. 

I want people to understand when looking at this sys-
tem: Look at each side — the people that run this system and 
the people on the inside. Talk to the people on the inside and 
hear the true facts, and you will understand more than you do 
now.

I have been in now 25 years. When does this stop?  W

Maurice Jenkins is a prisoner in Georgia.  

I want people who work for the system not to just look at a person 
as an inmate or number. Numbers are statistics, and it becomes much harder 
to turn away from a person in the face of injustice. 

Rita Corbin
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States of America in an unbroken line. By moving to penal 
slavery, the practice of slavery was largely moved out of 
public sight; but many of the characteristics of chattel slavery 
are still in place and family separation is basic. On any given 
day, some 2.3 million men, women and children are locked 
away somewhere in this country. Most of them are mothers, 
fathers, husbands, wives and some are children in children’s 
cages. The pictures and sounds of the separated immigrant 
children today are breaking our hearts, and rightly so. But we 
could take those same pictures in “juvenile detention centers” 
in every state of the U.S. where the cameras and the press 
never go. Or go to an adult prison on family visitation day. 
Most who are locked up will never get a visit — one form of 
heartbreak. But if you are there to witness those who do see 
their small children, you will never forget the sound of a little 
one screaming when visitation is over and s/he is being torn 
from mama or daddy’s arms. How are children to understand 
this? Who is there to comfort the parents and help them when 
the cries of their children echo endlessly in their hearts? How 
do children understand when their parents, aunts, uncles are 
simply “disappeared” from their lives? 

And have you ever known a homeless family whose 
parents live in terror that their children will be taken away 
from them? Some have to split up so that the father can go to a 
men’s shelter and mother and children to another shelter. While 
there are a few good ones, there are not many shelters for intact 
homeless families. Some families live under bridges or in aban-
doned buildings, desperate to stay out of sight of law enforce-
ment or anyone who could call Child Protective Services. 

What is this about? How is it that we tolerate these sys-
temic patterns of ripping families apart? 

We started with systems of imprisonment; while there 
have always been those who have advocated against the 
systems, critiquing the systems of imprisonment has never 
become a “popular movement.” Then in the late 1970s and 
early 1980s we moved to a general tolerance of systemic 
homelessness. Such massive systems of neglect and punish-
ment never “just happen.” They are matters of public policy, 
and they exist to benefit individuals and systems. 

The famous Roman judge Lucius Cassius in the first 
century of the Common Era is said to have habitually asked 
“cui bono?” or “to whom will it be a benefit?” It was an 
ancient form perhaps of saying “follow the money.” Neither 
mass imprisonment nor systemic homelessness would exist 
unless these systems created great benefits for the corporate 
elites. Those who are in prison and on the streets are the 
“surplus people” of our post-industrialist age. With increasing 
mechanization and movement to a service economy, these 
millions of American citizens are not needed. So they are 
shoved out of the common life and used as needed for below-
minimum wage work (homeless people) or convicted of 

“crime” and warehoused to the benefit of predatory corpora-
tions that extract profits from every aspect of prison life (slave 
labor, exorbitant rates for phone calls, medical “services,” food 
vendors, and state and federal contracts to build and manage 
prisons and transport convicted felons, etc.). All of this is 
worth billions of dollars of corporate profits, and the system 
could not exist and thrive without separating families from 
each other. 

So it was only a small jump for corporations to get on 
the gravy train for ICE contracts. When Attorney General 
Jefferson Beauregard Sessions laid out the “Zero Tolerance” 
policy to rip the children from their refugee parents at our 
southern border, the corporate vultures were ready. Even with 
the policy being “called off,” the corporations continue to reap 
billions of dollars in profits from the system. 

There are two constants in this history for the poor 
— and especially the black and brown poor: separating fami-
lies and corporate profits. Why? 

The well-being and profits of corporations have always 
been a primary goal for the white elite. As our system has 
evolved, the structures of democracy have been forced to give 
way to what Chris Hedges has named corporate totalitarian-
ism. The U.S. Supreme Court has even defined corporations 
as “persons” with the Constitutional protections of citizens 
— most notably in the Citizens United case in which the 

court defined political “speech,” i.e., financial support, as 
protected under the First Amendment. So while the interests 
of the wealthy have always played a major part in our sys-
tem, the political manipulations of the last forty years have 
brought this to an obscene obsession that has not only shred-
ded our most basic democratic institutions, but has literally 
crushed the poor in new and grotesque ways. The numerous 
corporations who are profiting royally from Trump’s child 
separations are rewarding Trump and his minions with hefty 
contributions/kickbacks.

Tent cities have been hastily thrown up, and children 
have been herded into abandoned Walmarts and “black site” 
buildings that are neither equipped nor licensed for child care 
or housing. “Reveal - the Center for Investigative Reporting” 
has documented that a large U.S. military and CIA contractor 
has been holding — for several weeks — a large number of 
children in a vacant Phoenix office building with no kitchen, 
no bathing facilities, dark windows and only a few toilets. No 
one really knows where all the more than 3,000 children are. 
We have heard only bits and pieces of news to let us know that 

they have been spread out into concentration camps around 
the United States. What we know is that they are not with 
their parents and that the trauma they have already endured 
will haunt them for the rest of their lives. Some will never 
recover. But that, Trump says, is just the price they will all 
pay for trying to “invade” or “infest” our country. 

Why the continuity of family separation? Is it simply 
some cruel tendency that resides in the heart of this nation? 
Or is it that we simply are not paying attention to our history 
and the political policies that crush the lives of the most pow-
erless among us? 

We know this truth: When children, parents, siblings, 
spouses and others dear to each other are separated or “dis-
appeared,” families and communities are de-stabilized and 
vulnerable to a multitude of social dysfunctions, addictions 

and disorders. Everyone involved is damaged by the pain, 
and this reinforces the power of the master class. Destabilized 
communities are much more easily exploited than stable 
communities. “The family” as anthropologist Ashley Mon-
tagu said, “is the basis of society. As the family is, so is the 
society, and it is human beings who make a family — not the 
quantity of them, but the quality of them.”

The damage inflicted on families by mass imprison-
ment has been the source of organizing the Hardwick Trip 
which the Open Door Community has sponsored with the 
help of First Presbyterian Church of Milledgeville, GA for 
38 years. Coordinated now by Wende Ballew, our volunteers 
from Oakhurst Baptist, Central Presbyterian and Central 
United Church of Christ pick up passengers at the Candler 
Park MARTA station and drive to Milledgeville. The door of 
the church swings wide and we are welcomed to a bountiful 
meal by our Presbyterian friends. After a delicious repast, 
we take the families out to three prisons in the area for visits 
with family members and friends. As long as people continue 
to come, they have a place in our caravan; the significance 
of this is that the families do not have to be strangers to each 
other. When the time comes for folks to be released, we have 
seen countless families welcome their beloved family mem-
bers home free of the anxiety created by long separation with-
out contact. Without help, most of these families would have 
little or no physical visitation during the years of a prison 
sentence. What we have been able to do is a small drop in 
the bucket. We need such trips crisscrossing every state to 
make visits possible. But we know from our long experience 
how much this trip means to all of us. It has transformed the 
lives of our passengers, the folks in prison that they visit, the 
church members and all of us who participate. 

But in general, the family is not faring well in these 
days. And surely we know by now that we cannot poison the 
lives of the poor without consequences for us all. We have 
sown the wind and will surely reap the whirlwind.

As we organize, resist and continue to respond to the 
cries of the refugee children, we need to do so with a deeper 
awareness of how “normal” is this infliction of terror on the 
least of these among us. To attempt to address and heal the 
dysfunction at the root of our sick society we will have to 
wake up to the deep and entrenched patterns of cruelty that 
have been a part of our history since the founding of the 
country. And we must create a new story together which will 
honor and respect each and all and the deep need for family 
and community security.  W 

Murphy Davis is an Activist Pastor and writer with the Open 
Door Community in Baltimore. 
(murphydavis@bellsouth.net)
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There are two constants in this history for the poor 
— and especially the black and brown poor: 

separating families and corporate profits. Why? 

Eddie Crawford



of justice with regard to racial discrimination, innocence and 
much more by enforcing procedural technicalities or insisting 
— as in Troy Davis’ case — on completely air-tight proof.

This leaves counsel for people facing potential execu-
tion with the continuing task of marshaling evidence and, 
when unsuccessful in the courts, revealing to the public what 
is being countenanced in its name. Sometimes this may lead 
to justice being to some extent served, albeit decades after the 
original “legal” travesty.

This may finally happen for Johnny Lee Gates, thanks 
to the Southern Center for Human Rights and the Georgia 

Innocence Project, which after a gap of many years, picked 
up where George Kendall, Gary Parker and I left things after, 
in 2003, getting Mr. Gates’ death sentence changed to life 
without parole. At a recent hearing, counsel presented newly 
available proof that, among other things, the prosecutors 
— whose leaders included, as in Foster, Douglas Pullen 
— based peremptory challenges on the basis of race.

In 1988-89, the Eleventh Circuit could have granted 
relief based on an even more basic type of racial disparity: 
What it said was sufficient proof of racial disparity in the 
composition of the jury venire to establish a prima facie case 
of unconstitutional under-inclusion of people of color. But it 
denied relief because Gates’ trial lawyer had not objected (he 
later said he would never challenge racial discrimination in 
capital cases, due to fear that juries would hold his doing so 
against his clients.

As in Mr. Gates’ case, it is incumbent upon all of us to 
learn more about our long history of racism and its continu-
ing legacy, and to bring this understanding to bear in seeking 
greater public education and dialogue on what this means for 
us today. And we must act where we can be effective, to bring 
the truth to both the courts, the prosecution and the public.  W

Ron Tabak lives in New York and coordinates the pro bono 
practice for Skadden, Arps, Slate, Meagher & Flom LLP  
worldwide. He is a long-haul litigator against the death 
penalty and has argued cases at all levels of the courts. He is 
active in local, state and national Bar associations and has 
long chaired the Death Penalty Committee of the ABA’s Sec-
tion of Civil Rights and Social Justice. His proposals in regard 
to mental disability and the death penalty have become policy 
of the ABA, the American Psychological Association and the 
American Psychiatric Association. He has also led the way 
in the ABA’s efforts to recruit and train lawyers for indigent 
death row prisoners. He writes and speaks prolifically and 
has received many awards for his work. Ron is also an active 
member of Central Synagogue in Manhattan. We are happy 
to welcome Ron to the pages of Hospitality.
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history of lynchings and other terrorism into the 1950s and 
1960s. This horrendous record, which continued for more 
than two decades after the end of the Holocaust, has not been 
the subject of education anything remotely like Holocaust 
education — which has affected the innermost attitudes of the 
vast majority of Germans (despite some recent retrogression 
there). Most Americans have very little idea of the continuity 
of white supremacy as an ideology well into the twentieth 
century and even through the present, and of the post-trau-
matic impact that lynchings still have in many communities 
of color — notwithstanding the enormous Northern migra-
tions arising from such horrors.

The Memorial, aided by the Museum and many other 
initiatives that either have been or should promptly be under-
taken, can go a long way toward overcoming the lack of 
such information or even distorted depictions featured in, for 
example, Gone With The Wind and “Birth of a Nation.”

To achieve Peace and Justice, we need to focus on the 
frequently embarrassing role that our legal system has played 
and to some extent still plays. For example, in the 1920s, the 
legendary Supreme Court Justice Oliver Wendell Holmes jus-
tified executions following proceedings bereft of most indicia 
of due process by saying that executions were a more benign 
form of killing than the spectacles of carnival-like lynchings 
in public squares.

Many people believe that after the Supreme Court 
cleared out our country’s death rows in 1972 and then in 
1976 upheld new statutes, it has ensured careful individual-
ized consideration of the appropriate punishment for those 
found guilty, with thorough investigation and presentation by 
defense counsel. However, the actual history of the revived 
death penalty system fails to justify that belief.

 As with so many other things highlighted in the 
Memorial and the Legacy Museum, race has distorted for the 
worse the implementation of capital punishment. In its 1987 
decision in McCleskey, the Supreme Court refused to grant 
constitutional relief despite assuming the validity of a sophisti-
cated study showing that, after holding other factors constant, 
African Americans’ odds of receiving the death penalty in 
Georgia were greater than the odds for white people and 
showing an even greater disparity where the victim was white 
as compared to where the victim was African American. Writ-
ing for the Court, Justice Powell said it would be unwise for 
the Court to rule in McCleskey’s favor because “Petitioner’s 
claim, taken to its logical conclusion, throws into serious 
question the principles that underlie the entire criminal justice 
system. His claim easily could be extended to apply to other 
types of penalties and to claims based on unexplained discrep-
ancies correlating to membership in other minority groups 
and even to gender. The Constitution does not require that a 
State eliminate any demonstrable disparity that correlates with 
a potentially irrelevant factor in order to operate a criminal 
justice system that includes capital punishment. Petitioner’s 
arguments are best presented to the legislative bodies, not the 
courts.”

In the last two years, Chief Justice Roberts, in two 
capital cases in which there has been the legal version of 
“smoking gun” evidence of racial discrimination, has written 
opinions for the Court granting relief and making state-
ments far different in tone than Justice Powell’s statements 
in McCleskey. Unfortunately, these have not, at least yet, had 
any evident impact in cases where the evidence presented 
by the death row inmate is very strong but falls short of a 
“smoking gun” — even in casting serious doubt regarding the 
defendant’s guilt.

In 2017, ruling in Duane Buck’s favor, the Court held 
that defense counsel was ineffective for having presented an 
expert witness who said the fact that Buck was African Amer-
ican made him more likely to be dangerous in the future than 
were he not African American. This and the prosecution’s 
reliance on it, was “potent,” the Court said, particularly since 
it “appealed to a powerful racial stereotype — that of black 
men as ‘violence prone.’” The Court stated, “Buck may have 
been sentenced to death in part because of his race. As an ini-
tial matter, this is a disturbing departure from a basic premise 
of our criminal justice system: Our law punishes people for 

what they do, not who they are. Dispensing punishment on 
the basis of an immutable characteristic flatly contravenes 
this guiding principle.” The Chief Justice, writing for the 
Court, added that what occurred was especially troublesome 
“because it concerned race,” as to which discrimination is 
particularly egregious in the criminal justice system. Consid-
eration of race in that context “injures not just the defendant, 
but ‘the law as an institution, . . . the community at large, 
and . . . the democratic ideal reflected in the processes of our 
courts.’” Indeed, the Chief Justice added, the State seemed to 
recognize that Texas’ citizens have no “interest in enforcing a 
capital sentence obtained on so flawed a basis.”

A year earlier, on May 23, 2016, the Court dealt with 
blatant evidence of racially-based discretionary challenges 
by the prosecution team led by District Attorney Stephen 
Lanier and Assistant District Attorney Douglas Pullen. In 
Foster v. Chatman (2016), the Court held that materials in the 
prosecution’s file showed that the prosecution’s stated justifi-
cations for striking one prospective black juror had essentially 
“no grounding in fact” and were replete with “misrepresenta-
tions.” As to another peremptory strike, the Court said that 
many of the prosecution’s justifications “cannot be credited.” 
The Court said these strikes were “motivated in substantial 
part by discriminatory intent.” Writing for the Court, Chief 
Justice Roberts, clearly infuriated by the State’s indignant 
refusal to admit what its file made obvious, and by its seeking 
an apology, said there clearly was “a concerted effort to keep 
blacks off of the jury. . . . [P]rosecutors were motivated in 
substantial part by race when they struck [these two jurors]. . 
. . Two peremptory strikes on the basis of race are two more 
than the Constitution allows.”

However, in the absence of such unambiguous “smok-
ing guns,” the Court repeatedly countenances miscarriages 

To achieve Peace and Justice, we need to focus on 
the frequently embarrassing role that our legal system has played 
and to some extent still plays. 

eji.org
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by Nibs Stroupe 

This article is part two of a series that originally 
appeared in the Journal for Preachers. It focuses on three 
books related to the election of Donald Trump. Last month, I 
looked at White Trash, by Nancy Isenberg, and this month I’ll 
finish the review of J. D. Vance’s Hillbilly Elegy and also look 
at The New Minority: White Working Class Politics in an Age 
of Immigration and Inequality, by Justin Gest.

Vance is in his early 30s, so we do not know how his 
story will continue to unfold, but his Hillbilly Elegy could 
actually be “Hillbilly Redemption” in terms of his own jour-
ney. Through his own will and through the love of complex 
members of his family, especially his grandmother, he is able 
to hear a different definition of himself and his possibilities. 
Rather than being a white boy trapped in poverty and oppres-
sion, he is able to hear that he is the child of love and equity. 
Through love, through education, through hard work, through 
the Marines, through college at Ohio State and grad school at 
Yale Law School, he is able to hear that there are other narra-
tives of himself and of life, narratives that offer a path to life 
rather than to the ravages of internalized oppression.

His story is impressive, but he falls into the trap in 
which many who believe in independence and self-reli-
ance find themselves in seeking to explain the disconnect 

between systemic oppression 
and personal responsibility. 
Although he acknowledges 
the powerful economic forces 
that have pounded on white 
working class people and 
others, his main explanation 
for the marginalized status of 
Appalachian whites is their 
lack of personal responsibility. 
Like Clarence Thomas before 
him, Vance experienced the 
struggles of an oppressed 
people and has heard a differ-
ent definition of himself. Like 

Thomas, he lays most of the ills of his cultural crisis at the 
feet of the welfare state, which he claims has created personal 
irresponsibility. Here his ideology seems to take over his 
analysis. While there are undoubtedly people who are person-
ally irresponsible, he would do well to have used Isenberg’s 
analysis of the marginalization of working class white people 
from the beginning of our history. The truth is that the source 
of the cultural crisis of working class white people and other 
cultures in our midst is a combination of economic and capi-
talistic forces of the racism on which this nation was founded, 
of the longstanding indifference of our society to those in 
need, and the diminishment of the individual human spirit 
that so often occurs in response to these factors.

Vance also fails to understand the depths of the “wages 
of whiteness” in himself and in his culture. W.E.B. DuBois’ 
insight on this is profound. Part of the internalized oppres-
sion of white Appalachian culture is that they have failed as 
“white” people. They are able to receive the psychological 
boost in our society from being classified as “white,” but that 
boost seems to have fizzled for them because they too feel 
marginalized and oppressed. As Vance puts it so well, when 
he read William Julius Wilson’s The Truly Disadvantaged 
about black people trapped in inner cities, he felt that it was 
written about hillbilly transplants from Appalachia. Yet, 
like Wilson and later Charles Murray, Vance attributes this 
marginalization to the failure of individual Appalachian trans-
plants. He does not address their sense of failure as “white 
people,” or the long, grinding and deliberate history of setting 
up this system that is now crushing his culture.

In The New Minority, Justin Gest’s sociological study 
of failing white districts in Youngstown, Ohio, and in the 
London, England area, Gest does begin to name this complex 
of factors that drove the 
working class whites into the 
arms of Donald Trump. He 
bases his thesis on economic 
crisis — both places have 
lost thousands and thousands 
of manufacturing jobs. The 
original white populations 
have lost their jobs and their 
livelihoods and now their 
majority status. Their tacit 
agreement to participate 
in the wages of whiteness 
worked well until the jobs 
left, and now they face the 
unpleasant news of Ameri-
can history — their cheap labor, and being a buffer between 
middle and upper class whites and African-Americans below 
them, no longer brings them the benefits that it once did. With 
this loss has come a sense of marginality, of moral and race 
failure, and of being overwhelmed by immigrant laborers who 
are willing to do the jobs previously reserved for working-
class whites.

Gest calls these districts, of which there are many, “post-
traumatic cities (PTC)” meaning that they are exurbs and 
urban communities that lost signature industries in the mid-to 
late 20th century and have never recovered. These PTC are 
often nostalgic and backward looking. Rather than adapting 
to the post-traumatic future, they seek to reinstate the pre-trau-
matic past. As white people, they were not supposed to end up 
this way. This sense of deprivation drives white working class 
people to see African Americans, and especially recent immi-
grants, as their primary antagonists. Rather than building coali-
tions with the “other” to engage the corporations and upper 
classes who have used their labor and deserted them, they 
chose to ally themselves with the upper class whites, maintain-
ing their race loyalty.

Despite this loyalty, Gest makes it clear from his stud-
ies that white working-class people are now feeling cleavage 
from “white, elite, co-ethnics, who exploit working class 

people in the market.”(1) Yet, they also feel caught, because 
they continue to long for solidarity with the behavior of the 
wealthy. At the same time, they double down hard on wel-
fare recipients, whom they identify as African Americans 
and immigrants. For them, “welfare” is framed as “cash 
assistance,” not unemployment, Medicaid, disability or food 
stamps, all of which some of them receive. The narrative 
now is a “litany of stories about heartbreak, desperation, 
disappointment and betrayal — recounting the tragic steps 
leading to a world where white working class people have 
been displaced to their society’s periphery.” (2) Like Isen-
berg in White Trash, Gest notes that this narrative that white 
working-class people were once closer to the center is a false 
historic construction, and therein lies the tale.

In a section in which he is talking about developments 
in Britain, he notes the reality that a global, capitalist meritoc-
racy that features even greater inequity now drives Western 
economies. This model shifts production to cheaper over-
seas venues and then recruits immigrants to fill the skilled 
positions that nationals are unqualified to take, while also 
recruiting (or encouraging) immigrants to take the unskilled 
positions that nationals are unwilling to take. This certainly 
seems to be the case in the American context. He notes that 
in the American context we are permeated by a repertoire of 
individualism, self-sufficiency and mobility. These factors 
enhance the decision by white working-class Americans to 

see more solidarity with white upper classes than with the 
working-class ethnics who are in their same situation eco-
nomically and class-wise. It’s an old, old story in Western and 
especially in American culture, and we’ll explore its implica-
tions in the conclusion next month.  W

1. Gest, Justin. The New Minority: White Working Class 
Politics in an Age of Immigration and Inequality. New York: 
Oxford University Press, 135.
2. Gest, p. 150.
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Once When We All Were White: Part Two

This sense of deprivation drives white working class people 
to see African Americans, and especially recent immigrants, 
as their primary antagonists. 

Open Door Community Needs:
 Coffee
 Extra Large Socks (especially)
 Belts
 Granola bars
 2% milk: gallon size for coffee, pint size for children.  
 Please send in the boxes that do not need refrigeration before opening.
 Stamps to write prisoners
 Prisoner support and prisoner family support
 The Hardwick Prison Trip: hosts, drivers, cars and vans in Atlanta area.

We need sandwiches made on whole wheat bread with cheese and non-
processed turkey/chicken/ham.  We serve delicious soup, but we have many 
guests who want sandwiches too. Murphy, David and Ed thank you for all you 
are/do/give/support, for we have another world in view.


